Gift
MAJMA‘-UL-BAHRAIN
OR
THE MINGLING OF THE TWO OCEANS

BY
PRINCE MUHAMMAD DARA SHIKUH.

EDITED IN THE ORIGINAL PERSIAN
WITH
ENGLISH TRANSLATION, NOTES AND VARIANTS

BY
M. MAHFUZ-UL-HAQ

MR WRUAMIONE

THE ASIATIC SOCIETY
1, Park Street * Calcutta



Work No. 246

© The Asiatic Society

First Published in 1929

Reprinted in 1982

181.074
Da14m

2nd Reprint in March 1998

Published by

Dr. Amalendu De
General Secretary
The Asiatic Society
1, Park Street
Calcutta-700 016

SL wNo,

Printed by

Mr. Magsood Hasan
New Asian Printers
29/7, Phears Lane,
Calcutta-700 073

Price Rs. 85.00

rHE ASIATIC SOCIET
CALCUTTA-7000180

Ase. No. [3 BI85

Lo L LY Py s

®awa,.. . A A . doo

SSs Brnsan ‘....u

OhL R &4



Prefatory Note

[ have great pleasure in presenting the third edition of the
work entitled Majma-ul-Bahrain by Prince Muhammad Dara
Shikuh, which is a reprint of the first edition of this work, to
the scholarly world. The Asiatic Society published its first
and second editions respectively in May 1929 and in April,
1982. I had the proud privilege of writing the preface to the
second edition of this work. Again, I got the opportunity of
writing a Foreword to the present edition.

It should be noted that the *‘Muslim intellectual perception
of Hinduism’’ would help us to understand how ‘‘the
establishment of Turkic rule in India opened up many
opportunities for contact between Hinduism and Islam’’.
Learning Sanskrit al-Biruni (d. after 1050 A.D.) translated
Sanskrit Classics into Arabic and he wrote Kitab fi tahqiq
malil-Hind for acquainting his ‘Ghaznavid rulers with
Hinduism’. He also observed that ‘‘at the level of the common
people, anthropomorphism is found in Hinduism, Islam,
Jewry and Christianity.”’ The initiative taken up by al-Biruni
for translating Sanskrit works into Arabic was undertaken at
a later period by some other Muslim Scholars, who were well
conversant in Sanskrit Language.

Several Muslim rulers * ‘ordered the translation of various
Sanskrit works into Persian in order both to satisfy their own
intellectual curiosity and to increase Muslim understanding
of Hinduism.”’ There was no doubt that the Maktab Khana,
a translation bureau of Akbar, ‘‘helped considerably to
change the Muslim perception of Hinduism.”” The ‘most
remarkable’ productions of this bureau were * ‘the translations
of the Mahabharata, the Ramayana and the Yoga Vashishta.”’
Akbar thought that the translation of texts from both Hinduism
and Islam ‘‘would form a basis for a united search for truth’’
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and would also ‘‘enable the people to understand the true
spirit of their religion’’. In this way the Emperor *‘sought to
heal the religious differences amongst his subjects.”” As a
result of the translation of Sanskrit works into Persian, the
Muslim intellectuals became aware of ‘the Vedanta school of
Hindu philosophy.’

At a later period Akbar’s Sulh-i-Kulh or path of
uninterrupted peace in relationship with all people, was
carried on by Prince Dara Shikuh, who translated the
Upanishad from Sanskrit into Persian *‘in order to discover
Wahdat al-Wujud doctrines hidden in them’’. He criticised
the Hindu theologians for ‘‘hiding the Upanishadic truth
from both Hindus and Muslims.’’ He believed that ‘‘his
translation would help mystics of both faiths.’’ In his work
Majma-ul-Bahrain (The Mingling of Two Oceans), Dara
Shikuh ‘‘tried to prove that an appreciation of the deeper
elements in Sufism and Hindu mysticism could be achieved
only by the elite of both religions.’’ He compared the Islamic
Sufi concepts with those of Hindu mysticism and came to this
conclusion that ‘‘they wereidentical.’”’ Through his theological
discourses, Dara Shikuh infused the spirit of liberalism into
the medieval Indian life and expanded the horizon of Indian
mind.

The publication of the third edition of this work indicates
that the scholars and general readers who are engaged in
studying Indian theological discourses are attracted to Dara
Shikuh’s views.

Amalendu De
General Secretary
March 19, 1998 The Asiatic Society



FOREWORD.

The * soience of religion’ has in the last fifty years developed and
progressed in many ways. We have the comparative, the historical, the
sociological and the psychological methods. Of late a new school has
arisen which is well-exemplified by its forerunner James (Varieties of
religious Experience), and latterly by Otto (Das Heilige and Die Religi-
onen), & sohool which relegates history, and philology to the background
to conoentrate in the first place on the religious experience itself. Pratt
in bis recent work The Pilgrimage of Buddhism applies the principle in a
praotioal way and rightly says : “ To give the feeling of an alien religion
it is necessary to do more than expound ite conocepts and desoribe its
history. One must catch its emotional undertone, enter sympathetically
into its sentiments, feel one’s way into its symbols, ite oult, ite art, and
then seek to impart these things not merely by scientifioc exposition but
in dlllorta of indirect ways.”” Non scholae sed witae is the motto of this
sohool.

Nevertheless, history and philology will remain indispensable aoces-
sories. And also in the historioal method there is development and
subdivision. A group of phenomena of great interest and importance,
but, scarcely as yet touched upon, is the one furnished by what may be
oalled the aymbiotios of religion. In Europe, the confluence of paganism
and Christianity has submerged all paganism without destroying it.
In Java, the confluence of Indonesian animism, Hinduism and Islam has
produced a doctrinal, terminological and sontimental complex which is
diffioult to analyse and is an example of permeation without suppression.
In Chine, Confucianism and Buddhism have remained unmixed side by
side, whilst Buddhism has intimately influenced Taoism, chiefly in the
popular strata. In Indis, likewise, Hinduism and Islam have remained
oil and watér, though a subtle influence has perhaps been exercised upon
later Islamic mysticism and magio by the surrounding Hindu atmos-
phere. On the contrary the purely artificial individual endeavours of
an Akbar and a Dars 8bikih to introduce Hindu thought and specula-
tion into Persian literature have remained almost completely isolated and
sterile. A little literary theologioal island has been created which has
remained uninhabited and from which no travellers have undertaken
further voyages into the world of Isldm. The rioch and fertile results of
the introduction of Greek thought into the Arabio and the mediaeval
weatern world is in this instance counterbalanced by an entire laok of
oconsequences, and the effort was still-born. Nevertheless syncretistio
and irenistic tendonocies are always interesting and descrve attention.
‘The sharply defined and definitely oircumsocribed literary activity of the
fow notable Muhammadans who have sought to transplant Iudian
thought into tho Iglamic world is of suoh s nature and morocover
conneoted with incidents of human and dramatio value.

It is difficult to decide where to begin in this study : with tho artifi-
cial ondeavours of rulers like Akbar or Dard Shikih or with thoso
of humbler mystios without sutocratic iufluence. Ono might either
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prefer to approach the problem through translations such as the Persian
translation of the Upanigads or through systematic treatises such as the
one that forms the subject of the present volume. The whole subject
has been scarcely touched. Speyer in his De Indische Theosophie has in
one of his chapters dealt with the influence of Indian theosophy on the
West and has shortly spoken about Kabir, the Sikhs, Akbar, and Ram
Mohan Roy. De Massignon has recently published and translated the
conversations between Dard Shikih and Baba Lal Das. ‘Abdul Wall has
dealt with the ‘relations between Dari Shikih and Sarmad (Journal,
A.S.B., Vol. XX). The most fundamental discussion, however, hitherto,
of Indian influence on Mubhammadan mysticism seems M. Horten’s
Indische Stromungen in der islamischen Mystik (Heidelberg 1927 and
1928). The two parts of the work contain ample bibliographical
references.

Now Professor Mahfuz-ul-Haq comes, in the present publication,
with a contribution of singular interest for this subject. It is not that
this “ Mingling of the two Oceans’’ proves to be a book of deep insight
or great spirituality. On the contrary, it seems ‘ poor in spirit’ and
largely verbal. But it gives us a starting point. From this little book
we can work backwards and forwards. It is an apt focus for further
rescarch.

Professor Haq, by his painstaking translation, and by the fullness of
his annotation, has deserved well of his readers and has made easy the
task of students in this particular field who may be neither Sanskritists
nor Persianists. Aboveall, by his careful and straightforward work he has
taken away a false glamour with which the tragic death of its author had
endowed the booklet as long as it remained scaled. But in this connection
a word of caution suggests itself. We feel that the absence of the glow of
true inspiration in the treatise isobvious. But is this poverty of quality
o true measure of Dard’s attitude and endowments 2 From other data
known concerning him it is legitimate to regard this question as
one open to a certain measure of doubt.” Have we not rather to estecns
the matter-of-fact substance and the terminological comparisuns of the
treatiso not as the measure of his vision but as the moasure of his pru.
dence t  After all he was executed as a heretic. Could he in his time
and in his circumatances have said more than he did in this work with-
out danger of dire consequences ? All these are matters of speculation,
but of great human interest. We shall only know for certain when his
whole czuvre is made accessible to us, and we are grateful to Professor
Hagq for having made a beginning. Dara Shikiih, whether he was great
of soul or only an aristocratic but small dabbler in great things, will
romain & tragic figure in human history. As the last continuator of
a short line of activity begun by his great-grandfather, the great Akbar,
he is also an historical figure in the development of Indian thought.
For all thesc and many other reasons we welcome the present work in
which from Leyond the gulf of death the voice of Hindu-Muslim Unity
has been given life again, insistent, sincere, and tragic.

CALCUTTA : } JOHAN VAN MANEN,
15th May, 1929.



PREFACE

The founder of the Asiatic Society, Sir William Jones, initiated
discussion on religions of different countries in a comparative
manner. A new branch of human knowledge, Comparative Religion,
developed and progressed in this way in  our country. Efforts
were made by the Asiatic Society to unfold various aspects of
social and religious life of the Asiatic peoples. The publication
of the Bibliotheca Indica Series, started in 1849, was a collection
of works representing Oriental literature and containing original
text editions as well as translations into English including biblio-
graphies, dictionaries, grammars and studies. The New Series had
begun in 1860, and is still continuing. In this Series, in 1929,
the Asiatic Society published the original Persian Text of Majma-
UL-Bahrain (1654-1655) by Prince Muhammad Dara Shikuh
(1615-1659). In the same year the English translation of this
text along with notes and variants was dome by Professor M.
Mahfuz-UL-Haq of tbe Presidency College, Calcutta. Professor
Haq consulted five Manuscripts of Majma-UL-Bahrain available in
different parts of India in preparing the present text. He also
used the Arabic version of Majma-UL-Bahrain. But he could not
seccure a copy of Urdu translation of this work by Gocul
Prasad. -

It is gratifying to note that Professor Haq received ungrudg-
ing assistance from several noted scholars in editing this work.
At the initial stage Dr. Surendra Nath Das Gupta was associated
with it and made some .important suggestions. Professor Nilmoni
Chakravarti helped Professor Haq in identifying and transliterat-
ing the Sanskrit terms. As regards the vast Islamic bijbliography
and Quaranic literature Professor Haq got help from his teacher
‘and colleague Dr. M. Hidyat Husain. The urge for acquiring
knowledge on comparative religion was so strong that the scholars
of different communities could move together to produce such a
valuable work.

The attention of the scholars to the works and ideas of
Dara Shikuh was, however, drawn by the famous historian William
Itvine, who in a letter to Sir Jadunath Sarkar in August 1905,
pointed out : *The losing side (e.g. Dara Shikuh’s) always gets



scanty justice in histories”. Sir Jadunath threw enough light on
the carecer and character of Dara Shikuh as ‘a soldier and a
politician® in his History of Aurangzib and he suggested to
Dr. Kalika Ranjan Qanungo the idea of a monograph on Dara
Shikuh. Accordingly, Dr. Qanungo took up the siudy of the
tragic career of the Philosopher-Prince and published his work
Dara Shukoh in 1935, In his study of Dara Shikuh Dr. Qanungo
took bis clue from the observations of William Irvine. After-
wards a very learned article entitled Les Entretiens de Lahore
by Huart and Massignon came out in the Journal Asiatique in
October-December 1926 which gave ‘a new turn’ to Dr. Qanungo's
study.

" In spite of the second edition of Dr. Qanungo’s work, which was
published after a lapse of about seventeen years, and the mono-
graphs and papers of Rezaul Karim (Sadkak Dara Shikuh, Calcutta,
1944), Bikramjit Hasrat, Dara Shikuh, Life and Works, (Santi
niketan, 1953), Dr. Suniti Kumar Chatterji (Sanskriti Silpa Itihas,
‘Calcutta, 1976) and Syed Muztaba Ali (Jubaraj-Raja-Kahinir
Patabhumi, 1381 B.S.) on this aspect, the study of Dara Shikuh
did not progress much. Realizing the importance of the study
of Dara Shikubh in the present context of Indian life, Dr. Suniti
Kumar Chatterji as President of the Dara Shikuh—Rammohun
Institute, in collaboration with its Secretary Rabiuddin Ahmed,
organized. a seminar in Calcutta on the Life and Thoughts of
Prince Dara Shikuh on 20-21 March, 1976 in which prominent
scholars took part.

In this way ‘the ground was prepared by scvcral scholars to
develop the study of Dara Shikuh in our country. I am present-
ing the second edition which is a reprint of the first edition of
Majma-ul-Bahrain to the scholarly world with this expectation that they
would come forward to make ‘‘a correct assessment of the place
of Dara Shikuh in the history ofelIndia and a proper appraisal of
his thoughts and ideas which are of great importance even to-day.”

10 April, 1982, Amalendu De
General Secretary.
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INTRODUCTION

Dars 8bikih, the. author of the present work, was born at Ajmlr,
(Mondsy night, the 20th Safar, 1024 A.H.),! the city hallowed by the
memory of the great mystio, Ma‘inuddin Chight1, whose tomb there has,
for centuries past, been visited by the devoted followers of the Prophet.
Dars’s father, 8bahjahAn, had also frequented the tomb of the celebrated
saint and prayed earnestly for the birth of s son, for his two eldeet
ohildren had been dsughters.® The prayer was accepted, as it is said,
and Dard's birth was naturally hailed with the ontburst of feelinga of
joy by his devoted parenta, .

The prince himself records the circumstanceés attending his birth,
while notioing the life of Mu‘inuddin Chishd!, in his Safinat-sl-Awliyd:*

* And this fakir was born in the suburbs of Ajmir, by the (1ake of)
B&gar T&l, on"the last day of Safar, Monday midnight, 1024 A.H. As
in the house of my respected father three daughters had been born and
there were no male issues and (as) the age of His Majesty had reached
twenty-four, he, on acoount of the faith and devotion that he had for
the Kbwikfs (ie. Mu‘inuddin Chishtt) prayed, with ticusand presen-
tations and supplications, for the birth of s son. And with His grace
God, the Most High, brought this meanest slave of his (i.e. Dark 8bikih)
into existenoce who hopes that He will grant him the grace of doing good
and will bring to his host His goodwill and that of His friends. Amin,
Oh, Lord of the world.” Thus, it is & iappy ocoincidence that Dirk
who was born st the city of s great mystio snd divine turned out to
be & devous §iift and & ‘ man of the Path’ throughout bis Life. .

Eaxvy Lirs.
We know very little about D&rd’s early life, for the Mughal his-
torians, who have primarily been the chroniclers of the political events
ocourring in the State, give us very scanty information on the subjeoct,

1 Badghdhn3ma (Bib. Ind), Vol. I, Part i, p. 391 ; ‘Amal-i-§8ii (Bib. Ind.),
Vol. I,p. 92, ,

$ Har Nisk Begam (b. 8th Safar, 1023 A.H., and d. éth Rabl' I1, 1025 A.H.),
and Jahiia A& Begam (b. 21st Safar, 1023 A.H. and d. Ramadin, 1092 A.H.),

3 Nawal Kigh0r Edition, p. 94.
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and the first glimpse that we get of him is at the time when he is handed
over to Jahangir! as a hostage on behalf of his rebel father, Khurram, and
jealously guarded by his step-grandmother, Nir Jahin. D&rs was
detained at Lahore up to the date of §h&hjahdn’s accession (1037
AH.=1627 A.D.)* When Dara §hikiih returned to Agra he was
about 13 years old and it must have been about this time that Sh&h-
jab&n would have given earnest and serious attention to imparting
higher education to him. But there is nothing on record, so far as I
know, to show how far Darf §bikih had progressed in his studies
and what special endeavours had been made by his father to educate
him in accordance with the hest traditions of the Mughals. What the
Court Historians inform us of is not about the progress made by DArk
in his study of Philosophy* or Caligraphy but of the showering of royal
favours, in the form of presents and gifts and promotions in official
rank, etc. But we must confess that such matters can hardly interest
us. They can only be used profitably by & chronicler of Dara's politioal
history and not by one who aims at tracing the literary attainments of
this illustrious prince. So; I am constrained to pass over the many
unimportant events recorded in the official and non-official histories of
the reigns of ShAhjahiin and Aurangzib, and would only make & passing
reference to some of the more important ones.

Dér4, as is generally known, was the most loved child of §hah-
jahin and, as such, the Emperor did not like to lose his company
by sending him to distant provinces. The other prinoes, Shujs‘, Murkd
and Aurangzib, were sent out.as provincial governors but Dark, * the
eldest child of the Khilafat,” was kept at the Imperial Court, under the
very eyes of his fond father who was unwilling to part company with him.
This excees of love was unfortunate in two ways : it aroused the jealousy
of the other princes and shut out Dira from gaining first-hand experience
as a soldier and an administrator. Undoubtedly, he was appointed

! Dard was handed over, along with Aurangzib, to Jah&ngir in June, 1626 A.D.,
Muntakhabwl-Lubab, Vol. I, p. 877; Tuzuk-i-Jah8ngiri (‘Aligagh, 1804,) p. 391;
Beni Prasad’s Jahangir, P 304.

% Dirk Blikdh was escorted with Aurahgsib to Agrs and received by the
parents on the 1st Rajab, 1037 A.H. (Badghdhnama, Vol. l, Part i, pp. 177, 178
Muntakbab-ul-Lublb, Vol. 1, p. 398.)

¥ We only learn that Mulls Mirak Harawl was appointed as & tutor of DErA
(Badahitihngma, Vol. I, Part ii, p. 344; Sokinat-ul-Awliy3, p. 47).
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governor of the provinces of Allahabad® and the Panjib}? but he was
allowed to live at the capital and rule through his agents. This rule by
proxy could hardly make him experienced. He also led the Kandhar
campaign in 1053 A’'H.! But, from the accounts of the campaign, it
is apparent that it was not like an expedition led to a distant land or &
march through difficult and perilous territory but rather the triumph-
ant pageant of a viotorious general. The expedition was unsuccessful, so
was the previous one led by Aurangzib. . But it cannot be denied that
Dir& made certain tactical blunders and the over-concern of his father
‘for him hastened his recall ;¢ the task being thus left unaccomplished.
It will appear, therefore, that Dird was more a man of the court
than of the camp ; but it cannot be denied, at the same time, that he
possessed an extraordinary capacity for adaptability. A prince who
had passed his days in the luxuries of a most magnificent Mughal
court, would have been expected to be utterly hopeless in the field of
wt'ion;_ but we find that Dard can compose himself, he can adjust
himself to his environment and can face the frowns of fortune with
a dignified counténance and a lofty resignation. In the struggle for
suocession, which followed the illness of Shihjaban, in 1067 A.H.,
Dara displayed all his latent powers of organisaticu and generalship ;
but he was no match for the sun-dried diplomat and geuneral—Aurang-
2tb. The three brothers Shuja‘, Aurangle and Murid were marching
on Agra with a well-equipped and trained army and Dira had to face
them with all the resources at his disposnl. He sent his son Sulaiman
Shikih against’ §huja‘, who was routed and turned back, but, before
SulaimAn could come to the reséue of his father, the latter had been
defeated by the combined forces of Aurangzib and Murad, at Samiigagh
(7th Ramadin, 10068 A.H.). The battle of Samiigarh sealed the fate of
Dirs, who fled to Agra, thence to Lahore, Multan, Bhakkar, Gujarit
and Cutch. He returned and fought with Aurangzib but only to be
turned back after an ignominious defeat. The flight of Diard is o very
pa.inful episode of suffering, privation and misery. His companions

1 Allahabod and the forts of Rohtas and Janada' was given to DErA on the
1st Jamida I, 1065 A.H. (Badghdhnima, Vol. 11, p. 424).

2 BadphEhnEma, Vol. I1, p. 811,

3 Ibid., Vol. 11, pp. 201-308.

¢ Muntakhab-1d-Lubabd, (Bib. lnd.), p. 501,
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deserted him, his best supporters left him and the climax. of calamities
was reached when Nidira Begam, his dearest and best loved wife, was
snatohed away by the cruel hand of Death. Dira presented a miser-
able figure ; he was a broken man, and resigned himself to the will of God.
His sufferings, however, were soon to end. He was captured’ by Malik
Jiwan of Dadar, his Afghin host, and brought to Delhi under the
oscort of Aurangzib’s generals and paraded through the streets on s
large elephant. He underwent a mock trial at the hands of Aurang-
zib’'s ‘Ulama and was found guilty of apostasy from Isldam. The
younger brother passed orders for his execution,! which was carried
out on the night of Wednesday, 21st Dbul Hijja,® 1069 A.H. So died
Dars, the eldest son of Shahjah&n and the would-be emperor of
Hinddstén.

Diri AS AN AUTHOR.

A perusal of the writings of Dar& Shikih will make it abundantly
clear that he had Sifistic leanings from a very early age. He

1 For an acoount of the trial of DAra Bhikih and the charges brought against
him see Madthir-i-*dlamgiri, (Bib. Ind.), p. 4 ; ‘dlamgirnima, (Bib. Ind.), pp. 34-36,
in which the charges ere enumerated in some detail, and p. 432 where the
Immediate reasons of the execution are given; Muntakhab-wl-Lubdb, (Bib. Ind.),
ii, p. 87, in which DarR& is acoused of vilifying T'asawwuf; Manucci, Sloria Do Mogor,
i, pp. 366-308, gives a very graphio account of the execution but makes the highly
inoredible statement that Dard wanted to embrace Christianity in his last moments ;
Bernier's acoount {Travels, p. 100), is brief ; J. N. Sarkar (Aurang-tb i, pp. 206-200
and ii, pp."213-219) gives the bést account based, among others, on 'I‘ﬁn&b i-Shdh
Sbwﬂ‘ of Mir Muhammad Ma‘ytim.

2 "Jlammgirnama, (Bib. Ind.). 432, According to AMadathir-i-* Alamgiri, (Bib.
Ind.), p. 27, Daril wos exeouted on the night of Thursday, the 21st Dhul Hijja; the
suthor of ‘Amal-i-§alik (Elliott vii, p. 244) records on the 26th Dhul Hijja, Khafl
Khlln (Muntakhab-ul-Lubdb, ii, p. 87) says that Diari was executed on the last
(akhsr) day of Dhaul Hijja, (i.e. 20th), while Mufti Ghulfin Sarwar (Khazinat-ul-
Asfiyd, i, p. 174), records the date of execution on the lat Mularra, 1070 a.m.,
which is ovidently wrong. H.' Blochmann (J.A.8.B., xxxix, i, p. 277) accepts the
21st Dhul Hijja oud says that it was Tuesday evening. Ho obeerves : —

*The lost day (29th Zi Hajjoh) of the yoar 1069 coincides with Wedneaday.
7th Soptember, 1650. Hence the 21at Zf HRjjah is Tuesday, 30th August. The
Muhamnmadan Historion says, Dard wus killed on & Wednesday ecening, This fully
agrees with our computation; for the Muhammadan Wednesday commmenced on
Tuesdny, 0 o'clock r.at.”
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had studied the well-known works of the Sifis of Isldm and had ex-
amined their contents very closely and minutely. We find him making
very apt quotations from the works of the various masters of Suafism
and also deducing relevant, but mostly independent, conclusions from
the Holy Kur'sn and the Traditions of the Prophet. He appears to be
independent in his judgment and bold in his conclusions. He does not
seem to make a fetish of the stereotyped dogmas nor, necessarily,
follows the beaten path. His studies in §ifism lead him to the con-
clusion that Truth is not the exclusive property of any patticular or
‘ohosen’ race but that it can be found in all religions and at all
times. But this conolusion was not reached in one day. It was the
result of deep study and oontinued association with the divines of
different refigions and the Sifis of various shades of opinion. This
gradual development of the mental attitude of Déra is a very interest-
ing study. His is & mind which advances from the commonplace to
the sublime. We can have some ides of this gradual advancement
from a perusal of the various works and their contents, a list of which
1 give here in their chronological order:

.1, Safinat-wl-Awliyd, is the first work of Dlrl which he wrote
in his 25th year (27th Ramadin, 1049 A.H.). He writes in the in-
troduction to this work that he had & particular respect for the
§ifts and the religious divines, and had studied their lives closely
but had been disappointed to find that the details of their
lives were soattered in the pages of so many different manuscripta.
Moréover, as he remarks on p. 12, the dates of the birth and death of -
many mystics were wanting in the standard biographies of the Sifis,
to wit, the Nafahat-ul-Uns, Tarikh-i-Yafi's and Tabakat-i-Sullani. 8o
he contrived to compose this work with the distinot objeot of .supplying,
within & very short compass, the details regarding the dates of birth
and death, the place of burial and other important particulars of the
saints of Islim. The extent as well as the conociseness of the work
is apparent from the fact that in some 200 pages,! Dar& has noticed the
lives of about 411 saints and divines, including the Prophet,.his wives,
the Orthodox Caliphs and ‘the Imanis. The.following is a detailed list
of the contents of the work :—

} The Nawal Kishiir edition (1884) comprises 218 pages.
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1  Prophet Muhammad, the Caliphs (4), the three Amir-

ul-Muminin and the Imams (18) . . 126

2. Saints of the Kadiri order .. T . 2768
3. Saints of the Nakshbandi order . .. 66—94
4. Saints of the Chishti order .. .. .. 95-119
5. Saints of the Kubraws order .. . .. 120-139
6. Saints of the Sukrawardi order . .. 140-159
7. Saints of the various minor orders . .. 160-377
8. Wives of the Prophet . .. .. 378-388.
9. Daughters of the Prophet .. .. .. 389-392
10. Female mystios ., . . .. 393-417

In the introduction to the work DAra styles himself, as he has done
in most of his later works, Hanafs, Kadiri, namely, a follower of Im&m
Abid Hanifa and a Murid of the order which owes its origin to Shaik}
‘Abdul Kadir of Gilan, and concludes by hoping that his (s ¢. Dara's)
future may be happy through the grace of the many divines and mystics
whose lives he has noticed in this work.

2. Sakinat-ul-Awliya.—This is Dars’s second work which he wrote in
his 28th year (p. 134),! in 1052 A.H. (p. 6), dealing with the biography
of Miyan Mir, or Miyan Jiv, the spiritual guide of his Pir and Murshid,
Mulls §bah,? called Lisanullah, and his many disciples. Dara $hikih
writes in the introduction to this work that on a certain Thursday, in
the 24th year of his life, an angel cried out to him, in his dream, that he
will get such a reward from God as has not been bestowed on any
previous king, and the fulfilment of this message came on the 20th
Dbut Hifja, 1049, when he was initiated into the Kadiri order by Mulla
Shah, who, according to Dars, was the greatest divine of hig time.
DAra, besides noticing at considerable length the lives of Mty&n Jiv, his
sister Jamal Khatdn, and his many disciples, the most notable among

1 Urdi translation lithographed at Luhoro.

% In Binyon's T'he Court Painters of the Grand Moghuls (Miiford, 1921). Plate
No. XXXIIT, thore is & fine miniaturo portraying Miyan Jiv and Mullg Bhah eit-
ting opposite to each other. And in Havell's Indian Painting and Sculpturs,
(London, 1908), there is a fine painting, reroduced in colour, in which Mulla 8hah
and Khwijo ‘Abdullah uro seon sitting opposito to Mlysn Jiv, and in E. Blochot’s
Les Enluminures dea Manuucrits Orientaux (Paris, 1026), there is & portrait of Dara
Shikfih and Mulls 8hah, which the learncd suthor could not idontify.
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whom is Mulla Shih, discusses various Sifistic and religious problems,
such as the need of a spiritual guide, the way to find him, the desir-
ability or otherwise of Sam3* (or engagement in hearing esoteric songs),
the problem of the vision of God (or riiyat), etc. In short, the work is
replete with interesting discussions on the various problems of the Path
and can be read with profit by the serious students of Siufism. It
appears that Dara has supported his arguments by reference to or
quotations from the various standard works of Tradition or Siifism
and the names of the following works, to which Dara has referred in this
book, may serve to give an idea of-the extensive studies of this
prince : Kashf-ul-Mahjub (p. 6), Tarikh-i-Yafi"s (p. 13), Mu‘jam-ul-Buldan
(p. 14), Sahih Muslim (p. 24), Mishkat (p. 24), Bahr-ul-Haka'sk (p. 63),
Tafsir-s-Sullami, (p. 63), Tafsir-i-*Ara’is (p. 64), Tafsir-s-Kubshari (p.
64), Fagl-ul-Khitab (p. 65), Takmila (p. 81), Tafsir-s-Husaini (p. 135).
This work is also valuable in another way, namely, that it gives us
an insight into the relation which existed between Dara and Miyan Jiv
and Mulla Shah. He first meets Miyin Jiv in the company of his tather,
Shabjahdn, in 1043 A.H.,! and the immediate effect of this meeting
is his complete f%ogyery from the serious malady he had been suffering
from for the last four months (pp. 38, 39). The second visit of
Dér&, which was also paid in company of his father?, produces a still
greater effect on him. He goes bare-footed to the upper storey of Miyan
Jiv’s house and, out of reverence to the saint, gathers the chewed clove
thrown away by him. Next, he goes to him alone and pays.him homage
by placing his hands at his feet (p. 41). This opened the portals of
Divine mysteries on Dari and Miydn Mir pronounced him to be his  very
life and vision,” (p. 42). And it was through the kindness of Mty&n Mir
that Dar& received lessons in Mushahida (or, Beholding of God) and
also witnessed the Laslat-ul-Kadr, on the 27th Ramadan, 1050 A H.
The relations that existed between DAra and his spiritusl guide, Mulla
Shab, were more intimate and endured up to the latter’s death, in
1072 A.H. It is impossible to reproduce even in brief the many
personal reminiscences of Dara’s relations with Mullda S8hah which the

‘1 The interview took place on the 17th Shawwal, 1043 A H. (see Badshdhnima,
vol. I, part i, p. 12 and Sakinas-ul-Awliyé, pp, 38, 30).

¢ This interview took place on the 8th Rajab, 1044 A.H. (soo Badahhnama,
vol. I, part ii, p. 65 and Sukinat-ul-Awliy3, p. 39).
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former has recorded in the Sakina, but the following extract from the
letters which the latter wrote to Dark may serve to show the esteem in
which the prince was held by his Pir and Murghid. He writes:* .. I
repose mucb trust in your wisdom and understanding ..” (Letter No. 1,
p. 140). *“You are well informed of divine mysteries ., "’ (Letter No.
3,p.141). .... “0O! temporal and spiritual King ..” (Letter No. 9
p. 147), eto.
Morgover, Mulls §hih has written a special Ghazal in which he has
exslted the spiritual attainments of DAra 8bikah. He writes®:—
The first and the second Jahib Kirin (pu/nely Amir Timiir and
Sbhshjah&n) are the kings of grandeur, (while) our Diri
Sbhikih is the §ahid Kiran of heart. .
From the universe, the provibion of the two worlds, he has
brought under his grip on account of the merchandise of his
heart.

We also learn from the Sakinat-ul-AwliyG that Mulls Sbah had asked
DArA to impart spiritual instructions to the murids ; but the ‘Ulama who
were known to Dard dissuaded him from doing so (p. 135). He took
omen from the Kur'an which was favourable to him but it appears that
he never actually engaged himself in imparting spiritual instructions.
Mulla §bhah exhorted Dard, on the eve of his departure to Kaghmir,
‘“ to advise the companions (yirs) as he was the wisest among them ™ ;
and Dir4, in his turn, requested him to pray for his future salvation
(p. 138). It also appears that Mulls §h&h was of opinion that the
propagation of the Xadiri mission in India would take place at the hands
of the prince (p. 139). Of the religious exercises in which Dar& engaged
himself, there is one which deservee special mention, namely, his exeroise
of restraining the breath. He writes, * One day he (Mulls 8b&h) said
that the exercise of restraining the hreath which prevails in our order
is absent from all others, and is extremely difficult to perform. He
taught me the method which is peculiar to this order. Of the exercises
in which 1 engaged myself in the beginning (of my spiritualistio

1 Sakinat-wl-Awliys, Curzon Collectign, No. 443, ‘!ol. 83b:
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career), this is one and, as a result, I could pass the whole night,
whether it be long or short, in two breaths and, at times, my condition
_ became such as if my life was going to be extinot.”

- 3. Risila-i-Hak Numé, or ‘ the Compass of the Truth,’ is the third
work of Dars §hikdh. It is & small tract of some thirty pages® dealing
with the various stages of spiritual development and discussing the ways
and means of reaching the highest pitch of spiritual perfection. The
prince writes in the introduction that * none should read this Risala unless
he has got the companionship of some perfect (divine) ”’ (p. 6). Further,
he adds that this tract is & compendiun of Fulihat, Fusiis-ul-Hikam,
Lawa’ih, Lama‘at, Lawami* and other works of Siifism and expects that,
#if this tract is examined by a man of God, he will justly remark
what a (wonderful) gate of Divine inspiration has been opened to this
fakir and that God has, inspite of his being in this garb (of & prince),
opened to him the portals of saintliness and divine knowledge ; so that
human beings may know that His favour is without any (particular)
cause. Hedrawstowards Himself whomsoever He likes, in whatever garb
he be. This wealth (of Divine knowledge) is not beetowed on every one
but bas been bestowed specially on Aém.” (p. 6). Dirk goes on speak-
in this strain. He says that his first work, Safins, was a composition
of the period of quest (after a perfect divine) and his second, Sakina,
was written after he had reached the companionship of such a divine
and had learnt from him * the paths of Sul@k and the Makamat (or the
stages of the Sifis),” (p. 7). Lastly, he says, “ Now that the gates
of Tawhid (Divine Unity) sud ¢ Irfan (Divine knowledge) have been
opened to him by God, the Most Holy and High, and He has bestowed on
bim His special gifts and bounties, he records them in this tract.” (p. 7).
D&rs Turther speaks (p.. 5) that he has uniformly named s book by
taking omens from the Holy Kur'an. He writes * In all my composi-
tions I have followed the practice of taking omens from the Holy  Kur'dn
and naming them at the Divine instance. 1t had come to my mind to
name this tract, Hak Numai, (or, the Compass of the Truth) and, when
1 took omen, the following Holy verse, which unmistakably points to this
tract being a guide to truth and also to its greatnees, came out”’ :

1 Lithographed at the Nawal KighQir Press, Lucknow, 1010. It has also been
t ranslated into English and published by the Panini Office, Allahabad.
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And certainly We.gave Mosés the Book after We ha destroyed the-
former generations, clear arguments for men and a guidance and a mercy,
that they may be mindful (Ch. xxviii: 43).

The tract is divided into six fasls (or, sections) dealing with the four
worlds of Nasiit, or, the Human World (pp. 8, 9); the Malakit, or, the:
Invisible World (p. 9-21) ; the Jabariit, or, the Highest Heaven (p. 21-22) ;
and Lahuwt, or the World of Divinity (p. 22). The fifth fasl deals with
Hawiyat or Divine Essence and the sixth is a continuation of the same
discussion. The author concludes the work by quoting one of his qua-
trains which shows that the tract was completed in 1056 A.H. and that
it was written under inspiration :

‘“The whole of this tract is a compass of the Truth,

and was completed in the year one thousand and fifty-siz.
Consider this to be the work of Kadir (i.e. the Absolute) and not
of Kadiri (i.e. Darad Shikidh),

. Understand whatever I have said, and peace be on thee.”

4. Shathiyat, or Hasanit-ul-* Arifin, is s collection of §iific aphorisms
containing the ecstdtic utterances of the mystics, which seemingly appear
to be in direot contravention of the orthodox doctrines of Islim. The
anthor says in the introduction that his mystic uttersnces and the
expression of higher truths in moments of ecstasy gave rise to serious
objections from interested quarters. He writes !:

“As I had become dissatisfied with the current books of the men
of the Path, and at times used to utter words containing the highest
truth, in my ecstatic states, and some ill.natured and insincere people,
vut of shallow knowledge, began to taunt and accuse me of heresies, it
struck me that I should collect sayings called 8hatabat of high-souled
and eminent men of sanctity as authorities for my professions, to con-
vince those who are imbued with the spirit of Dajjil instead of that of
Christ or with that of Pharosheinstead of that of Moses or with that

11 quote ltho English translation, or rather the paraphrase, given by Psadit
Sheo Narain, in the Journal of tAe Punjab Historioal Soocvety, Vol. II, No. 1,
pp- 26, 20
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of Abu Jahl instead of that of a Muhammad. Some sayings had been,
no doubt, collected by one Bukli!, but as they were in allegorical style,
I have added more, and simplified the language so that it may be pro-
perly understood.”

4 perusal of the above extract will make it abundantly clear that
DAr3 had r:sached a very high stage of spiritual life and, if we take his
statement to be correct, there is no gainsaying that he indulged in such
ecstatic effusions as are the exclusive privilege of those- alone who
are spiritually perfect. He has boldly supported his aphorisms and
utterances by writing this work, which not only embodfes the ecstatic
utterances of the various divines and mystics—such as Bayazld, Dhun
Niin al-Misrl, Sahl b. ‘Abdullah at-Tustari, Abd Satd Kharraz, Junaid
al-BaghdAdi, Ruwaim, Abi Bakr Wasitl, Ahmad-i-Ghazzall, ‘Abdul
Kadir al-Jilant, Ibn al-*‘Arabi and others—but also of Prophet Muham-
mud, the four Orthodox Caliphs and Imim Zain al-*Abidin and Tma&m
Ja‘far-i-S4dik. Darad concludes by saying that some truth-seekers had
asked him to embody in this work his own Skath, or aphorisms, but he
replied by sa.ymg, “My Shath is that all the Shaths contained in this
work are mine.” This is certainly a very bold statement and may
be said to do credit to the prince.

It appears from the introduction that Darg Shikih undertook to
write this work in 1062 A.H., when he was 28 years of age (p. 1),* and
‘actually completed it on Monday, the last day of Rabl‘ al-Awwal, 1064
AH., (p. 64). His conclusion is interesting as it gives us an insight into
his mental attitude. He writes (p. 64) : *He is fortunate who finda
taste in these matters, and is benefited by them and considers himself a
sincere devotee of theirs (i.e. the Siifis) and engages himself in such
pursuits. God, the Generous, has said, ¢ We did not create the Jin and
the human heings except for devotion.’” All the erotic and esoteric
commentators of the Kur'an have explained devotion by the word
‘Irfan (or, Divine knowledge). Hence, nothing iy better than Tawhid
{(monotheism) and Ma'rifat (Divine knowledge)....”

! The learned Pandit has wrongly read Bukli (lds) 88 Bukli. It is part of
the namo of Shaikh Riizbah&in Bakli, the well.-known saint, whose life Dard has
noticed on p. 176 of his Sukinat-ul-Awhiyl (d. 606 A.H.).

2 Haeanlt-ul-'Arifin, (Urdi translation) lithographed at Lahore and published
by Malik Fadluddin, Malik Chananuddin and Malik Tajuddin, Kakkay Zaiy.
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5. Majma‘-ul-Bahrain, or * the Mingling of the Two Oceans,’ is the
fifth work of Dirs Shikith which . he completed in 1065 A.H., nsmely,
when he was forty-two years old. As I have discussed the work more
fully in subsequent pages, (pp. xxx-xxxiii, infra.) I need not repeat
what I have stated elsewhere.

6. Upanishads—This is a translation of some fifty chapters of
the Upanishads, or Upanikhat, entitled Sirr-s-Akbar,! made by Dira
8hikiih, in 1067 A.H., or some two years before his execution.

The chief merit of this translation lies in its simplicity and it must
always be considered as one of the best specimens of easy, ﬂowmg style.
I cannot do better than present to the reader a translation of the intro-
ductory pages of this work, which will give him, I believe, an adequate
idea a3 to the reasons which prompted Dara to undertake this work ; the
pains that he took to read the Old and the New Testaments, the Paalma
of David and other Seriptures ; his disappointment s not finding in
these scriptures a true solution of the problem of wallid; and, finally,
gotting his heart’s desire in the Upanishads.

* He writes®: “ Praise be to the Self which has made thedot on the
letter bi () of Bismillah, (in the name of God), an eternal secret in all the
revealed books; and Al-Hamd which is Omul-kitab, in the Holy Kur'an, is
a reference to His Great Name ([sm-i-4'zam), in which are included all
"the angols, Heavenly Books, Prophets and Apostles. Preface: Now,
thus sayeth, this griefless fakir, Muhammad Dar& Sbikiih, that when he
visited the Paradise-like Kashmir, in 1050, he had, through Divine
grace and His boundless meroy, occasion to become a disciple of Mulls
8hib ...... As he had an ardeat desire for seeing the God-knowing
devotees of the various ‘orders’ and hear their high utterances
regarding monotheism, he had read the various works on mysticism and
had himself composed tracts, but, inspite of this, his thirst for under-
standing T'awhid, which is & vast ocean, was increasing more and more.

} Angquetil Duperron, * the famous French traveller and discoverer of the Zend
Avesta,’ translated the Upanishads into French (not published) and into Latin,
from the Pervian translation made by DAr& Bhikidih. It was published in two
voluraes in 1801 and 1802. (See the Upaniehads, translated by Max Miller in the
Sqgcred Books of the East Serses, Vol. 1, p. lviii.)

t Sirr-s-Akbar, (A.8.B. Curzon Collection, No. 11, 154), folu. 1b, 2a, b, 3a, b, and
4a. HBeo alwo J.A.8.B., (New Series), Vol. XIX¢ No. 7, pp. 242 to 244 and 260
to 252.
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New problems were coming to his mind, the solution of whioh was
impossible without a reference to the sayings of God or without (quoting)
an authority from His Omniscient Self. Moreover, there were many
seorets concealed in the Holy Kur'dn and the Sacred Book, whose inter-
preter it was difficult to find. So, he (i.e. the author) desired to read all
the revealed Books, for the utterances of God elucidate and ex'plu.in'on'e
another. It may be that in one place it is found in compendium, while
.in others it may be given in detail ; and, as such, the compendium may
be understood by the help of the detailed. I read the Old and the New
Testaments and the Psalms of David and other ecriptures but the dis-
coutse on T'awhid found in them was brief and in & summary form and,
from the easy translations which have been made by interested persons,
- the object could not be realized. .. .. ”

Further, the author says that he examined the religious works of
the Hindds, ‘“whe do not negate monotheism,” and found that the
monotheistic verses contained in the four Vedas have been collected and
elucidated in the Upanikhat, which is an ocean of monotheism. 8o he
undertook @ liferal and correct translation of the work with the help
of .the Pandits and the Sanyists of Benares and accomplished the
work in 1067 A.H. He says: * Any difficult problem or sublime idea
that came to his mind and was not solved'inspite of his best efforts,
becomes clear and solved with the help of this ancient work, which is
undoubtedly the first heavenly Book and the fountain-head of the
ocean of monotheism, and, in sccordance with or rather an elucidation
of the Kur'an.” And this verse appears to ha.ve been revealed for this
very anoient book :

w3 o w Ia o . M.z (¥ © /e, l'u, ’%
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(Ch. LVI: 12,78, 70 o talal

It is ascertainable that the above verse does not refer to the
Psalms, the Pentateuch and the Gospels, nor to the Secret Tablet (Lawh-
i- Mah{@iz), as the word tanzil cannot be applied to the latter. Now, as
Upanikhat is & hidden secret .. and the actual verses of the Kur'an
can be found in it, it is certain that the hidden book (or, kildb-i-maknéin)
is & reference to this very ancient book. This Fakir has known unknown
things and understood un-understood problems through the medium
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of this book. And (he) had no other object in view (in transla-
ting this work) except that he would be persomilly benefited or that his
issues, friends and the seekers of the Truth would gather its fruits. The
graced one who, having set aside the promptings of passion, and casting
off all prejudice, will read and understand this translation,—which is
entitled Sirr-s-Akbar (or, the Great Secret)—will consider it to be Divine
utterance, he will have no anxiety or fear or grief and will be helped
and fortified with Divine grace .....”

7. Bhagvat Gita.—The Persian translation of thiz well-known
Sanskrit work is ascribed to D&r& Shikih in the manuscript copy
(No. 1949) preserved in the India Office Library. Dr. Ethé is of
opinion! that DAra Shikih and not Abul Fadl, as wrongly asserted
by Dr. Rieu,? is the author of the work. In view of the categorioal
statement made by Dr. Ethé it is difficult to discredit his statement.
The translation does not bear any date but most probably it was
not made before 1067 A.H., namely, the year in which D&r& translated
the Upanishads.

To the above list we may add the following works, which are, more
or less, of a fragmentary character :—

8. I learn from the Makhzan-ul-Ghara’ih,® an extremely valuable
biography of Persian poets, that Dar& Shikah had compiled a Bayad,
or Anthology, which was used by the author of MakAzan-ul-Ghara’d in
compiling his 7'adhkira. It is unfortunate, however, that even a single
copy of the Bayad cannot be traced in any of the Oriental libranes. It
is needless ‘to add that had the Baydd beeu available it must have
thrown some light on the poetical taste of the prince and might also
have enabled us to gather some more verses of the prince.

9. DaArd Shikih is also the author of a large number of letters
which are of no mean literary importance. The Fayyad-ul-Kawanin *

! Catalogue of Persian MSS. in the Library of the India Office, Vol. I, column,
10889.

t Catalogue of Pers. MSS. in the British Museum, Vol. I, p. 38,

3 MS, copy in the Oriental Public Libtéry, Patna, (No. 230 of the Hand-list),
p. 3. ~

4 The Fayydd-ul- Kawinin is a valuable colloction of a large number of letters
divided into three books: * (i) Lettors of kings und princes, (ii) Letters frum nobles
to each othor and to kings and princes, and (iit) miscellaneous letters.” (Sarker's
Aurangzeib, ii, p. 316). Copies of this work are extremely rare but I was fortunate
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oontains some eight letters written by the prince to §hdah Muhammad
DilrubA, §haikh Mubibbullah of Allahabad and others, ssking from themn
an explanation of certain abstruse points of Tasawwuf. 1 have also
come across & number of letters, ascribed to him in certain bnoks of
Ingha and also in Majmia‘s, or the fragmentary collection of small
. traots, eto.

10. In the Bibliothéque Nationale, Paris, (No. 701 of Blochet’®
Catalogue), there is & MS. copy of Nigaristin-i- Munir, which contains,
at the end, the'Introduction of a Murakka', (or, Album), which was,
as the compiler’s note indicates, dictated by Dara Shikih. It is not
known as to whether the Album was arranged by the Prince himself or
that it belonged to some one else who asked him to write the Introduc-
tion. It may also be possible that this introduction in Nigaristan
is of the same Album which DAr& presented to his * nearest and dearest
wife,” Nadira Begam, in 1051 A H. (=1641-2 A.D.).

Besides the above works, of which the first four have been printed
snd the Jast three are in manuscript, there are other works ascribed to
the authorshi} of Dard which have not been traced so far. However,
if an atlempt is made at their identification and the statements of the
various authors, who have ascribed hitherto untraced works to Dara,
are verified in the light of modern research it will, I hope, shed
more light on the life and works of this prince. I append, herewith,
a list of such works as are said to have been written by DAra but
have not, so far as I know, been traced in any of the important libraries
of the East or the West :— -

1. Risala-i-Ma‘arif.—This is said to be n tract on, as its name
indicates, the dootrines of mysticism. The author of Ehazinat-ul-
Asfiya? (vol. I, p. 175) ascribes its authorship to Dara §hikdh. Muham.
mad Latif, in his Lahore 3, has also included it in the list of Dara Shikih's
works but the latter appears to have only copied it from the Khazina.

in examining &« MS. copy of the sbove work. I have taken down a trauscription
of the letters of DAr& 8hikdh which I propose to publish soietime Juter. Two of
the above letters are included in a'MS. copy of Safina-i-Bahr-ul-Mublt, preserved
in the Berlin Library (Pertach, pp. 40, 43). Aunother letter which Dara 8hikiih
wrote in 1065 A.H. (=1640 A.n.) is preserved in M8. No.'56 of the above library
(Pertach, p. 118) and a letter to Sarmad was published in the Indian Antiquary, 1923,

' By Mufti thuldm Sarwar of Luhore (Lucknow. 1874).

2" Latit’s Lahors (1892), p. 64.
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2. Nadir-un-Nikit.—Dr. Ethé® has ascribed this work to Dard
8bikih but bas quoted no awthority in favour of his assertion. It is not
improbable, however, that Nadir-un-#ikit is only another name of
Risala-i-Hak Numi, for & manusoript copy of the latter tract (in the
A8B. Curzon Collection) bears the former title. It is equally
probable that Nadir-un-Nikdt and Mukalima-s-Baba Lal wa Dara
S)ikah® (of which I will speak later) are identical, for a manuscript
copy of the latter work preserved in the O.P. Library? bears the title
of Makhzan-i-Nikit, which is olosely allied to Nadir-un-Nikat. 1t is
however, difficult to choose between the two probables.

3. Mathnawi.—It appears from the Journal of the Punjab Histors-
cal Society (vol. 11, No. I)¢ that a Persian Mathnaws said to have been
composed by this prince, is mentioned in the Makhzan, a monthly
magazine of Lahore (September, 1907).

4. Tt is stated in the above Journal that Dara Shikdh is reported
to have written an autobiography, but, so far, I bave found no men-
tion of such & work in the books I have oonsultéd in conneotion with
the life of this prince.

Digi SBIXOKR as A PoxT.

8o far, we have described only the prose works of D&rs 8bhikih or
such other works as have been asoribed to his authorship but have
not, as far as I know, been traced anywhere. Now we may disouss
briefly the merits of DarA as & poet. But, I must state at the outset,
that the materials for such a disoussion’ are very scanty. We know from
suthoritative sources that Dirk Shikih composed s Diwan, entitled
Iksir-i-A‘zam, which, according to the author of KMazinat-ul-Asfiya,
containod “ & mine of information regarding Tawhid, " snd was actually
perused by him. It is a pity, however, that such & valuable Diwfin has
not, -n')";t. found room in the well-known libraries of the East or the
Waest, nor has seen the light of print. I was pleased to see an announce-
ment in the Nigdr, (su Urdd monthly of Bhipal), that the Diwdn of

1 Caialogue of Persian MSS. in the 1u@ia Offics Library, %ol, 1, p. 275.

3 Jowrnal o] the Punjab Historical Society, vol. 11, No. T, p. 27.

3 Paadit Sheo Narain's article on * Dard 8hikdh as an author,’ in the Journap
of ths Punjab Historical Society, vol. 11, No. I, p.'20.

¢ Ibid, p. 28.
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Dara Shikih has been discovered and that full particulars regarding this
valuable manusoript will be published in a subsequent issue of the maga-
zine. I waited for two years but no such description of the manusocript
appeared. leily, 1 wrote to the editor of the magazine who informed
me, in reply, that the owner of the manusoript had left for England and
1 must wait till his return. Hence, my disappointment. I also found
an snnouncement in the price-list of H&jt Jin Muh. Alldh, Bakbsh
‘Gané’t, the well-known book-sellers of Lahore, that the Quatrains of
Dara 8§hikih ( 3,<ahis wt_sl._n) ) sare in the course of print. It is
more than two years since I saw the announcement and I have been
asked by the publishers to wait for some months more !

It is diffioult to hazard any opinion regarding the contents of the
Diwan, nor it is possible to say whether the Quairains, which are said
to be in the coutse of publication at Lahore, are included in the Diwan,
or the Mathnaws, which has been asoribed to him, is also included
in it. Such questions can only be answered on the publication
of the Diwan or s list of its contents. For the time being, at least.
we are to be ocantented with some 25 quatrains and a few @Aazals only,
which have either been quoted by D&r& in his prose-works or have been,
ascribed to him in the various T'adhkiras.

The largest number of Quatrains, totalling more than 26‘, are
quoted by Dard in his Hasanat-ul-*Arifin and only a few more can be
found in all his remaining works. Henoe, it is apparent that the mate-
rials, a8 I have stated before, are very scanty. But we are to judge
their value by their quality and not by their quantity. We find, that
Di&rk’s verses wese appreciated in his own life-time. The following ap-
‘preciation from the pen of Mull& §hih, who wes himself an accomplish-
od poet, will setve to convey an idea as to DArk being a poet of no
ordinary merit : ®

«« All the excellences are under the subjngution of an ‘An’l. and this
is well-sstablished that he (also) possesses (somo degreo) of harmonions-

! 1 havo caloulated thia nwaber from my manusocript copy of Haeand({, and
have taken only such yuuntrains about which the suthor has distinetly men-
tioned that they ‘are his composition. A perusal of other manuscripts may either
inctense or reduce this number. .

3 Mulli §58h's lotter to DE&rit Shikith in Sakinat-ul-Awliyid, p. 144.

2
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ness. What to say of your incomparable and heart-pleasing verses.
How sweet fruits cannot be borne by this pure clay "

‘We learn from the T'adhkiras that Dara had adopted the T'akhallus,
or nom de plume, of Kadiri, which testifies to his sincere devotion to
the Kadiri order. Sarkhush, who wrote his Kalimat-ush-Shu‘ard only
twenty-onc years after the execution of Dar&, speaks of him in the
following words*® :—

“ Mubammad D&r& Shikdh styled as *‘ Shah-i-Baland Ikbal,”
the heir-apparent of Shahjahan P&dshah, was a prince of
good disposition, fine imagination and handsome appear-
ance. He had patience ; led the life of a Sufi, was a friend
of the devotees, and was also an Unitarian and a philosopher.
He had a noble mind and o far-reaching intelligence. He
expressed Sifistic ideas in Quatrains and Ghazals and, in
view of his adherence to the Kadiri order, adopted the pen-
name of Kadiri.,”

Then, the author proceeds to natrate a story showing DArd’s for-
bearance towards one of the buffoons of his court who had made a very
impertinent joke at the expense of the prince. )

The author concludes the notice of Dird with the following
remarks :—

‘“ He has written excellent Siifistic works and has solved difficult
problems thevein. A small Diwdn of his verses has been
collected.”

The same author, while giving an account of Mirzi Radi, Ddnish.

who came to India i the reign of Shahjah&n, writes :—
*“ Dark Shikith, having appreciated this verse 2 of his. selected it

a8 Misra‘-i-Tarah :

,-L(' )J J*&) ‘.J_' ;."" ’JJ ;.4_\00‘.01 ') JG

Q,-:;': :k,{ ".'; g\::. J)',) \-5. L:’“ U t.h"
Every one composed verses according to his liking. The prince

also wrote a verse : *

1 Afdaluddin Sarkhuel wrote his Paghkira in 1090 A.H.

Z Fol. 58 b, of my manuscripl copy.

3 “The story is given on fols. 3%b and 89a of my manuscript capy. The author
of Malkhzan -ul-Qhur8’id (p. 682, O.P. Lilirary copy) writes that tour poets.
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o A GBET ] 0pi ol g il
Od B8 La od Sily Ly G ks
“ Kingship is easy ; make thyself familiar with the ways of aa-
oeticism,

(For), if & drop can be the ocean why should it (then) be the
pearl.”

I cannot do better than quote some of his verses, from certain
Tadhkiras, and leave them to the readers to pass their own judgment on
the same ; but, I would ask them to keep in mind the fact that the
verses were written at & time when the grandeur and magnificence of
the Mughal court had reached the highest pitch of perfection and, in the
midst of that mirth and merry-making, there was the heir-apparent who
did think of the Transcendent and rise above the gross materialism of
his day to the planes of higher spiritualism. He writes :

"&}%&Mjﬁwwrld
ey Uhiyd jl gn piodey o G
Oy e e ke LI 2pa )

p—is u[—"‘ il R
p—af e Uy j pod e
o v e ey
p—ias Mo b=y ey

ol whin ol gyr i i Bty

incliding the prince, had written verses in reply ( lya ) to the above verse of
Faigi. 1 think, the biographer -is wrong in useribing the authorship of the verss
to Faidl as it iv not included in hix Diwgn.
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Diri Smxm; AXD THE FINE ARTS.

Dars. Shikih was & lover of the fine arts. He studied Caligraphy
with Ak& ‘Abdur Raghid ad-Dailami, the well-known Caligrapher at the
oourt of Shahjah&n and the last great scribe of Nasta‘lit. The author
of Tadbkira-i-EDushnawisin? states that Dir§ wrote a very good hand
in Nasta'lik and was the best pupil of Aka Rashid. He adds that none
of the pupils of the Ak& excelled him in fine penmanship. It may be
added that there is a painting in the collection of Mr. A. Ghose of
Caloutts in which D4ra Shikih is depiodted as taking his lessons in
Caligraphy from the Aka.? Besides Nasta'lik, Dira also wrote & very
good hand in Naskh, and the specimens of his Caligraphy preserved
in the various Oriontal Libraries prove conclusively that he excelled
both in Naskh and Nasta‘'lik.* He was also a great admirer of paint-

1 By Ghulém Mubammad, Haft Rakam, (Bib. Indics), p. 54.
2 The painting has been reproduced in the Ualoutia Review, March, 1926.
3 I kriow of the following autographs of Dark 8hikih preserved in the various
librariea of Eurgpe and India :—
(1) Saf'mat-ul-dwh’yd, (Oriental Publio Library, Patna, M8. No, 673) bearing
' the following note in the hand-writing of DErS 8hikh :—
o leae ‘-_,,ol'q' gn. 553 110 Seme Bya Llydl ihes SIS fia
Khin Bah&dur ¢ Abdul Muktadir (Catalogue of Persian MSS. in the Oriental
Publio Library, Patna, Vol. VIII, pp. 47, 48) is of opinion that the MS.

hes been collated by Dirs BhikOh, as the marginal nom indicate, and
not copied by him, as is'generally asserted.

2 Kur'ln. written on deer skin in 1051 A.H., bearing the following note
at the oolophon :—

eateoe ol lomald (lie o o5l sl lemald s 158801 T fody aais

fhams-ul-‘ulami Hifly Nedliir Ahmad, who examined the MS. in the ‘Asiz

' Bugh Library, Hyderabad (Deccan), givea the following socount of the MBS,

in the Journal and Proceedings of the Asiatic Society of Bengal, (New Series,

1917, p. xc.): *The verses of the Kur'dn are written throughout in gold.

The headings are illuminated with fine floral designs and the copy is

beautifully illuminated throughout. The MS. is curetully preserved in a
splendid binding.” -~

(3) Ponjefira, written in s loarned Naskh in gold. The MB8. formerly be-
longed to the BOh&r Library, (Imperial Library), Caloutts, but is
now deposited with the Trustees of the Victoria Memorial Hall, Cal-
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ings snd & good judge of their technique and value. The Album
which he presented to his ‘“nearest and déarest wife.” Nidira

-

cutta (See Catalogus Raisonne of Persian MSS. in the Bih3r Library,
Pp. viii.)

(4) Dakh Pand-i-Arasii, in fine, clear Nasta'lik, within gold-ruled borders
preserved in the Victoris Memorial Hall, Caloutta.

(5) Riestla-i-Hikmat-i-Arasgii, copied by the prince in 1041 AH. and -now
-preserved in the Asiftys Library, Hyderabad (Deccan). (See the
Urd@ Hand-list of the Library, Vol. 11, pp. 1770, 1771.)

(0) dbarh-i-Diwadn-i-Hafls, (by Baifuddin Abul Hasan ‘Abdur Rahmin)
defective at the beginning. The date of transoription is not given in
the Urd@ Hand-list (Vol. I, pp. 738, 739) of the Ayiffys library,
where the MS. is at present.

(7) A note on the ﬂy-lo&f_ of an sutograph copy of a Maghnauwi of Bah&uddin
Sultén Walad, son of the well-known Jil&luddin RUmi. The MS.
belonged to the Government of India and was noticed in the Procsed-
inge of the Asiatic Socisty of Bengal, 1870. p. 251, bus, unfortunately,
is, now, no longer in the Government (Curzon) Collection of the Aslatio
Society of Bengal. H. Blochmann published a facsimile of the Auto-
graph-note of DErk BhikGh in the Journal of the Asiatic Socisly of
Bengal, 1870, p. 272, which runs as follows :—

29Ul p»
A
WA2al e by
38 1)l0 Saame &adl)

Blochmaan has, due to an oversight, read )!98 for )ali” »

(8) A Wasli exhibited 2t the Sixth Session of the Nadwas-ul-‘Ulam8 held
at Benares, itr 1900. See (An-Nadwa, Vol, I1I, No. 4.).

(9) A Wasli exhibited at the Second Session of the Indisn Historioal Re-
cords Commission held at Lahore, 1920. (See p. xxii of the Pro.
ceedings of the Commission).

{10) A Wasli in the Bodleian Library, Oxford, dated 1046 A.H. (=1038
A.D.). (8ee Bachau and Ethé's Catalogus of Persian MSS. in the Bod-
lsian Library, Vol. I, Column No. 1000.)

{11) If appears from one of the Letters of 8hibll Nu‘minf, a well-known
Urdd scholar, that Dr. Bir E. Denison Ross had, in his possesion, an
autograph of Dirk 8hikdh (See Makdtih-i-8hidli, Vol. I1, p. 241).

{12) Wanli exhihited at the Fourth Meeting of the Indian Historical Re-

’ cords Commimsion held at Delthi, 1022. (Bee the Proceedinge of the
Commission, Vol. 1V, p. 107 and Memoire of the Arch, Sur. of India,
No. 29, p. 12.)
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Begam®and which bears the following inscription in his own hand-
writing :—

*“This album was presented to his neareat and dearest friend, the
Lady Nadira Begum by Prince Muhammad D&ri Shukoh, son of the
Emperor Shahjahin in the year 1051 (1641.2 A.D.)” 2, is one of the
most valuable treasures of the Mughal Art.

Principal Percy Brown in his admirable’ Indian Painting under the
Mughals, while discussing the value and importance of the Album,
observes : —

*“ As a criterion of the artistic taste of a cultivated Mughal prince
this Muragqa' is of interest; it shows that its original owner, while
attracted by weak prettiness in some of his selections, was on the
whole & good judge of a miniature and had gathered his examples with
care.”

And, Cecil L. Burns, describing the Album in an illuminating
article in the Times of India Annual, 1925, writes :—

“ What the Koh-i-Noor is'to other eastern diamonds, surely thw
richly bound volume in wrought leather, containing miniatures by
Persian, Central Asian and Mughal artists, and specimens of Caligraphy
of the highest quality of the penman’s and painter's art, must be to
any other volume of a eimilar character...... Ceeeeas The album is

(13) An autograph-note on the valuable Album which Dard 8hikdh pre-
sented to his “ nearest and desrest wile,” Niadira Begam, in 1051 A.H.
It may be added. here, that an ornamented and illuminated copy. of
the Kur'@n which, it is believed, was actually used by Di#ra Shikih, is
now in the collection of Nawwib Hu:dmuddin Haidar of Comille.
The author of Safar Ndma-i-Maghari (late H&jTi Mazhar ‘Allm Angksi
Riidawlawi) gives ua the following particulars regarding the copy :—
y Nawwlb Husém Haidar §&hib showed me & MS. copy of the Kur'dn
which was illuminated and ornamented with gold. It is written by &
Persian acribe on thick, fine paper. The sixe is folio. My eyes were
brightened on seeing the MS. It was this very Kwr'dn from which
Di&rd 8hikih read daily. It bears his seal. The Nawwib 8ahib got
the NS. from a European lady. It is a unique copy of the Kur'dn.
(p. 98 of the Safar Nima).
1 India Otfice Librar® R. and L. 044-1908.
3 Smith (V. A.), History of Fine Art in Indis and Ceplon, {Oxford, 1911)
pp. 467, 488. For a deecription of the Album see Percy Brown's Indinn Painting
under the Mughals, (1925), pp. 94, 05 ; TAe Times of India Arnual 1925,
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similar to such an one as Vasaris, the great biographer of the Renais-
sance in Italy, prepared of the drawings of the artists of that period.
...... All are of the highest quality, of the schools represented, and
afford a striking testimony to the knowledge and taste of the Prince
Who selected them.”

WORKS WRITTEN AT THE INsTANCE OoF Dird.

In addition to the works which are Dird's own composition, there
is a large number of books which have either been written at his
instance, or have been dedicated to him as a tribute to his patronage
of such authors. The number of the works of former class cannot be

: expected to be large but the works of the latter class are numerous and,
as such, it will not be possible to notice all of them. Moreover, the
identification of all such books has not been complete. I will, therefore,
enumerate only the more important ones of this class.

Now, let us discuss the works of the former class : —

(1) Mukalima-i-Dara 8hikah wa Biba Lil-—contains a summary
of the questions that were asked by Dira Sbhikiih on the various topics
of Hind{ religion*and ascetic life and the replies that were given to
them by Bibi Lal, a Hindid devotee of the Panjih. It appears, from
the investigations made by Pandit Sheo Narain,! that Bab& Lxl,
sctually named L3 Daydl, was a Khatr1 of Kasiir, who lived at
his Asthdn, at Dhiinpiir near Batsla. Dara 8hikih intended to go to
him, as he was a friend of Miy&n J1v, but the saint himself came down
to Lahore, where Dar& conversed with him.2 It is, however, difficult to
fix the actual date of these conversations; for there is no internal
evidence, except one perhaps, to give us a clue to ascertain this point.
From the seventh and the last sitting it can be ascertained that these
conversations took place after Dard’s retarn from the expedition to
Kandhir, in 1082 A H.

In bis Hasanit-ul-- Arifin, which he completed in 1064 A.H., Dira
.has included the name of Bibs Lil—the only Hindd whose sphorisms
he has quoted. He writes (p. 40):

! In his “Diéra Bhikdh a8 an author™ (Journal of the Punjab Historicul
Sociay, Vol. 1, No. 1, pp. 27, 28).

% Pundit Sheo Narain writes that he has found s munuscript copy of Babd
Lal's biography, from which he has taken the sbove detsils,
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“ Babs L&l Mandiya is one of the perfect ‘Arifs, and 1 have seen
none in the Hindd community who is equal to him in majesty and
ﬁrmness He told e, ‘ There are ‘ Arifs and perfect (divines) in every
community through whose grace God grants salvation to that com-

In the Majma’-ul-Bahkrain a.lso (p. 24). Dara has put down the
name of this saint, whom he calls Bibi Lal Bairdgi, by the side of
those Muhammadan saints and divines who have been the best repre-
sentatives of the §iff order in Islém. The inclusion of the name of
a Hindi in such an exclusive list of Muslim divines shows unmistakably
the high esteem in which this devotee was held by Dar& Shikiih.

Hence, it is not surprising that Dara did invite the saint and had
the conversations, which passed between him and the mystic, recorded.
It appears that Dira’s private Secretary, Chandar Bhin,* was present
on the occasion of these interviews and perhaps, acting as an interpreter»
took s verbatim report of the whole dialogue, from which he prepared
the present book, entitled Mukalima-i-Dara Shikuh wa Baba Lal.

In the A.S.B. (Curzon Collection 1908-1910) there is a manuscript
copy of Pitht [risi in Persian, which contains the memoirs of Baba
L5 and also an account of the interview which he had with Dara
Shikah in 1059 A.H. (= 1649 A.D.)

It may be added here, that there is a painting reproduced in
Binyon's The Court Painters of the Grand Moghnls,® in which Dara Shikiih
is depicted as sitting by the side of Baba Li). Binyon gives us the
following particulars regarding the Biba :—

“ LA} Swaml....was a Kshatriya, born in Malwa in the reign of
Jahdngir ; after having heen initiated, he settled near Sirhind, in the
Panjib, where he built himself a hermitage, together with a temple, and
was visited by a large number of disciples. Among those who were
attracted by his teaching was DArd Shikoh ; two learned Hindus who

1 In the same book (p. 44) DirS, while quoting the aphorisms of Béba Lil,
writes that this saint belonged to the order of Ksbir.

£ Chandar Bhin was an inhabitant of PatySl8 or of Lahore, as asserted by
soms. He was the Mir Munghi to Dér& and was appointed in the Dar-ul-Inghd
of Bhahjahln. in. 1068 A.H., and entitied R#i Chandar Bhin, He died in 1068
A.H., or in 1073. He loft several works ™cluding Chahllr Qhaman, Munghils-i-
Brahman, Ktrndma, Guldasia, Majma*-ul- Wuzar8, ste., snd a Diudn, '

3 Humphrey Milford, (Oxford University Press), 1021, Plate No. XX11I,
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were in this prince’s service have recorded, in a work entitled Nadir-
al-Nikat, the conversation, that took place between the Swami and the
prince during seven interviews between them in the year 1649.1

In another painting,® reproduced in the above book, the Babi
appears in a group of some twelve Indian Divines to wit, R&y Dis,
P1pA, Namdiv, S&'n, Kazpﬁl, Awghar, Kabir, Pir Machandar, Gorakh
Jalled, (1) Pir Panth Swamt (2), and is styled there as L4l Swimi. A
painting was also exhibited at the second meeting of the Indian H istorical
Records Commission® in which D&r&iShikih and Baba Lal (call"ed there
- 'Lildé&s) are shown in each other’s company.

And an un-identified painting in Percy Brown’s Indian Painting
under the Mughals (Plate No. XLVI from M. Demotte's collection), also
portrays, in my opinion, the meeting acene between DAr& 8hikih and
Baba Lal Das.*

(2) Jug Bashist—or a Persian translation of the famous Sanskrit,
Yoga Vasishtha, was undertaken at the instance of Dard Shikih by one
of his courtiers, whose name, unfortunately, we do not know. The
translator says in the introduction that Prince D&r& Shikih ordéred
him, in 1066 A.H., to translate the Yoga Vasishtha into simple Persian,
for the other translations, and more specially, the one made by Mullg
Saf1,5 did not serve the purpose -of the seekers of the truth. The
immediate reason, however, of having the book translated was that

1 P. 82, 2 Plate No. XIX. 3 Proceedings, Appendix, p. XXV.
¢ The dialogues have beén arranged and edited by one Chiranji LEl and litho-
" graphed at Delhi in 1885. An Urdil translation, entitled Aerdr.i-Ma‘rifat, has also
been published, some years back, by Diwin M&ya Das of Lahors and another,
with the Persian text, and entitled Shu'3-i- Ma ‘rifat was published by Munshi Bulain
Dis of Delhi in 1886. 1 have perused the second lithographed copy and am sur-
prised to find that it differs materially from the manuscript copy preserved in the
Oriental Public Library, Patna, (No. 1449 of the Hand.list of Persian MSS.)
Further, a perusal of the above MS. copy reveals the fact that the work was origi-
- nally composed in Hindi and then translated into Persian (fol. la). It may be
added, here, that MS. copies of the Mukilima in the Berlin Library, (Pertsch,
No. 1,081,2) and the Bodleian Library (Ethé, Column 758) agroe, as appeara from
the first line quoted in the catalogues, with the copy in the Oriental Fublic
Library, Patna. Since the sbove was in type, an excollent text of the Mukdlima,
with its French trunslation, has been published by Huart and Mansignon in the
Journal Asiatique, Parig, Tome CCIX, No. 2.
5 In A.8.B, Collection MS. No. 1568, the name of the trnnslator is Shaikh 8ifi.
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both Vésistha and Ram Cbandar appeared, one night, before Dara
Shikiih in dream; the former atking R&m Chandar to embrace D&rk
Sbikih which he did and then again asking him, (R&m Ch.) to give
some sweets to DAr&. which he took and ate. As a result of this dream
it came to the mind of D&r& to have the work translated into Persian.
He commanded one of his courtiers to do the work which he per-
formed in collaboration with gertain well-known Pandits of the place.

(3). Tarikh-i-Shamshisr KAani—an abridgement of the Shahnama
made at the instance of Dars. (See Proceedings of the Indian Historical
Records Commissidn, Vol. 1I, p. xvii, and Pertsch, No. 798).

Of the works dedicated to Dara I append, hereto, a list of only two:

(1) Tibb-i-Dara Shikuhi'—is a big work of some 400 folioe on ** the
general principles of medicine and the treatment of the various discases”
which was written by Niruddin Muhammad b. ‘ Abdullsh b. ‘ Ain-
ul-Mulk Shirdzl. It was written about the year 1056 A.H* and dedi-
cated to Dird Shikih, the then heir-apparent of ShAhjahan.

(2) Tarjuma-i-Akwil-i-Wasifi—or a Persian translation of the
sayings of the famous Sifi, Abd Bakr b.  Muhammad b. Masa al-Wasiti
(d. C. 320 A.H., 932 A.D.), by one Ibrihim Miskin who dedicated them
to this prince in 1067, that is. only two years before his execution.?

Diri’s RerLigrous VIEws.

A close examinatipn of the works of D&r& Shikdh, in their correct
chronological order, will reveal the fact that his earlier studies were pure-
ly Sdfistic in character and were not extended to an examination of the
mystic systems of other religions. But the deeper and wider was his study
the greater was the realization of the truths found in other religions and
more outspoken the appreciation for them. There is no denying the fact
that he must have received his education on old, orthodox lines but,
nevertheless, he had the courage to cast away all prejudice and examine
things in their true perspective. He writes himsolf in his introduction

1 In the Puris MS. Now. 837-85¢ (Catalogue des Manuacrite Pcnam. pp- 103,
104) the MS. in entitied *1ijat-i- Dérd SATkGM.
t The author writes in the introduction that he componed the work about the
time Shahjahfn congpered Badakhehin, namlely 1055.56 A.H.
‘$ A MS. copy of the work is in the A.8.B. Library, see Ivanow's Cataloguss
p- 612
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to the translation of the Upanishads that after his discipleshio of Mulla
8h&h, in 1050 A.H., he came in close contact with the divines of the
various religions and perused the Psalms, the Gospels and the Penta-
teuch. This marks the beginning of Dara’s examination of the systems
of various religions, But in the books and tracts which he wrote
before 1082, he does not express his opinion on the various religions,
or, more specially, on Hinddism. In the Shathiyat only (1062) we find
him quoting the aphorisms of a Hindd divine, Biba L&l, which pur-
ports to declare that ‘Truth is not the monopoly of any one religion.’
The next work, in order of chronology, is the Majma‘-ul-Bahrgin,
written in 1085, in which he has expressed his views very clearly, and
is definitely of opinion that in the higher planes of the realization of
Truth there is no essential difference between Hinddism and Islam.
Dara koew that such an outspoken expression of opinion must be consi-
dered as sacrilegious by a large section of the members of both the
communities, so he gives the note of warning and says, * I have written
this book for the members of my family and have nothing to do with the
common ones of both the religions.” This small book is an attempt to
reconcile Hindilism and Islam. Tbe author has endeavoured to show
that the oconception of the Elements, God, the Senses, the Almighty,
the Soul, the Communion with ‘the Infinite, the Day of Resurrection, the
Universe, the Planets and the Cycles, etc.,is practically the same in
Hinddism and Islam. His attempt has been moatly confined to showing
the points of identity between the two religions without exalting or under-
mining either. He is concerned with fuots and puts them as they
are. His is rathor a comparative study of Hindiism and Isl&m with’
sn attempt to point out the various points on which they  meet.
As a student of comparative religion he has put down the points of
resemblance between the two religions, however superficial they
may be, and, surprisingly enough, in his zeal for establishing a
close identity between them, has chosen to ignore the many points
of difference. But it must be admitted, at the same time, that Dird
had not renounced his own faith and become a Hindid ae is asserted
by a biased section of the community. The very Introduction, which
he has begun with the praise of God, the Prophet, his companions
and the descendants, will belie such a presumption, and a careful
perusal of the later chapters will show that he was & Muslim through-
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out, believing in the saints and the mystics of Isl&m and calling
Muhammed the last Prophet.’

From 1065 A.H. onwards, DErk was more deeply interested in the
study of Hindflism. In 1066 A.H., he got the Jug Baghisi translated
into Persian. A year later he himself translated the Upanishads into
Persian prose. About this time he also translated the Bhdgvat Gita® or,
perhapa, had it translated by one of his counrtiers.

In all these works there is not the slightest mdicatxon that D&rs
had renounced Isl&m and embraced Hinddism. He is a Muslim through-
out. He is of opinion that the Vedas are * revealed books” but ocer.
tainly this could not amount to an apostasy from Isl&m. He helieved
in the Kur'an and was of opinion that *the Vedas were in acoordance
with the Kur'an or rather they were an interpretation of that.”” Can
such an opinion amount to renouncing Isl&m ! It is for the doctors
of the Faith to pronounce sn opinion on the point but, to a layman like
myself, it appears that no one could possibly be declared a Kafir on
one’ssimply expresaing the above views. There have been many reveal-
od books, which according to the Muslim faith have been abrogated,
but, nevertheless, they can be studied profitably by one who wishes
to make a higher and deeper study of religions and theologics! problenis.
So, if Dark found in the Vedas an elucidation and ‘explanation of
certain apstruse problems of the Kur'am, he cannot be condemned.
Mirz& Jinjin&n Mazhar, Shahid (d. 1130_1717 AD.), who was
s very well-known saint of India "hes expressed practically the
same views but he has not been ‘condemned by any. He writes?:
“ . . . . . 1t appears from the ancient books of the Indians that the
‘Divine Mercy, in the beginning of the creation of the human species,
sent a Book, named the Bed (Veda), which is in four parts, in order
to regulate the duties of this as well as the next world '

All the schools (of the Hindus) unanimously believe in the umty
of the moat high God ; consider the world to be created ; helieve in the

1 Dr. Ethé writes in the Oatalogus of Pere. MSS. in thé India Ofice Library (c.
1089): “In the British Mus. copy it (i.e. Bhagvat-Gia) is wrongly ascribed to
AbO-al fadl; the real translator was, as & nd%e on fol.}a in the prosent copy proves,
prince D&rk Shukdh

2 Extracts from tho life and teachings of MirfR Maghar, translated by the
Iate Mawlawl'Abdul Wali, J.A.8.B., Vol, XIX, pp. 238, 230.
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destruction of the world, in the reward for good and bad conduct; on
the resurrection and accountability (of conduect) . . . . . The
rules and regulations of their faith are fully and well arranged. 8o it is
evident thatit had been a good religion but abrogated. InIslamic Shar
no mention of any other abrogated religions, save Judaism and Chris-
tianity, is made ; whereas many other religions have undergone the pro-
cess of obliteration and affirmation (i.e. changes).

It ought to be noted that according to the holy verse (of the Qur’&n) :
"dAnd there is not a people but a warner has from among them’ and also,
¢ And every nation had an apostle,’ and other verses, there were prophets
also in the countries of Hindustan, on whom be peace, and their account
id contained in the books of the Hindus . . . . . "

If the above views cannot amount to an apostasy from Islaim, it
is difficult to understand how Dé&ra Shikih could have been ocon-
demned for expressing practically the same views.

His works and writings are before us and, on examining them, we
can only state that he was a Muslim throughout and, being a Siifi
himself, expressed suoch views, which, though appearing as revolt-
ing at first aight, cannot have amounted to an apostasy from Isl&m.
What to say of DArd 1 If one oares to examine the works and
writings of the most eminent Safis one will find that their aphorisms
und paradoxes are more condemnable than those of Dari Sbikih.
We find that Mansir was orucified, Shihabuddin Suhrawardt
executed aud Sarmad put to death, but time has vindicated their
honour. Today, they are hailed as martyrs and sufferers on the
Path; and such is the case with Dirf. Time has vindicated his
honour and, now, he is adored and admired by a large seotion of the
Muslims as a prince wlio suffered death, not as an offénder against
Islam, but as one whg fell a victim to the Imperialistic ambitions and
aspirations of his wily, fakir brother.

But yet we find that Dara Shikih was indicted by the ecclesiasts
of the court of Aurangzib for his apostasy. According to Maathir-i-
«Alamgiri, the official history of Aurangzib, the charge against him was
that “The pillars of the Cauonical Law and Fsith apprehended many
kinds of disturbances from his life. So the Emperor, both out of
necessity to protect the Holy Law, and also for reasons of State,
considered it unlawful to allow Dars to reiaain alive any longer as
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a destroyer of the public peace.’” But the above indictment is too
meagre to need any comment. Anyone can choose to be the Champion
of Talam and remove all those who stand in the way of the realization

of his political ambmons

Majma*-ul-Bahrain.

This small tract is of supreme importance to a student of compara-
tive religion as it embodies, 8o far as I know, the first and perhaps the last
attempt of its kind to reconcile the two apparently divergent
religions. It is the last original work of Dar& Shikiih and, as such,
has an importance of its own. And, according to one authority,? it
was this very work which brought about his death. It is said that
this tract was laid before the ecclesiasts who declared its author a
heretic and sentenced him to death, which was only too faithfully
carried out by his over-zealous brother.

An examination of the conoluding portion of the work will show
that it was written in 1065 A.H., thhat is, when Dird was 42. 1t
appears from the Introduction that DirA wrote this work, ‘ according
to his own inspiration and taste, for the members of his family.” He
declares openly, I have nothing to do with the common folk of both
the communities.”

The tract begins with an Introduction and oonmm twenty sec-
tions having the following headings :—

The Elementa.

.. The Senses.

The Religious Exeroisea.

The Attributes.

The Wind.

The Four Worlds.

The Fire.

The Light.

g ‘The Beholding of God.
10. The Names of God, the Most High.
11. The Apostleship and the Prophetship.
12. The Barhménd.

bl AR Sl o

! Jadu Nath Sarker's Aurangzib, Vol. 1T, p. 214.
t Siyar-ul-Mutaakbkhirin, p. 403.
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14
15.
16.
17.
18.
19.
20.
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The Directions.

The Skies.

The Earths.

The Divisions of the Earth.
The Barzakh.

The Great Resurrection.
The Mukt.

The Night and the Day.

It is unfortunate that, although the MSS. of Majma‘-ul-Bakrain are
not rare in the libraries in India, they are full of clerical mistakes and-

also contain

innumerable errors both of omission and commission. 1

have consulted five MSS. in preparing the present text, but to my great
disappointment none of them could satisfylme. -There are so many
variants and the Persian transliteration of Sanskrit terms or quotations.
from the Kur'an are so very different that the task of the editor
betomes extremely difficult and, at times, even insurmountable.
The MSS. that I have used in preparing my text are :—
(1) MS. from the Asifiya Library, Hyderabad, dated 9th Rabi.

2) A

“1, 1224 A H., transcribed by Sayyid Gharib ‘At b.
Sayyid Shah *All Rizi. The Librarian, Mawlaw? ‘Abbis
Husain Kantiiri was good enough to have it copied under
his supervision. The MS. contains innumerable clerical
mistakes. 1 have named this MS. H.

MS. from the (Khud& Bakhgsh Kh#n) Oriental Public
Library, Bankipore (No. 1430 of the Hand-list of Persian
MSS. prepared by Khin Bahadur ;:Abdul Muktadir), bear-
ing no date of transcription nor the name of the scribe.
It is a relatively better MS. than H, but, nevertheless,
oontains several orthographical mistakes apd is not written

_ in a clear band. I have oollated MS. H with the Oriental

(3) A

Public Library MS. which I name K.

MS. from the Rimpir State Library, dated 22ud Dbul
Hijja, 1226 A.H., copied by Mubammad HE&ji Beg at the
instance of Khwaja Mir K&sim: The MS. is imperfect-in
several ways. There are apparently spurious additions in
the text which display Shiite tendencies. A perusal of
the list of variants will confirm this statement.
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1 bave got & transcription of the sbove MS. through
Shame-ul-‘ulam& M. Hiddyat Husain; who, in his torn, got
it, as he informs me. through the kindness of Hifiz
Ahmad ‘All Khin, the Librarian of the Nawwib’s Palace
Library. I have named this MS. R.

(4) A MS. from the Victoria Memorial Hall, Calcutta, which
-is displayed in the shelves of the Hall, as an ahtograph
of Dar& Shikih. I examined the MS. carefully and found
that there was no internal or external evidence to prove
or even suggest that the MS. was an autograph one.
The handwriting is not that of DarX Sbikidh, for it is
quite different from the known autographs of the prince
Moreover, there are so many omissions, inaccuracies and
even mistakes of spelling that it is impossible for one to
believe that it is an autograph copy of Diri $hikdh. I
have named the MS. V.

(8) MS. from the Asiatic Society of Bengal (Curzon Collection.
No. 1566, III, of the MS. Hand-list), which has been
acquired quite recently. As the Text and Translation
were already in type, I could use the MS. very sparingly.
I have, however, made full use of it in preparing the list
of variants. I may add here that had this MS. been
available at the time of preparing my Text it would have
helped me a. great deal in preparing a relatively betm\
text. I-would call this MS. A.

Besides the above MSS. I harve sometimes consulted the appa-
rently unique MS. of the Arabic translation of Majma:-ul-Bahrain
which is preserved in the Biih&r Library, (Imperisl Library, Calcutta.)?
This translation was made by one Muhammad Sslih b. agh-Shaikb
Abmad al-Misrl. aud was of much use to me in correeting the Arshie
quotations, etc. ‘

An Urdi translation of Majma‘-ul-Bakrain, entitled Nar-i--Ain, by
one Gocul Prasid, was lithographed at Lucknow (1872), but, unfor-
tunately, 1 could not secure a copy of ghat.

1 Catalogue of Arabic MSS. in the Bahir Library (Imperial Library, Caleutls),
prepared by 8hams-ul-*ulama Dr. M, Hidiyat Husain. pp. 130, 151,
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Thoe above description of the MSS. of Majma‘-ul-Bahrain will make
it abundantly clear that none of them by itself could possibly have been
used as the basis of a good text: So, I had no other alternative than to
prepare my text by collating all the MSS. and selecting the best reading
for my text. I admit that all my selections may not be approved of
by my readers and they may permit of further impmvement, but, with
the texts that I had, I fear I could not do better.

I may add here that in preparing the list. of variants I have kept
in view the fact that only such variations of the text should be noted
as are material and cannot possibly be ascribed to a mistake on the
part of the copyist. But in order to give the reader an idea of the
large number of variations, 1 have noted down almost all the variations
found on page 5 of the printed text, which, I think, will bear a
striking testimony to the idiosyncracies of the copyists.

A very difficult task which coufronted me was that of identification
and transliteration of Sanskrit terms which had been so mutilated in the
Persian text that in many cases it became almost impossible to identify
them correctly. I explained my difficulty to my friend and colleague,
Dr. SBurendrs Nath Das-Gupta, the author of the admirable History of
Indian Philosophy, who was good enough to go through the firat few -
pages of my English translation. On examining my MS. traaslation
the learned dootor suggested to me that Dard Shikih had made
several inacourate statements in his text and it was desirable that foot-
notes were added, explaining and ocorrecting such statements. He also
promised to write the foot-notes himself, but, on account of his departure
for Amerioa, he was unable to fulfil his promise. I am.greatly indebted
to Professor Nilmoni Chakravarti, M.A., my colleague at the Presi-
denoy College, who has very kindly identifiod and transliterated the
Sanskrit terms. He has always helped me ungrudgingly.

I cannot oonclude, without thanking Shams-ul-‘ulama Dr. M.
Hid4dyat Husain, my teacher and colleague, who has helped me through-
out and has always been willing to lay at my disposal his vast store of
knowledge regarding Isl&mic bibliograpby and Kur'@nic liternture. I
am also indebted to Kha&n Sahib ‘Abdul Wall (who is, unfortunately,
no longer alive) and Mawlaw! Sayyid Muhammad Té&hir, M.A., for their
kind assistance.

My thanks are also due to Mr. A. H. Harley, M.A,, Principal

3 .
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Islamis College, Culoutt. and Dr. G. Kar, M.A., Ph.D., of the City
Collogo, Caloutta, who kindly revised the. proof of the Introduotion
and the Translation.

Finally, I thank Mr. Johan van Manen, F.A.8.B., the Secretary of the
Asiatic Society of Bengal, for his many valuable suggestions and for
securing me the permission of the Sooiety for the publication of thu
work in the Bibliotheca Indica Series.

M. Magrvz-vr-Haq.
PresipExoy COLLEGE :'
Calcutia.

December 1, 1928
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on the Attributes of God, the Most High (Sifat-i-
Allah Ta‘ala).

on the Soul (Riih).
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Death of a Man and the Resurrection).

on the Resurrection (Kiy(?funf).
on Mukt (Salvation).

on Day and Night (Riz wa Shab).
on the Infinity of the Cycles.



‘TRANSLATION.

*In 'the name of One who hath no name. With whistever name
thou oallest Him, He uplifteth His Head.” '

Abundant praise be (showered) on the Incomparable One, who has
manifested on His beautiful, unparalleled and matchless face the two
parallel locks of Faith (Iman) and Infidelity (Kwfr), and by neither of
them has He covered His beautiful face.

~ Verses:
* Faith and Infidelity, both are galloping on the way towards
Him,
And are exclaiming (together) : He is One and none shares His
kingship.” $
He is manifest in all ; and everything has emanated from Him. He
is the first and the last and nothing exists, except Him.

Qualrain :

“ The neighbour, the companijon and the co-traveller is He,
In the rags of beggars and the raiments of kings, is He,
In the conclave on high and the secret chamber below,

By God, He is all and, verily by God, He is all.” .

1 This verse is' quoted from the Hadlpai-ul-Hakikat of Hakim Sand'i
Ghasnawi. Di&ck 8hikih also has written & quetrain which bears ¢ close afinity in
meaning to the sbove verse of Sand'l.

“ We have not seen a single particle of dust separate from the sun,
(And) every drop of water is the ses in itself.

With what nawe one should call the Truth ?

(For) whatever nams there is, it is one of the names of God.

Jami also has & similar quatrain :

¢ At times we call Thee wine and next the wine-cup,

{And) at times we osll Thee grain and then s snare :

There is nothing exoept Thy nams on the tablet of the earth
Now, with what name should we call Thee ?

$ It appears from the Darddr-i-Akbart of Mawlawl Muhammad Hossin Askd
(p- 492) that Abul Fadl had this verse inscribed on & building which Akbar had built
lmmmmmdmnhd&ndmuum

8 This is dne of the quatraine of J3m3, DEs8 also quotes it in his Hasondt.

wl-*drifin in connection with the Shagdiyls of the poet.
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And unlimited benediotions be upon the complete manifestation,
the cause of the creation of the universs—Muhammad, may peace be on
him and his exalted descendants and great companions. Now, thus
sayeth this unafilioted, unsorrowing fakir, Muhammad Dara 8hikith, that,
after kriowing the Truth of traths and ascertaining the secrets and sub-
tleties of the true religion of the §ifis and having been endowed with this
great gift (i.e., Sufistic inspiration), he thirsted to know the tenets of
the religion of the Indian monotheists ; and, having had repeated inter-
course and (continuous) disoussion with the dootors and perfect divinee
of this (i.e. Indian) religion who had attained the highest pitch of per-
feotion in religious exercises, comprehenmon (of God), intelligence and
(religious) insight, he did not find any difference, except verbal, in the way
in which they sought and comprehended Truth. Consequently, having
collected the views of the two parties and having brought together the
points—a knowledge of which is absolutely essential and useful for
the seekers of Truth-+he (i.e.-the author) has compiled a tract and
entitled it Majma‘-ul-Bakrain or * The Mingling of the Two Oceans,”
a8 it is & collection of the truth and wisdom of {wo Truth-knowing
(Hak Shinds) groups. The great (mystics) have said : * Tasawwuf is
equity and (further) T'asawwuf is the abandonment of (religious) obliga-
tions.” So, one who is just and discerning will at once understand
that in asocertaining these points how deeply I hed to think. It is certain
that discerning, intelligent persons will derive much pleasure from this
tract (Risala), while persons of blunt intelligence, of either side, will get
no share of ita benefits. I have put down these researches of mine;
according to my own intuition and teste, for the benefit of the members
of my family and I have no concern with the cominon folk of either
community. As, Khwija Ahréir,! may his secrets be sanctified, has said,
“If I know that an infidel, immersed in sin, is, in & way, singing the
note of Monotheism, I go to him, hear him and am grateful to him."”

And from God comes grace and help !

1 Khwija NEpiruddin ‘Ubsidulish, better known as Khwikja AhrAr, was o
great Nakghbondi mystio. He was born in 808 A.H. and lived for the greater peart
of his life at Samarkand where he diad on the 20th Radi* I, 8056 A.H. ‘Ali b.
Husain al-Wa&'iy al-K&ahiff in his Raghad8t deals, principally, with the life and
toachings of the Khwija. (See Nafaddi-ul-Uns, Nawal Kightic edition, p. 304.)
Dart 8hikdh quotes the above uying, attributed to’ Khwija Ahrdr, on p. 39 of his
Hasantit-ul-+Arifin,
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L. DiscoURsx ON THE ELEMENTS (‘Anasir).

Know that the elements are five in number and that these five alone
form the constituents of all the mundane creations—First, ** the great
element "', (‘Ungur-i-A'zam), which the men of Faith (§har‘) call * ‘Areh-i-
Akbar”, or, the ““great throne” ; Secondly, the wind ; Thirdly, the fire ;
Fourthly, the water and Fifthly, the dust. And, in the Indian language
these are called Panch Bhiit 1, namely, akas ®, ba' %, tej ¢, jal ®, and pirthi
(Now) thére are three akds: bhiit akas?, man akds®, and chid akas?:
and (of theee) bt akas is surrounding the elements, man akds is encir-
cling the whole existence and chid akds is enveloping all and is cavering
everything. This chid akas is permanent, namely, it is not transitory
and there is no Kur'anic br Vedic verse (which is a revealed book) testi-
fying to its annihilation or destruction. The first thing to come out of
chid akas was Love (or ‘Ishk), which is called maya ' in the language of the
Indian monotheists ; and *“1 was a hidden treasure, then I desired to be
known ; e0, I brought the creation into existence”—thisis a proof of the
sbove statement. From ‘Ishk (Love), (Rih-i-A'zam) jiv atman'', the
great soul was born, by which is understood a reference to the soul of
Mubammad and (further) to the *‘complete soul” ‘of the Chief (of
the Faithful)—may peace be on him and salytation. And the Indian
monotheists name him Hiran Garbha’® and Avasthat'3, which denote
his greatness. After that comes the eloment (‘unsur) of wind, which
is said to be the breath of the Merciful (Rahkman) from which springs
air mundane. At the time of bredthing it came out hot. on account
of its confinement in His August Self, fire came out of air; and,
as the same breath possessed the qualities of mercy and unity, it
became cold and, as such, water was created from fire. . And as, on
sccount of their great purity, the elements of air and fire are hardly
‘perceptible and as water is more perceptible than either, some-have
held that, water was created first, followed by the clement of dust. This
dust is likened to the froth of that water and 1esembles the milk which,
when put on fire, boils and froths. '

1 Pafca bMdto, * Akdéa. 3 Viyu. ¢ Tejas.
$ Jala, § Prihivi. 1 Bhiitdkéa. -8 Manadk3éo.
. 9 Cidakdéa. 10 M3y3., Bee p. 8, nl n JivSuman.

12 Hiranyagurbha, 13 AvasthSiman.
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(Quite) unaware was I that this limitless ocean wounld be such,
That its vapour would turn out to be the sky and its foam would
become the earth.
Next :
An egg-like.drop heaved and was turned inta an ocean,
Its foam produced the earth and its smoke gave rise to the sky.

And, as against this, on the day of the Great Resurreotion, which the
Indians call mahd parli ?, the dust will be destroyed first, being swallow-
ed by water ; water being dried up by fire; fire being extinguished by
air and air being merged in maha akds ® together with Rith-i-4‘zam (or,
¢ the Great Soul’):

“ Everything is persshable dbut His face (s.c. He)L.” (And) “ Every-
one on it must pass away. And there will endure the face (s.c. the person)
of thy Lord, the Lord of Glory and Honour . 8o, the exception of wajh
(or, His face) found in the above two verses, which purport to deal
with the destruotion of everything, points (unmistakably) to maka akas,
which does not admit of annihilation. And had it not been so, He would
have said: ‘ Everything is to be annihilated except Him *; but the
specifioation of ‘face’ (found in the above verse) cannot but apply to
maha ak3s which constitutes the fine body of the Holy Self. Now, in the
Indian language, earth is oalled divi, from which everything has been
oreated and unto which everything will return ; and, as stated in the
Holy verse, : ** From it We created you and into it We shall send you back
and from st will We raise you a second times,”

' II. Discousss oX Tam SENsss (Hawas).

Corresponding to these five clements, there are five senses called
Panj Indri®, in the Indian langusge. They are: (1) Zhdmma (smell-
ing) ; (2) Dha’ska (tasting) ; (3) Basira (seeing) ; (4) Sami‘a (hearing) and
(8) Lamisa (touching), which are called gakran !, raend *, chach °, sarutar *°

and fvak ! respeoctively, in the Indisn language, and their qualities of
perception are named gandA 1%, ras 13, rﬂp U, sabd ¥ and spars’S. Each

! Mah3pralaya. $ Mah3kdda. 3 Kur'dn, Chept. XXVIII: 88.

¢ Kur'dn, Chapt. LV : 26, & Kyr'dn, Chapt. XX : 85. ¢ Pakca indriylni.
T Ghrdna (nose). § Rasand (tonguoe). ¢ Oakguh (oye).

10 Sotra (oar). 13 Tvak (skin). 11 Gondha (smell).

Raea (taste). 14 Rdpa (colour).  1F Sadda (sound). 14 Sporda (touch) .
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of these five senses is of the same genus as one of those elements and
iu also allied to them. Thus, the sense of smell is allied with dust ; for
the reason that none of the elements, except dust, possesses smell which
is perceived only by Shdmma (or, the sense of smelling) ; Dhd'ska, (or, the
sense of taste), is connected with water—(the taste of) water being per-
ceived with our tongue; Basira, (or, the sense of sight), is connected
with fire and, as such, colour is perceived by the eves only, while lumi-
nosity is present in both ; Limisa, (or, the sense of touch), is connected
with air, as the perception of all tangible things is through the air;
(finally), S@mi‘a, (or, the sense of hearing), is connected with * the great
element ' (‘Ungur-i-4A-zam), namely mahd akas?, through whose instru-
mentality we hear sounds. And it is through the sense of hearing that
the real essence of maha akas is manifested to the religions devotees,
(Ahl-i-Dil), only, while no one else can realise it. Such exercise is
common to the $iifis and the Indian monotheists ; the former naming it,
Shaghl-i-Pas-i-Anfas?, (or, the exercise of controlling the breath), and
the latter calling it dhun? in their own phraseology.

Novw, the internal senses also are five in number : Mushtarak (Common);
Mutakhayyila(Imaginary) ; Mutafakkira (Contemplative); Hafiza (Reten-
tive) and Wakima (Fancying) ; but in the Indian system, however, they are
four in number, namely, budh ¢, man®, ahankar® and chit’—a combi-
nation of which is called antah karan® and this, in its turn, may be
looked upon as the fifth. Now, chit is possessed of a characteristic,
called sat parkarat®, which is like its leg and, if cut, chit is prevented from
running. (Of the above), (1) Budh, namely, undcrstanding, possesses the
characteristic of moving towards good and avoiding evil ; (2) Man, or
mind, possesses the two characteristics of sanka’p ' and pakalp 1!, name-
ly, of determination and abandonment (doubt) (3) Chit, which, as the
messenger of mind, is entrusted with the duty of running on all sides:
does not possess the faculty of distinguishing between right and wrong ;
(4) ahankar, which attributes things to iteelf, is one of the qualities

1 Mah8kéda,

2 There is a Persian tract entitled Risdla-i-Pds-i-Anfds, attributed tn the
suthorship of Jémi, in the Bodleian Library. (See Catalogue of Persian MSS. by
Sachau and Ethé, p. 758.)

3 Dhybina. ¢ Buddhs. 5 Manas, ¢ Ahamkira, T Cst.

8 Anlahkarana. Y Satprakrts. 10 Samkalpa. 1 Pikalpa.
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of paramatmd, for the reason that it possesses mayad, which, in their
phraseology, is the name given to ‘love.’! Now Ahankir again is sub-
divided into three : Salag,® Rajas,® and, Tamas.t - First, Ahankar Saiag,
or Gayan Suriip.® is the high stage when param atma says : “ Whatever
‘there is is 1" —auch is the stage of complete encircling of everything :
* Now surely He encompasses all things.” ¢ Another (Holy Verse) says :
He is the First and the Last and the Ascendant (over all) and the
Knower of hidden things.”? Secondly, Ahankar Rajas, is maddhim*®
namely the middle stage, when (a religious devotee) having fixed his
eyes on jiv atman® says: My self is free from (the limitations of)
body and elements, and corporeality has no access to me.” ** Nothing
is like a likeness of Him" ' (And) * Then surely Allah is Self-
sufficient, above any need of the worlds.” 1! Thirdly, Ahankar Tamas
is adham,'® or the low stage of awiddiyd,!® namely of servitude
to the August Self; and its inferiority is due to the fact that a
man, on account of his great degradation, limitation and subjectivity,
attributes folly, ignorance and carelessness to himself and, having an
eye on his sense existence, speaks out in such a manner that, as a result
ofit,“ I and ** Thou " are rent apart from their point of unity. ** Say:
I am only a mortal like you.”” ** Consequently, Bashist '® says that when
the Lord desired to be determined, He was transformed into param
atma immediately on His thinking of it; and, on the increase of this
determination, the stage of ahankfr was attained and, when a second
determination was added to it, it got the name of mahatat ® or ¢ ‘A kl-i- -
"Kul” (Perfect Wisdom). Now, man ', or mind, which is also styled
parakart,'® was created from sankalp '* and mahatat; and from sankalp
man, the five Gayian-i-Indri®, namely, (the senses of) smell, touch,
seeing, hearing and taste, were created ; and, from a combination of
sankalp and the five Gayan-i-Indri, the limbs and bodies were created,

! I am told by certain Sanskrit scholars that m&y8 does not mean “love,” as
stated by Dara 8hikiih, but it means * the inscrutable power of paramitm3 which
produces appearancos.’

¢ Sattva, 3 Rajus. ¢ Tamas. § JaBnasvaripa.

8 Kur'an, Ch. XL]: 64. 7 Kur'an, Ch. LVII: 8. 8 Madhyama'.
v Jivatman, 10 Kur'@n, Ch. XLII: %1, 11 Kur'8n, Ch, I1I : 96.
1t Adhama. 13 Avidya. 1 Kur'dn: Ch. XVII1: 110. 15 Vadisha.

18 Mahattatva. 17 Manas. 18 Prakpti. 19 Samkalps. 20 JASnendriya.
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which, in their combined form, are named badan, or body. So, Param-
atma—who is called Abul-Arwah has enforced by His Own will all these
limitations on Himself and has tied Himself to these; and, just as a
silk-worm, having brought out threads of silk from its own spittle, con-
fines itself to them, 8o our Lord has created all these imaginary limita-
tions for Himself and has confined Himself to them ; or, just as the seed
of a tree having produced a plant out of itself, enters the tree and remains
in the branches and the leaves and the flowers of the tree, (so our Lord
has confined Himself in this world). Thus, know and be mindful (of the
fact) that before its creation, this world of ours was concealed in His
Self and now His Holy Self is concealed in the world.?

III. DisooURSE oN THE DEvoTIONAL EXERCISES (Ashghal).

Although, according to the Indian monotheists, there are several
kinds of devotional exercises, yet they regard ajpa? as the best of all.
This exercise originates from every living being, both in sleep and wake-
fulness, without any will or control, at every moment—and always. . Con-
sequently, the Holy verse,: “ And there is not a single thing but glori-
fiea Him with His praise, but you do not understand their glorification’ 3,
refers to this very fact. The incoming and outgoing of breath have
been interpreted in two words—the breath that comes out is called
(5 i.e. He) and the breath that goes in- is named Man (< t.c. I);
and (their combination) ** T manam ” (fh 5!) means “Heis I.” The

"Sifie consider théir occupation in these two words as. Hé Allah (s.e.
He is God)—H4# appearing while the breath comes in and Allah when it
goes out. And these words are being uttered by every living being,
without his being conscious of the fact.

IV. DISCOURSE ON THE ATTRIBUTES OF Gop, Tue Most Hieu
(Sifat-s-Allah Ta'ala).
According to the Sifls, there are the two divine attributes of Beauty
(Jamal) and Majesty (Jalal), which encircle tho whole creation, while,

1 Cf. Sa'duddin Mahmid Shabistari's Gulghan-i-R&z, where he edys: * Is
not, after all, the Necessary Being a part of Existence ! For (now) Existence has
concealed His Self ! ™ t Ajapa. 8 Kur'an, Ch. XVII: 44.
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according to Indian devotees, there are three attributes (of God),
collectively called tirgun?, or sat3, raj% and tam ¢, which mean Crea-
tion, Duration, and Destruction ; the §ifis, (on the other hand), viewing,
and acoepting the quality of Duration as the attribute of Beautv
(or, Jamal). But, as these attributes are included in one another, the
Indian devotees name them firmirai®, or Barhma®, Bishun! and
Mahish 8, who are identioal with Jibra'sl, Mika'il and Isrdfil of §dfi
phraseology.  Barhma, or Jibra'il, is the (superintending) angel of Crea-
tion ; Bishun, or Mika'sl, is the angel of Duration (or Existence) ; Mahish,
or Israfil is the angel of Destruction. Now, water, wind and fire are also
allied with these (superintending) angels—thus water goes with Jibra'il,
fire with Mika’il and air with Israfil : and these three things (i.e. water,
fire and air) are manifest in all living beings. Thus, Barhma, who
appears as the water (or, moisture) of the tongue, is the cause of Divine
utterance and is {further) the source of the power of speech ; Bighun,
who is (like) fire in the eyes, is the source of light, refulgence and eye-
sight ; Mahishk, who is the air in the nostrils, is instrumental in creating
the two blowing horns, namely the-two breaths, which, if cut off (or
stopped), lead to death.

Now, tirgun, which constitutes the three Divine attributes of
Creation, Duration and Destruction, .is manifested through BarAma,
Bishun and Mahish, whose attributes (in their turn) are manifest in all
the creations of the world. (Thus), when a creature is born, it lives for
an appointed period and then it is annihilated Shakt, or the potential
‘power of the (Above) three attributes is-called tirdivi.* Now, tirmrat 1
gave birth to Barkma, Bishun and Mahigh, while fsrdivi was the mother
of these three : Saraafi 1, Parbati ' and Lachmi.®® (Of the latter) Sarastt
is connected with Rajiigun * and Barkma, Parbati with Tamiigun ¥* and
Mahish and Lachmi with Satdgun 1 and Bighun.

V. Discourse oX THE SovuL (RGhA).

The soul is of two kinds : (i) & (common) sou] and (iif the Soul of souls,
(Abul- Arwah), which are called atma and paramaima, respectively, in the

1 Triguna. $ Sattva, $ Bajae. 4 Tomas.
b Trimirts. ¢ Brahma. T Vinw 8 Mahsivara,
* Tridevi, 10 Trimarts. 1 Sarasvati. 13 Parvadi.

18 Lakemi. 14 Rajogupa. 13 Tamoguna. 18 Satvaguna.
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phraseology of the Indian divines. When the ‘ Pure Self * (DAdt-i-Baht)
becomes determinate and fettered, either in respect of purity or im-
purity, He is known asrih (soul), or Gma, in His elegant aspect and jasd
(body), or sarir, 1 in His in-elegant aspect. And the self that was
determined in Et.ermty Past is known as Rah-i-4‘zam (or, the Supreme
Soul) and is said to possess uniform identity with the Omniscient Being.
Now, the Soul in which all the souls are included is known as paramatma
or Abul-Arwdh (i.e. the Soul of Souls). The inter-relation between
water and its waves is the same as that between body and soul or as that
between sarir and atma. The combination of waves, in their complete
aspect, may (very aptly) be likened to Abul-Arwah or paramatma ; while
water only is (just) like the August Existence, or sudh® or chitan.?

VI. DiscoURSE ON THE AR (Bad).

As the air, which moves within the human body, remains in five
places, so, it has got five names, namely paran,* apan,® saman,® udan?
and vayan.® (1) Paran, which is the movement of air from the nostrils up
to the toes, posseeses the characteristic of breathing. (2) 4pan, whose
movement is from the buttocks up to the special organ, is enoircling
the navel, and is, morenver, the cause of life. (3) Samdn moves inside
the breast and the navel. (4) Udan moves from the throat up to the
top of the brain (or, the duramater). (5) (Lastly), Vaydn, (is that air).
which is penetrating everything, whether manifest or hidden.

VII. Dsooursk oN THE Four WorLos (‘4walim-i-Arba‘a).

According to certain Sifts, the worlds, through which all the
created beings must needs pass, are four in number, (that is), Nasit
' (the Human World), Malakit (the Invisible World) ; Jabardt (the Highest
World) and Lahgt (the Divine World) ; but, according to others, they are
five in all—the World of Similitude (‘Glam-i-mithal) being added to them.
And those who oconsider the world of Siwilitude as identical with the
Invisible world, regard them (i.e. the worlds) as consisting of four only.
Acoording to the Indian divines, the Avasthat,® which term applies to
these four worlds, consists of four (only), namely, Jagart,*® Sapan.i!

+ 1 Sarira. 8 Suddha. 3 Celana, ¢ Préna. b Apdna. ¢ Sam8na.
T Udina. § Vyldna. ® Avasthtman. 10 Jagrat. 11 Svapna.
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Sakhitpat ! and Turya.t (Of these), (1) Jagart is identical with Nasait (or,
the Human World), which is the.woyld of manifestation and wakefulness ;
(2) Sapan,, which is identified with Malakit (or, the Invisible World), is
the world of souls and dreams ; (3) Sakh@ipat is identical with Jabarilt, (or,
the Highest World), in whioh the traces of both the worlds disappear and
the distinction between 1" and ““ Thou " vanishes—whether you see it
with your eyes open or closed. There are many devotees of both the
communities who have no information regarding this world. Accord-
ingly, Sayyid-ut-td'ifa, Ustdd Abul K&sim,! (May his soul rest in
sanctity) has informed us that he'said, ** Tasawwuf consists in sitting
for a moment without an attendant.” The Shaikh-ul-Tslfm ¢ asked'
“What does ‘without an attendant’ mean?” He explained * (It
mesans) finding without seeking and beholding without seeing, for the
(employment of) eyes in beholding (God) is an infirmity. So, ‘sitting
without sn attendant’ means that the marks of the Human World
(‘alam-i-nasiit) and of the Invisible World (‘alam-i-malakéit) may not
enter the mind (of the beholder.)” And, Mawldna-i-Rim, (May God
hallow his grave), has also hinted at the same point :
“1f thou desirest to find him, then do not seek for a moment,
(And) if thou wishest to know Him, then do not know for a
moment.
When thou seekest Him secretly, thou art far from His manifesta-
tion,
And when thou seekest Him openly, thou art bidden from His
secrets.

1 Susupii. 2 Turiya,

3 Abul K&sim b, Muhammad b. al-Jundid al-Kharrlz al-Kawirirl, the great
mystic of Baghdid wes a nephew of Bari as-8aket! and a pupil of ash)-8hXfi. He
died ot Baghdkd in 297 A.H. (910 A.D.). 8ce JEmi's Nafahdt, p. 81. Thoe saying,
ascribed here to Junaid, is quoted, with 8haikb-ul-Islkm’s explanation, on p. 82 of
J&m0’s Nafahdt. It appears that Dard himself considered the above ‘saying’ as
very important, for in three of his works i.e. Rislla-i-Hal Nwumni (p. 21); Hasand(-
ul-*Arifin (fol. 18 b of A.8.B. copy No. II1 10) and Sakinat-ul-Awliy3 (p. 48 of Urdd
tranalation), he quotes that in full.

¢ 8haikh-ul-Islim Ab3 Ismkil ‘Abdulith b, Mulammaed al-Angkei ol-Harawi
was born on the 2nd §ha'bin 306 A.H. (1008 A.D.) Hoe is the author of several 8dfi
works but his fame mainly resta on his extremely popular Mund;jat. Hislectures on
the life and doctrines of the 8ifis, which were ®inbodied in & book and entitled
Tabak3t-i-+Abdulldh Ansiri, form one of the main sources of J&mi's Nufaddt. (For
details see J.A.8.B., 1022, pp. 385-301). He died in 481 A.H. (1088 A.D.).
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And when thou comest out of the hidden and the manifest,
80, undoubtedly,

Stretoh thy legs and sleep comfortably in His protection.

~ (Now) (4) T'urya is identical with Lakt, (or, the World of Divinity),
which is (identical with) Pure Existence, encircling,. including and
,covering all the worlds. If a person journeys from the N@sit (or,
the Human World) to the Malakit (or, the Invisible World) and from
Malakiit to the Jabariit (or the Highest World) and from this last to the
Lahat (or, the World of Divinity), this will be considered as a progress,
~on his part. But, if the Truth of Truths, whom the Indian monotheists
call avasan!, descends from the stage of LaA@t (or, Divinity) to that of
Malakat (Invisibility) and thence to Jabarit (or, the Highest Heaven),
His journey terminates in N@sit (or, the World of Humanity). And the
fact that certain Sufis havo described the stages of descent as four,
while others as five, is a reference to this (very) fact.

VIII. Discourss oN 80uxp (duz)a.

Sound emanates from the same breath of the Merciful which came
out with the word Kun3, (or, Be), at the time of the creation (of the
universe). The Indian divines call that sound Sarasti, which, (they say),
ia the source of all other sounds, voices, and vibrations :

“ Wherever thou hearest, it is His melodious voice,
Who has, after all, heard such a rolling sound 1"

According to the Indian monotheists, this sound, which is called Nad,
is of three kinds. First, Adaahat,® which has been in Etemity Past,
is so at Present, and will be so in Future. The Sifts name this
sound, Awds-i-Mullak (or, the sound of the Abaolute), or Sultan-ul-
" Adhkir¢ (i.e. the Sultdn of all devotional exercises). This (sound) is

1 Avasdna (ultimate).
8 According to Mubammadan belief, the world owes ita origin to the Will of
. God which was expressed by the word Kun, or, Be. So runs the Holy verse:
 Wonderful Originator of the heavens and the earth; and when He dema an affair,
Ae only #ays to it, Be, o0 there &8 is.”” (Kur'dn, CA. I1: 111)
$ dnlhata.

¢ Sulfdn-ul-Adhk8r—Among the §ilfia there is a peculiar exercise of the * tuition
of the breath ’ culled Sult@n-ul-Adhkar. It is said to be even more dmicult than
Shaghl-i-Pds-i-Anf8s, which has been discussed before.
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eternal and is (also) the source of the perception of malAa akds ; but this
sound is inaudible to all, except the great saints of both the communi-
ties. Secondly, Ahat?, or the sound which originates from the striking
of one thing against another, witbout its (i.e. sound’s) combination into
words. Thirdly, Sabd3, or the sound which emanates together with
its formation into Words. Sabd posseeses an offinity with Sarasti and
is (furthor) the source of Ism-i-A‘zam? (or, the Great name) of the
Musalméns and the Bidmukh ¢, or Om®, of the Hinda divines. Ism-i-
A‘zam means that He is the possessor of the three attributes of Creation,
Preservation and Destruction ; and Fatha, Dhamma and Kasra, which
correspond with akdr®, wukar” and makar ®, have also originated from
this (i.e. Jsm-i-A‘zam). They (i.e. the Indian divines) assign a special
symbol to this sound, which bears a close resemblance to our Ism-i-
A'sam, and, in which, traces of the elements of water, fire, air and dust
and of the Pure Self are manifest.

IX. Discourse oNx LicmT (Nir).

Light (n@r) is of three kinds ; if it is manifested with the attribute
of Jalal (Majesty), it is either sun-coloured, ruby-coloured, or fire-
coloured ; and, if manifested with the attribute of Jamal (Beautyy}, it is
either moon-coloured, pearl-coloured, or water-coloured ; and, (lastly):
comes the Light of the Essence which is devoid of all (such) attributes,
and is not manifested to any one, except the Holy men in whose favour
God (the Most High and Holy) has declared : * Allah guides to His light
whom He pleases.” *

This ia the Lxght which appears (at the time) when a man, elther in
sleep or with the eyes closed, neither beholds anything with his eyes nor
hears with his ears nor speaks with his tongue nor smells with his
noso nor foels with his sense of touch, and, as a matter of fact, performs
all these functions, in sleep, with only one faculty and does not require
the aid of, either the limbs, the external faculties or the light of
& lamp; and the senses of sight, hearing, taste, smell and touch

! dhata. t Sabda.

3 Ism-i-A‘sam literally meana ¢ the great nawme’ and, undoubtedly, refers to one
out of the ninety-nine names of God, buft as to which of them in particular, it refors is
unsettled. Bome identify it with al-Bayy-wl-Kayyiim and others with ar-Radman aud
ar-Rahkim. 4 Veda-mukha, § Om (s0e foot-note on p. 18).

$ dkdra, 1 Qkara. 8 Makira. ¢ Kur'dn, Ch. XXIV: 35.
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become merged in one—such is the Light of Essence, or, in other
words, the Light of God. Exalted is His Dignity! O my friend!
reflect on what I have said, as it is a matter of discernment
and meditation, And, the Prophet of God, may His blessings
and peace be on him, has said in praise of this reflection that,
‘A moment’s engagement iri meditation is better than the dovotion
of a whole year ! i.o., of the human beings and the fairies. Now, the
*Light* discernible from the Holy verse ** Allah ts the light of the
heavens and the earths,”® is called jun suriip?®, saviparakas®, and
sapanparakds® by the Hindus, which (Light) is always effulgent
by itself, whether appearing in the world or not. Accordingly,
the iifis have explained niir (Light) by the word munawwar (Illumined),
and the Hindus also have explained in the same manner. The Holy
verseon this point is, as follows: * Allak is the light of the heavens and
the earth; a likeness of His light is as a niche in which is a lamp, the
lamp 18 in a glass, (and) the glass ia as it were a brightly shining star, lit
from a blessed olive-tree, neither eastern nor western, the oil whereof almost
gives light though fire touches it not—Ilight upon light—Alah guides to
His light whom He pleases.” ®

But, what this fakir has understood, (from the above-mentioned
verse), is that Mishkat (or, niche) applies to the woriu of bodily existence,
Migbah (or, the lamp) to the Light of the Essence and Shisha (or, glass)
to the (human) soul whioh is like a shining star and that, on account of
this lamp (misbdh); the Jhisha (or, glass) also appears like a lamp (or.
Migdbah). And: “ That lamp is lis,’ "applies to the Light of the Essence ;
while the * Sacred tree' (hajar-i-Mubdrak) refers to the Self of the
Truth, Holy and Exalted is He, who is free from the limitations of the
East and the West. By Zast (olive-oil) is meant ‘* the Great-Soul * (Rii}-
s-4°zam), which is neither of Eternity past nor of Eternity to come,
in that the Zast is luminous and resplendent by itself, for the reason
that it possesses great elegance and purity, and does not require
to be lighted. Consequently, Ustdd Abid Bakr W4sit1?, may lhie be bless-

! Hadith. DEes has quoted this Hodith on p. 52 of his Sakinat-wl-Auliyd.

t Kur'dn, Ch. XXI1V: 35. 3 Jyotih Scariipa. ¢ Svaprakléa.

8 Svapnaprakdia. 6 Kur'dn, Ch. XXI1V: 35.

7 Mulammad b. M{sk, called AbS Bakr al-WaAsitl, was & companion of Junaid
and N&irl. He died at Morv sometime before 320 A.H. According to S8haikh-ul-
Islam, he was the Imdm of Tawlld (Divine Unity). Sos Nafobds pp. 170, 171
and Twdfkirat-d-Aroliyd, (edited by R. A. Nicholson), pp. 265-281,

4



50 (11. 16}

od, says, in defining soul, that the ‘glass’ of soul is so luminous that it
need not be touched with the fire of the Human World (nar-i-nasfit)
and it is imminent that, on docount of its inherent potency, it may,
automatically, be illurgined. This light of Za#t (olive-oil) is *light
upon light " (ndir-un-‘ald nér), which signifies that, on account of its
extreme purity and brightness, it is light-full of light ; and no one can
behold Him with this light, unless He guides (and directs) him with the
Light of His unity. So the main purport of a combination of all these
verses is that God, the Most High and Holy, is manifest, with the Light of
His Essence, in elegant and refulgent curtains and there is no veil or dark.
ness concealing Him. Now, the Light of (His) Essence isamanifest in the
curtain of Soul of Souls (Abul-Arwidh), the Soul of Souls in the curtain of
Soul (R&h) and the Soul in the curtain of Body—(exactly)in the manner
in which the ‘lamp’ is luminous and manifesting itself within the cover
of * glaes’; the glass being placed in a niche (tdkcha), deriving its illu-
mination from the Light of His Essence and thus adding light to light
(niér.un-‘ala nir).

X. Discourst oN TaE VIsION or Gop (Riiyat).

The Indian monotheists call the Vision of God, Sachatkar?, that is,
to'see God with the (ordinary) eyes of the forehead. Know that the
Vision of God, either by the Prophets, may peace be on them, or by the
perfect divines, may their souls be sanctified, whether in this or tha next
world and whether with.the outer or the inner eyes, cannot be doubted
or disputed ; and the ‘*men of the Book' (ahl-i-kitad), the.perfect
divines and the seers of all religions—whether they are believers in the
Kur'sn, the Vedas, the Book of David or the Old and the New Testa-
ments—have a (common) faith in this respect. Now, one who disbelieves
the beholding of God is a thoughtless and sightless member of his com-
munity, the reason being : if the Holy Self is Omnipotent, how can He not
have the potency to manifest Himself ¥ This matter has been explained
very clearly by the ‘Ulama of the Sunnt Sect. But, if it is said, that
(even) the Pure Self (dhat-i-baht) can be beheld, it is an impoesibility ;
for the Pure Self is elegant and undetermined, and, as He cannot be
determined, He is manifest in the veil of elegance only, and as such
cannot be beheld, and such beholding is an impoesibility. And the sug-

1 Sakelitklra.
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gostion that He can be beheld in the next and not in this world, is
groundless, for if He is Omnipotent, He is potent to manifest Him-
self in any manner, anywhere and at any time He likes. (I hold) that
one who oannot behold Him here (ie., in this world) will hardly
behold Him thero (i.e. in the next world); as He has said in the
Holy verse : *“ And whoever is-blind tn this, he shall (also) be blind in the
hereafter.” }

The Mu‘tazila® and the Jhi‘a® doctors, who are opposed to réyat
(Beholding), have committed a graat blunder in this matter, for had
they only denied the capability of beholding the Pure Self, there would
have been somg justification, but their denial of all forms of ruyat (i.e.
Beholding) is a great mistake ; the reason being that most of the Prophets
and perfect divines have beheld God with their ordinary eyes and have
heard His Holy words without any intermediary and, now, when they are,
by all means, capable of hearing the words of God, why should they not
be capable of beholding Him ¥ Verily, they must be so ; and, just as it
is obligatory to have faith in God, the Angels, the (revealed) Books,
the Prophets, the Destiny, the Good and the Evil, and the Holy
Places, eto., 80 it is obligatory and jncumbent to have faith in
ryat (Beholding). The unversed Sunni ‘Ulama who have disputed the

1 Kur'8n, Ch. XVII1: 72.

3 ' Mu‘tazala (lit. the separatists) & seot of Muhammadans founded by Wiyil
ibn *AtE who separated from the school of Hasan al-Begri (A.H. 110). The follow-
ing are their chief tenets: They entirely reject all eternal attributes of God......
They believe the word of God to have been createdin subjeots ... ...cceuvvuenn ..
They deny all vision of God in Paradise by the corporeal eye, and rejeot all com-
parisons and similitudes spplied to God............. During the reigns of the
‘Abbaside Khalifas, al-Mim@n, el-Mu‘tsjim, snd al-Wsthik (A.H. 198-238) et
Baghdi&d the Mu‘tazala weze in groat favour.” (Hughes' Dictionary of Ielam, p.
425). v

% Shi‘a (Iss. *“followers™) is the name given to the * followers" of ‘All and
his descendants, through Fitims, the daugliter of Prophet Muhammed. They
consider Ab@l Bakr, ‘Umar and ‘Uthmén, the first thres orthodox Caliphs, as usurp-
ors and regard ‘All and his eleven descendants as the only rightful Imidms or
Kbalifas. They are also called I¢hnd ‘aghariya or twelveans as they believe in twelve
Im&ms, namely, ‘All; al-Hasan; sl-Husain; ‘Ali, surnamed Zain-ul-*Abidin ;
Mubammad al-Bikir; Ja'far ag-8adik; Mdad al-Kigim; er-Rids; Muhammad
at-Tah{; ‘All an-Nak! ; al-Hasan al-‘Askari ; Muhammad al-Mahdl (who is supposed
to re-appear before the day of judgment),
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meaning and wording of the tradition—in which ‘A’isha Siddtka ! asked
Prophet (Muhammad), Peace be on him,: * Didst thou behold thy
Lord 1” to which the Prophet replied, “ It is light that I am beholding "’
—have read it as sty ! 5 “It is Light, how can I behold
it 9" But this (tradition) cannot be an argument against beholding
God, for if we put the former interpretation it will refer to His
“complete beholding’ (riyat-i-tam) in the veil of Light but, if we
interpret it as, “ It is Light, how can I behold it ?,” it will refer to His
Pure and Colourless Self. So, it is not a difference in the context
but rather a manifestation of the miracle of (our) Prophet who has ex-
plained two problems in one tradition. And the Holy verse : * (Some)
faces on tha! day shall be bright, Looking to their Lord”* ie a clear
argument in favour of riiyat, (Beholding), of our Lord, Exalted is
His Dignity ; (while) the verse : * Vision comprehends Him not, and He
comprehends all msion; and He i3 the knower of subtilities, the Aware’’ 3
refers to his colourlessness, that is, the eye cannot behold Him in
his Colourless and Absolute capacity, although He beholds all and
possesses extreme elegance and colourlessness. And, the word huwa
(He), found in the above Holy verse, refers to the invisibility of His
Pure Self. Now, the beholding of God is of five kinds : first, in dream with
theeyes of heart ; secondly, beholding Him with the ordinary eyes ; third-
ly, beholding Him in an intermediate state of sleep and wakefulness,
which is & special kind of Selflessness ; fourthly, (beholding Him) in (a
stage of) special determination ; fifthly, beholding the One Self in the mul-
titudinous determinations of the internal. and external worlds. In
such & way beheld our Prophet, may peace be on him, whose * self * had
disappeared from the midst and the beholder and tho beheld had merged
in one and his sleep, wakefulness and selflessness looked as one and his
internal and the oxternal eyes had become one unified whole—such is

1 ‘X'ishs, the favourite wife of the Prophet, was born between 613 and (14
A.D. B8ho was the daughter of Ab@l Bakr, the first Caliph, and was married to
the Prophet in 623 A.D. She died on the 17th Ramaddan, 58 A.H,, 13th July,
678 A.D. ' ‘A'igha occupies & prominont placo amongst the most distinguishod
traditionists. 1210 traditions are recoried a8 having been reported by her diroct
trom the mouth of the Prophet. She was often consulted on theologicel and juri-
diclal subjecta.” (Encyel. of Islam, Vol. I, pp. 216, 217.)

8 Kur'dn, Ch LXXV: 22, 23. 3 Kur'dn, Ch. VI: 104,
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the state of perfect rayat! (Beholding), which is not confined either to
this or the next world and is possible everywhere and at every period.

XI. Drscourseg oN THE NaMEs or Gop, THE Most Hiar
(dsmai Allah Ta‘ala).

Know that the names of God, the Most High, are numberless and
beyond comprehension. In the language of the Indian divines, the
Absolule, the Pure, the Hidden of the hidden and the Necessary
Self is known as asan?, tirgun3, nirankdr®, niranjant, sat® and chit.?
If knowledge is attributed to Him, fhe Indian divines designate
Him as chitan®, while the Muslims call Him ‘4lim (Knowing). For
Al-Hak (the Truth) they have (the word) anant®; for Kddir (the Power-
ful) they have samarth ¥ ; for Sami (the Hearkener) they have sarutd !
and for Basir (the Beholder) they have drashta’® If spirit is attri-
buted to that Absolute Self, they call Him wakta®; Allah (God)

1 Dara 8hikiih has discussed, in some detail, the question of Riyat, or the vision
of God, in his Sakinat-ul- Awliys, pp. 60-66. He has quoted many authorities in
support of his argument, which it is unnecessary to discuss here. I may, however,
give & brief summary of the introductory remarks made by Dar& 8hik{h :

* One day I asked Miy&n Jiv that it is stated in Nikdya-i-Jazari that Ibn-i-
Shakik told Abii Dhar-i-Ghaffari, * Had I seen Prophet Muhammad, 1 must have
asked him aa to whether he saw God or not*. Abidl Dhar-i-Ghaflari replied * I had
enquired of Prophet, but he replied, * Niir-un-anna-arhu ' i.e. He is Light, I cannot
see Him anyhow. But mark that verbal play (Tajnis-i-Ebasfi) in the above
sentence, for, it may also mean, * It is light that I am beholding’...... e '

Now, Hadrat Miyd#n Jiv told Dara 8hikih that if the first interpretation is put
on the words of the Prophet, then it will refer to the Pure Belf, and such behold-
ing is an impossibility even for the Prophets; but if the second interpretation
i+ put, then it means that ‘He ¢an be seen when he descends and appears in veil or
guise." Dark Shikih has summed up his views on the subject of Riyas in the
f{ollowing quatrain which I quote from his Sakinat-ul- Awliya, (p. 61) :

“ Those who will behold (od in that (Future) time,
Know that at ficst they behold Him in this world ;
The vision of God is identical, whether in this or the next (world),
Every moment they see Him, open and Becretly.” '

2 Aeanga (?). 3 Triguna. ¢ Nigbkara.
8 Niranjona, ¢ Satiua. 7 Cis.
8 Cetana. ¢ Ananta. 10 Samartha,

1 Sroa, 12 Drasga. 18 Vyakio.
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they call um?!; Hi (He) they call sah?* and they designate
Firighta (i.e. angel) as divata ?, in their language. The *perfect mani-
featation’ (mazhar-i-atam) is called awtdr ¢, through whom the Majesty
of God is manifested in such a way as would not be manifested, in
any other individual of his class, in that particular period. Wahi
(Divine Revelation) which dawns on the Prophets, is called akds
bani® ; and this name (akds bani) is given to it for the reason that our
Prophet, may peace be on him, has said: the severest moment for me
is that of Waki (or, Divine Revelation), when I hear Wahi ringing in my
ears like the sound of a bell or the buzzing of wasps; so this
voice, descending fromr heaven, is called akads bani. They call the
Heavenly Books Ved, and the beautiful ones of the jins (Geniis), who are
the paris, are called anchrant®, while the evil ones, who are the
demons and the devils, are called richas.” Manukh®, according to
them, are the human beings, while rikki® is a mystic and maha sudh 19,
an Apostle.

XII. DiScOURSE ON APOSTLESHIP AND SaIxtssir (Nubuwwal
wa Wilayat).

Apostles may be divided into three classes: first, those who might
have beheld God either with the outer or the inner eyes ; aecondly, those

1 Om. “ 0’'m a mystic monosyllable or ejsculation by Hindus, which is supposed
to be uttered in place of nsming the S8upreme Being. Hindus, from its awful
and sacred meaning, hesitate to pronounce His name aloud, and place one of their
hands before their mouths and say O'm! A Brahman beginuing or ending a lecture
of the Veda (or the recital of sny holy strain), must always pronounce to him.
self the syllable O’'m. From various passages in Asiatic Researches, Mr. Colebrooke
and other authorities think it may be ocollected that A. O. M. or A. U. M. is inter-
proted to signify Brahm, the Supreme Being, under his three great attributes of the
creator, the preserver and the destroyer, the letters standing in sucocession for the
sttributes as they are described. O'm is also supposed to express the words of the
gaytri, » passage in the Veda which is imparted to the youthful Brahman at his.
initistion into the mysteries of his faith.. ™. O’'m (A.U.M.) is aleo imagined to be
» monogram of the triad, the initials of Aditi, Varms, and Mitre.” (Oycl. of
Indéa, Vol. iii, p. 21.) % Sab. $ Devatd. ¢ Avatdra,

b Ak3éavini. o Apsaras. 7 Rakeas. ® Manusya. * Bs.

10 The word MaA3 Sudh is phonetically equivalent to Mah3 Suddha, or, ** highly
pure,” which is hardly an epithet for an Apostle.
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who might have heard the voice of God, either sound only or sound,
composed of words; thirdly, those who might have seen the angels or
heard their voice. '

Now, Apostleship and Saintship is of three kinds ; (1) Pure (tanzihs)
Apostleship ; (2) Resembling (f2shbihi) Apostleship and (3) s combina-
tion of Pure and Resembling Apostleships.

First, Pure (tanzihi) Apostleship, like which was the Apostleship of
Noah, May peace be on him, who beheld God in purity (tenzih) and
invited people (to embrace his religion) but, except a few, they did not
accept his faith, on account of his (tanzih) (‘ pure beholding '), and, (a8 &
result), were sunk in the ocean of destruction. Similarly, the divinee of
our day invite disciples to a ‘ pure beholdirig * of God, but none of those
disciples ever attains the stage of an ‘drif, nor is he benefited by their
discourses and, dying on the way of Sulik (journey) and Tarikat (Path)s
never reaches God,

Secondly, Resgmbling (tashbihi) Apostleship, like the Apostleship
of Moses, May peace be on him, who saw God Himself in the fire of the
tree and heard words from the clouds. A large section of the followers
of Moses, having become Anthropomorphists, began worshipping the cow
and committed sin. Now-a-days, some of our followers (mukallidin)
whose only profession in life is (blind) following, having fallen aside
from purity (tanzih), have been sunk in Anthropomorphism, and, as such,
indulge in seeing handsome and attractive faces and (pass their time) in
playing and toying. One should never follow such persons.

Verses :

* Every heart-attracting face that thou beholdest,
The sky will soon remove it from befora thy eyes ;
Go, and give thy heart to one, who, in the aircle of existence,
Has remained always with thee and will so continue to be.”

Thirdly, a combination of Pure (tanziAi) and Resembling (tashdihi)
Apostleships, like the Apostleship of Muhatfimad, May peace be on him
and salutation, who joined together the Absolute (mutlat) and the
Determined (mukayyad), the Colourless and the coloured, the Near and
the Distant. There is a reference to this very dignity, in the Holy
veese : *‘ Nolhing is like a likeness of Him ; and He is the Hearing, the
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Seeing.”” * The former, i.e. ‘* Nothing s like a likeness of Him,” is o
reference to His Purity (tanzik) and the latter, i.e. ¢ He is the Hearing,
the Seeing,” is oue to that of Resembling (tashbih). This is the highest and
the loftieat stage of Universality and Perfection, which was reserved for
that lord (Mubammad), Peace be on him. 8o, our Prophet has encir-
cled the whole world, from (the remotest cotner of) the east to the
(farthest end) of the west. Now, Pure (tanziki) Apostleship is void of
Resembling {tashbihi) Apostleship, while Resembling Apostleship (in its
turn) is void of Pure Apostleship ; but the ‘ Uniting'’ (jami‘) Apostle-
ship combines both tanzihi and tashbiAi Apostleships ; as contained in
the Holy verse : * He is the First and the Last and the Ascendant (over all)
and the Knower of hidden things.”’* Similarly, Saintship is limited to
the perfect ones of the sect in whose praise God, the Most High, has said :
“ You are the best of the nations raised up for (the benefil .of) men,'?
namely, they are the best of My followers who combine f2nzih and
tashbih. Thus,in the time of our Prophet, May peace of God and saluta-
tion be on him, there were, among the mystics, Aba Bakr,* ‘Umar}
‘Cthmén,® ‘Ali,” Hasan ® and Husain,® the Six Baki (8itla-i-Bakiya), the
ten Congratulated (‘Ashara-s- Mubashehara)!® and the great ones of the
muhdjirs,! the ansdrs ' and the Siifts.

And in the time of the T'@bi‘in!® there were (saints) like Uwais-i-
Karan1'* and others ;'s and in another period saints like Dhun Nin al-
Misr11%, Fudail b. ‘Iyid ", Ma‘'rif-i-Karkb1®, Ibrdhtm Adham', Bishr-
i-Haf1®, Sart as-Sakat!®, Biyazid-i-BistAmi®, Ustid Abul Ka&sim
Junaidi ¥, Sahl b. ‘Abdullih at-Tustari?, Ruwaim?®, Abi Sa‘id Kharriz®,
Abul Hasan an-Nan??, Ibrihim Khawwi&s®s, Abd Bakr $bibli??, Abit Bakr
Wisiti % and others of their type. In another period there were Abd
Sa‘td Abul Khair %, Shaikh-ul-Isl&m Khwija ‘Abdullsh Ans&r1 2, Shaikh
Ahmad-i-J&m *, Muhammad Ma‘spik Tdst ¥, Abmad Ghazzili *, and
Abul K4sim Gurginl.* 1n another period there were (saints) like my pir
(spiritual guide) Shaikh Muhtuddin ‘Abdul K&dir Jil&nt ¥, Abd ‘Uthmin
al-Maghribi 38, Sheikh Muhluddin Ibn al-‘Arabl ®, 8haikb Najmuddin
Kubr ¢, Shaikb Fariduddin ‘Aitar ¢* and Mawldni Jaliluddin Riimi ¢
In another period there were Kh{ljs Mu‘tnuddin Chisht1,** Khwija
Bah&uddin Nakshband ¢, Khwikja Ahrér¢* and MawlainAd ‘Abdur

1 Kur'@in, Ch. XLI1: 11. 2 Kur'sn, Ch. LLVIL: 3,
3 Kur'dn Ch. I11: 109.
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Rahman Jami‘* 1In another period there were (saints) like my
Shaikh, the second Junaid, 8hah Mir ¢’ ; my teacher Miyan Bari ¢*; my
Murshid Mulls Shah*®; Shah Mubammad Dilrubs , Shaikb Ta.xyylb
Sarhind1 *!, and Bawa& Lﬁl Bairag.2

(Biographical. Notes to Section X11.)

4 Abfi Bakr ‘Abdullah (surnamed ‘Atik) was the first orthodox Caliph who
succeeded Prophet Muhamraad in 632A.D. He died on the 22nd Jam&da -II, 13
A.B =23rd August 634, and was buried boside the Prophet.

5 ‘Umar b. al-Khatt&b, the second orthodox Caliph, succesded AbQ Bakr in 13
A.H, (=634 A.D.). He ruled over the countries of Isl&ém for ten years and was
assagsinated in 23 A.H,, (644 A.D.).

¢ ‘Uthm&n b. ¢ Aff&n, the third orthodox Caliph, succeeded ‘Umer on the Ist
Muharram, 24 A.H.=7th November, 644 A.D., and waa assassinated by some con-
spirators on the 18th Dhul Hijja, A.H. 35 = June 17th, A.D. 656. He is called
Dhun Nirain, or *‘ the possessor of two lights,” as he macried two of the Prophet’s
daughters, Rukayya and Umm-i-Kulthlim.

7 All b. AbT T&liD was the fourth- orthodox Caliph. He was a. cousin and the
son-in-law of the Prophet Muhammad and was among the first. few who
embraced Islim. He hecame Caliph on the 25th Dbul Hijjs, 356 A.H, = June 23rd,
856 A.D. and died on the 21st Ramadin, 40 A.H.=27 January, 661 A.D., as & result
of wounds inflicted by Ibn-i-Muljam, He is regarded by the Shi‘as as the only
lawfu) Caliph after the Prophet. ' :

8 Hasan, the eldest son of ‘All, and' s grandson of Prophet Muhammad, was
borm in 3 A.H. He succesded ‘All as Caliph in 40 A.D. and, after a rile of about
six months, ahdicated in favour of lu‘lwiy;. He was, however, poilonod by his
wife Ja‘ds, in 49 A.H.

? Husain, the second son of *AN and a grandson of Pnophot- (chrough Pitima)
was born in 4 A.H. He was the rightful sucoessor of Mu‘Gwiys, but the latter
nominated Yu!d. his son, as sucoessor, who slew Husain, under the most tn‘io
cirecumstances, at Karbalg, in 61 A.H, Thonu&ytdom of Husain is mourned every
year by the whole Muslim world and, more specially, by the Bhi‘as, from the ht to
the 10th of Mubarram.

" 10 “Aghara-i-Mubaghahara, or the ten who received. the glad tidings, is the sitlo

" given to ten of the most eminent companions (asbdb) of the Prophet, whose entty
into Paradise was foretold by Mubammad. 'They are: Abd Bakr, ‘Umsr, ‘Uthméin,
‘All, Talba b, ai:Zubair, ‘Abdur Rahmin, S8e'd b. AbI Wakil, 8a'ld b. Zsid, AbG *
‘Ubaida b. ll-.h.rrll; :

11 The Mubdjirin is the title given $0 those believers who emigrated to Medine
trom Mecca.

18 al-Anslr, (lit. the helpers), of, more uplicmy opoddng. Analr-lm-Nau.
the title given to thoss * believers of Madina who recsived and assisted the Prophes
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after his flight from Mecca' (621 A.D.). For details see the Encycl. of Islam, Vol. I,
pp. 367, 358.

13 P&bi‘in (or, * the followers ') is, in the language of tho Mubaddihin, or the
traditionists, the title of those persons who met and conversed with one of the
companions (as}ab) of the Prophet.

14 Uwais al-Karani, the famous mystic, was a contemporary of Prophet Mu-
hammnd who, a8 recorded in Tadhkirat-ul Awiiyd, had asked ‘Umar and ‘*Ali to
give his i.e. Prophet's murakka' to Uwais. Accordingly, *Umar and *Ali visited
Uwais and gave him the cloak of the Prophet. He died betwoen A.H. 32 and 39
(cf. Kbazinat-ul-Asfiyd, vol. ii, p. 120). (For details see Taghksrat-ul-Awliyd ed.
Nicholson, vol. I, pp. 15-24; Kaghf-ul- Makjid, pp. 83, 84 ; Safinaj-ul- Awliyd, pp.
30, 31.  Anwdr-wl-‘Arifin by Muh. Husain, pp. 147-148.)

15 In certain texts the name of Hanbal is given. Abii ‘Abdullah Ahmad b.
Hanbal, known as Im&m Hanbasl, tho founder of the fourth school of Bunni Juris-
prudence, was born in A.H. 164 (= 780 A.D.). He was a favourite pupil of ash-
8hafi'i and onjoys considerable reputation ss & traditionist and thpologian. He
stubbornly refused to subscribe to the new faith of al.-M&m{n that the Kur'dn
was oreated and thereby seriously endaugered his life. His death took plece at
Baghdéd, in 241 A.H. (= 856 A.D.), and it is said that 800,000 men and 60,000
women attended his funeral. (For details see Idn Khallikdn, de Slane’s transla-
tion, vol. i, p. 44; Tadhkirat-ul-Awliyd, Nicholson, vol. I, pp. 214-21¥ ; Kbasinat-
ul-Asfiya, vol. 1, pp. 64-66.

16 Dhun Nidn Abul FI'id b. Tbr&him al-Migri, whoee resl name was Thawbin, was
a pupil of Malik b. Anas. He lived in Egypt and died at Ghirs, in 246 A.-H.m=
860 A.D. Ho is well-known for his piety and sanctity, and JSmi records several
{nstances of his miraculous acta. His fame, however, mostly rests on the fact that
Bafi dootrines were first explained and expressed by him. (For details see Nafahds,
pp. 32-37; Taghkirat-ul-Awliyd, ed. NicHolson, vol. I, pp. 114-134 ; Safinat-ul-
Awh'ya. pp. 126, 127; Kam-ul-Mabjﬁb, tr. Nicholson, (Qibb Memorial Beries),
PP 100-103.

17 Fudail b. 'Iyld. with his Kunnya AbG ‘Ali, was e native of Kilfs, or, as
stated by some, of Khurlisdn. He is a celebrated, early mystio of Islim and died
on the 2nd Rabi‘ I, 187 A.H. (= 803 A.D.). For further partioculars ses Nafahat,
pp. 38, 39; Tadhkirat-ul-Awliy8, ed. Nicholson, vol. I, 74-85; Safinat-ul-Awliya,
pp. 86, 87; Kbazinui-ul-Asfiyd, vol. 1, pp. 228—286 Siyar-ul-<drifin, pp. 24-29 ;
Kagh{-wl-Mabjab, pp. 97-100..

16 Ma'riif-I-Karkbi, with his Kunnya Abd Mabfily, was the teacher of Barl as
Sakati. At first he was & magician, but with his father Fiels or Firdsto socoepted
Is1&m at the hands of ‘All b, MiIsk ar-Rigs. He died at Baghdad on the 2nd or the
8th Muharram, A.H. 200. For further partioulars regarding his life and teachings
wos Tadhkirat-ul-Awliy8, ed. Nicholson, vol. I, pp. 260-274; Nafablt, pp. 39-40;
Kbazinat-ul-Aefiyd, vol. I, pp. 16-18; Sakinas-ul-Awiiyd pp. 35, 36.

19 Ibrkhfm b. Adham b. MangGr b. Yasid b.’Jabir (Ab@ Ishak), the famous
mystic, was a native of Balkh, where he is said to have ruled ss king, but, subse.
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queatly, due to some sudden impulse, is reported to have abdicated and adopted
the life of an escetic. After his conversion to §dfism, Ibrahim went to Syria where
he died between 160 and 168 A.H. (= 776-783 A.D.). For further particulars see
Todhkirat-ul-Awliyd, ed. Nicholson, vol. I, pp. 85-108; Nafahds, pp. 42-44;
Kbazinat-ul-Asfiyd, vol. I, pp. 231-236; Siyar-ul-Ak«@b, pp. 29-45; Safinat-ul-
Auwliy3, pp. 86, 87.

* % Bighr b. al-Hérith b, ‘Abdur Rebhm&n Hafi, with his Kunnya Abi Nasr, is
onte of the early myatios of Isim. Ho was an inhabitant of Marv but passed most
of his life at Baghd&d where he died (sccording to Nafahds, p. 50) on the 10th
Mubarram, 227 A H. (=842 A.D.) For details see Tadhkirat-ul-Awliyd, ed.
Nioholson, vol. 1, pp. 108-114; Nafah8it, pp. 50, 51; Safinat-ul-Awliys, p 124;
Kbazinat-ul-Asfiyd, vol. 11, pp. 137, 138.

31 Bari as-Sekatl, with his Kunnya Abul Hasan, was & disciple of Ma‘'ridf
Karkhi and the teacher of Junaid and other mystics of Baghd&d. He died (acoord-
ing to Nafapat, p. 56) on' the 3rd Ramadén, 263 A.H. = (A.D. 868). For furthgr
partioulars see TadhVsrat-ul-Awliyd, ed. Nicholson, vol. 1, pp. 274-284 ; Khasinat-
ul-Asfiy8, vol. I, pp. 78-81 ; Safinat-ul-Awliya, p. 36.

22 AbO Yazid Taifdir b. ‘Je& b. Adam b. Surdahin, better known a BAypzid al-
BistSmi, was & great mystic of Bistfm. He led the life of an ascetio and died in
261 A.H, (= 875 A.D.) or 264 (877076 A.D.). His fame chiefly rests on his intro-
ducing the dootrine of Fand in Muslim mysticism and is also reputed to be a
“ convinced pauntheist.”” Hias followers are designated after him as Taifiriya or
Bistdmiya. For further particuls:s see Nafabdt, pp. 59-60; Tagdhkirast-ul
Awliyl, ed. Nicholson, vol. 1, pp. 134-179; Kbazinat-ul-Asflyd, vol. 1, pp. 519-822;
Safinat-ul-Awiliyd, pp. 13, 7¢.

28 Abul K&sim b. Muhammad b.. ul-Junud al-Kharriz al-Kawirirf, also known
a8 Sayyid-ui-18'ife and T8'Gs-wl-'Ulom3, wes a oelebrated mystic of Baghdsd. He
was & pupil of Abll Thawr, who, in his vurn, was a student of ash-8hAfi'l. Junaid
died ot Baghdad in 207 A.H. (= 910 A.D.) snd wes buried beside his uncle, the
well-known Baxl as-Sakatl. His followers are oalled Junaidis. For further refer-

_enoce see Tadhkirat-ul-Awlsyd, ed. Nicholson, vol. II, pp. 5-39; Nafahas, pp. 81-85;
Kbasinai-ul-Asfiyd, vol. 1, pp. 81-88. Safinat-ul- Awliya, pp. 37-39.

84 Abd Mubammad Sahl b. ‘Abdullth b. Yidnus, & well-known mystio, was
born at Tustar (al-Ahwis), in 203 A.H.(=818 A.D.). He was a disciple of Dhun Niln
al-Migri and & companion of Muhammad b. S8awirk, his uncle. Sahl died in exile
st Bagra, in 283 A.H. (= 896 A.D.). His “ thousand sayings " wers ocollected by
his pupil, Muhammad b. 8&lim (d. 207 A.H.=909 A.D.; His followers are called
Sahlis. For further partioulars see Taghkirat-ul-Awliy3, ed. Nicholson, vol. I,
pp. 251-288; Kaghf-ul-Mahjad, tr. Nicholson, pp. 139, 140 and 195-210;
Nafah8t, pp. 09-7T1; EKbasinai-ul-Asfiyd, vol. 11, pp. 162-164 ; Safinat-ul-Awiiya,
pp. 133, 134.

8 Ab@ Muhammad Ruwaim b. Yasid was & well-known mystio of Baghdad
and a disciple of Junaid. In Jurisprudenoce he was a follower of DE'(d-i-Isfahtni,
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‘the founder of the Zshirite School. Of his works, @hula¢-ul- Wajidin has been muoh
appreciated by al-Hujwiri (Kagh/., p- 135). He died in 303 A.H. = 814 A.D. For
further information refer to Kaghf-ul-Mahjiib, pp. 135, 136 ; NafaAat, pp. 96-98 ;
Tadhkirat-ul- Awliya, ed. Nicholson, vol. 11, pp. 64-67; Kbazinat-ul-A4sfiyd, vol. 1T,
p 3; Safinat-ul-Awlya, p. 110.

8 Abi. Sa‘id Ahmad b. ‘Isé al-Kharraz was a disciple of Muhammead b.
Mangiir at-Tiisi and a companion of Dhun Niin, Bishr and Sari. Both, according to
JBmi (Nafuhdt, p. 75) and Hujwiri (Kaghf-ul-Mahjiib, p. 143), Kharrdz * was the
first who explained the doctrine of annihilation (fand) and subsistence (baka)."
His followers are known as Kbarrazia (see Kaghf., pp. 241-246). It is said that he
left 400 works on mysticism. He died in 286-287 A.H.=900 A.D. For further
reference see Tadhkirat-ul-Awliyd, ed. Nicholson, vol. II, pp. 40-456; Khazinat-ul-
Asfiya, vol. 11, p. 165 ; Safinat-ul-Awliya, pp. 134, 135.

27 Abul Husain Ahmad b. Muhammad an-Niri, was a companion of Junaid
and a disciple of Sari. He was also known by the name of Ibn al-Baghavi as his
father hailed from Baghshiir, or Baghthir (Kbazdna, p. 169), a city between
Hirat and Marv. Niri was born at Baghdad and died in 205 A.H., = 907 A.D.
Hin followers are known as Niiris whose principal doctrine is * to regerd §3fism
(tasawwuf) as superior to poverty (fakr).” (See Kashf. pp. 189-185.) For turther
information see Tadhkirat-ul-Auwliyd, ed. Nicholson, vol. II, pp. 46-55; Nafahdt,
pp. 80, 81; Kaghf-ul-Mahjub, pp. 130-132 ; Kbazinas-ul-Asfiyd, vol. II, pp. 169-171 ;
Safinat-ul- AwliyG, pp. 137, 188,

- 28 Abd Ish&k Ibrahim b. Ahmad al-Khawwag, is the author of some * excel-
lent works on the ethics of 8ifism.” Acoording to some, he was an inhabitant of
Baghdad and a companion of Nird and Junaid. He died in 201 A H.=903-804
A.D. For further particulars see Kaghf-ul-Mahjib, tr. Nicholson (Gibb Memorial
Beriee). pp. 183, 154; Nafahht, pp..137-139; Safinat-ul-4wliys, pp. 136, 137;
Kbasinat-ul- Asfiys, vol. 11, pp. 187-1869,

9 Abdl Bakr b. Dulaf b. Jahder ash-8hib[y or Dulaf b, Ja‘far was the celebrat-
ed disciple of Junaid. According to J&mi (Nafahdt, N. Lees’ ed., p. 201), he was
a Maliki and learned the Muwat{d by heart. He died in 334 A.H. = 845 A.D. at the
age of 87. For further particulars refer to Kaghf-ul-Mahjib, tran. Nicholson,
(Gibb Memorial Series), pp. 155, 166 ; Tadhkirat-ul- Awliyd, ed. Nicholson, Vol. 1I,
pp. 160-182; Safinat-ul- Awliyd, pp. 39-41 ; Nafahdt, pp. 174-178,

30 See foot-note on p. 13. -

81 Abl Sa‘id Fadlullah b. Abul Khair, the celebrated Bhaikh and author of
mystic quatrains, was born at Mahna, a village in the distriot of Khawar#n, on
December 7, 967 A.D. According to the author of AkAIBk-i-Jaldll, he is said to have
come in porsonal.contact with Avicenna. He died on January 2, 1049 A.D. For
further . particulars seoc Browne, Literary History of Persia, vol. 11, pp. 261-269 ;
Ka‘bj-u'l-Mabjﬁb, tr. Nicholson, (Gibb Memorial Series), pp. 184-168; Tagdhkirat-
ul-Awliy8, ed. Nicholson vol. 1I, pp. 322-337! Nafahat, pp. 277-282.

2 Bhaikh-ul-Isl&m Khwija Abd Isma‘il ‘Abdulléh Angiri, the well-known
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author of the Mundjat or * Supplications "’ and several other Biifi works, was born
at Hirit, on May 4, 1008 A.D. He delivered learned discourses at Hirat on the life
and teachings of the Biifis, which were embodied in a book, entitled Tabaka:
i-*Abdulldh Ansdri, a copy of which is preserved in the Library of the Asiatic
Society of Bengal (see Ivanow's Catalogue, pp. 78-83). Ansirf died in 1088
A.D. For further partioulars see Browne, Literary Hiastory of Persia, vol. 11, pp.
209, 270.

33 Shaikh-ul-Isl&ém Abii Nasr Ahmad b. Abul Hasan al-J&mi, surnamed
Zhandapil, was born in the district of J&m, in A.H. 441 A.H. = 10490 A.D. 1lie is
celebrated as a mystic and the author of some fourteen works on §iifism, of which
only five are said to be extant. He also compiled a Diwdn which hae been litho-
graphed several times in India. His death took 'place in 536 A.H. = 1141 A.D,
For further particulars see K. B. ‘Abdul Muktadir's Catalogue of O.P. Library;
Bankipore, vol. I, pp. 30-32

3 Muhammad Ma'shiil at-Tilsi had, according to Kaghf-ul-Mahjib, * an
oxcellent spiritual state and was aglow with love.” According to J&mi, (Nafahlls
p. 284), Abd Sa‘id b. Abul Khair visited him with several of his companions. He
was buried at Tis. See Nafahdt, pp. 283, 284.

35 Shaiklh Abmad al:Ghazzili, the brotherof the celebrated Imém al-Ghazzali,
is the author of several Sufico-religious works, the principal among them being
Rin&la-i-Saw&nib. He died in 617 A.H. See Nafahdt, pp. 336, 337; Saftnat-ul-
Awliyd, pp. 102, 103. )

8¢ Abul Kdsim b. ‘Ali b. ‘Abdullah al-Gurgini, was a comtemporary of
al-Hujwiri, the suthor of Kaghf-ul-Mahjiib, who records an instance of personal
contact with the S8haikh (see Kaghf., pp. 109, 170). He died in 459 A.H. See
Nufahdt, pp. 282, 283 ; Safinat-ul-Awliyd, p. 15. Kbazina, 11, pp. 7, 8.

37 Muhiuddin Abd Muhammad ‘Abdul Kadir b. AbI 8a8lih Mdea alJnll one of
the greatest and most oelebrawd sainta of Baghdad, was born in 470 A.H., = 1077
-1078 A.D. He died in 561=1166 A.D.; and the order of the Kdadiris, to which
Dar& Bhikdh belonged, owes its existence to him. Prof. Margoliouth has given
the salient points of his life in the Encycl. of lslam, vol.l, pp. 41, 42; see also
Nafahit, N. Lees’ ed., pp. 586-580 and Shams-ul-‘ulama M. HidSyat Husain's Qata-
logue of Arabic MSS. in the Biihdr Library, Calcutta, p. 132.

3 AbU Madyan 8hu‘sib b. al-Husain al-Andalilei, was born at Cautillana
(Kautniyana), a village near Seville. According to J&mi, Muhiuddin Ibn al-*Arabi
received training at his hands. He died in 594==1197-1198 A.D,, or in 580 A.H.
== 1193 A.D., as recorded in Nafahdt. His §afistic doctrinp may be summed up in
the following verse which he is said to have often repeatod “ Say, Alldh, and
abandon all that is matter, or is conneoted with it, it thou desirest to attain the
true gosl.” Encyl. of Islam, vol. I, p. 90. See Nafapdt, p. 413, Safinat. ul-
Awliyd, p. 67.

30 Shaikh Muliuddin Ibn al-‘Arabi was born at Murcia, in Spain, on July 28,
1165 A.D. He is considered to be one of the greatest mystics of lslam. Of his
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extant works 150 are kmown, of which Fusiis-ul-Hikam, the Futlhdi-wl-Makkiya
and the Diwdn enjoy wide celebrity. He oame to the East in 1201 A.D. and died
at Damascus on November 16, 1240 A.D.  8ee Browne, Literary History of Persio,
vol. I1, pp. 497-801 ; Nafahds, Nassau Lecs' edition, pp. 633-845.

© Abul Jannib Abmad b, ‘Umar al-Ehiwkl, commonly known as Shaikh
Najmuddin KubrS, was the oelebrated mystio of lg:w"lrum. His title ** Kubrik "
is derived from the name of *' as-fimmai-ul-Kubr8 ", or * the supreme celamity *'s
given him on sccount of his wonderful ability as & debater. He was killed during
the sack of Elwhrazm by the Mongols, 618 A H. = 1221. Bee Browne, Literary
Hsstory of Persia, vol. 1I, pp. 401-494; Nafabdt, Nassau Lees’ edition, PP:
480-487 ; Sqfinat-ul-Awliya, p. 103-105.

€1 Ab# Talib (or Abd Himid) Muhammad b. Ab8 Bekr Ibréhim, better
known es Fariduddin ‘A¢f3r, is the celebrated mystic poet. He is said to have
composed 114 works but, now, only sbout 30 are extant. His Taﬁh‘rm-u[-.{diyq.
is ong of the most wellknown biogrephies of Mualim saints and mystios. Various
dates have been given of his death, but the most acoeptable of all, is, perhaps,
627 A.H. For his life ses Browne, Literary History of Persia, vol. 11, pp. 608-5156
and the valuable introduction to Tagdhkirat-ul-Awliyd written by Mirz& Muham-
mad of Kazwin.

42 Jalsluddin Muhammaed, commonly called Jallluddin Ridmi, the suthor of
the celebrated Mathnawi, weaa born at Balkl, in 1207 A.D. He had to leave his
native country during his infancy and, after staying at several places, settled at
Kiiniys, where he came in ocontact with that rmystic of magnetic personality—
Bhams-i-Tabriz. ROml is also the author of a Diwdn which is dedicated to the
memory of his spiritual guide, the well-known Bbams-i-Tabrix. He died in
February, 1231. For his life see Browne, Literary History of Persia, vol. II, pp.
515-526 ; Nafahdt, p. 409. '

4 Mu‘nuddin Muhammad Chishti, who is considered by many as the greatest.
mystio of Indis, was born in 537 A.H.=1142 A.D. Having travelled in Khurlisin,
he came to Baghdid and thenoe to Dihlf, (588 A.H. = 1193) and finally to Ajmir,
where he died in 033 = 1336. His tomb is visited every year by thousands of his
votaries. He is the founder of the Chighti order, which finds the largest number of
votaries in India. A lithographed Diwdn, popularly ascribed to him, has been con-
olusively proved to be the work of Mu‘lnuddin Miskin, the famous preacher of
Hirkt and suthor of Ma'3rij-un-Nubuwwat,

@ Muhammad b. Muhammad, called Kfwija Behiuddin Nakshband, the
founder of the Nafghbandi order, was bom at Bukh&rk, in A.H. 728 = 1327 A.D.
His sayings were collected by one of his disciples, a copy of whioch is preserved in
the British Museum (Rieu, p. 862). Bah&uddin died in 791 A.H. = 1388 A.D. See
Nafe)st, Nessau Leea’ edition, pp. 439-445; Safinat-ul-Awliyd pp. 78, 19.

4 Khwije Nigiruddin ‘Ubsidullih Abr&r, better known as Khwéjs Ahrér,
was born in 806 A.H.=1403 A.D. Hia life and teachings form the main topic of
‘Al b. Husain al-Wi'is al-Kughifi’s, Raghah3: ‘Ain-ul-Haydt, which records his
death on the 28th of Rabl' I, 805 A.H. (= 1489 A.D.). 8ee Nafahdt, p. 364..
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# Ntruddin ‘Abdur Rahmiia J&kmi, the well-known author of Nafahds-ul-Uns
and the last great classical poet of Persia, was bom in a village in the district of
JEm, oa the 23rd 8ba‘bin, 817 A.H. = Tth November, 1414 A.D. He attended the
courta of Sultsn Abdl 8a‘id and Sultin Husain Baykaré and died st Hirkt, on the
18th Muharram, 898 A.H.=9th November, 1492 A.D. Besides Haft Awrang snd
three Diwsns, Aghi‘at-ul- Lama*dt, Arbatin, Shawdhid-un-Nubuwwat and other works
on religious and Mifiatic subjects are also written by him. See K. B. ‘Abdul-
Muktadiris Catalogue of the O.P. Library, Bankipore, vol. 11, pg. 32-90.

47 Mir Muhammad b. 8&'in Ditk, commonly known as Miy&n Mir or Miyin Jiv,
was born in A.H. 938. He cams to Lahore and stayed there for sbout sixty
yoars. He was highly respected for his piety and was frequently visited by Shih-
Jabio and Dick 8hikih. His death took: place on the 7th Rabi* L1045 A H, at the
ripe old age of 107. D&r& Bhikih has written a work, entitled Sakinat-wl- Awliya,
dealing with the life of the saint snd his disciples, and has also given & notios of the
life of the saint in his Safinat-ul-Awliyé.

48 He was one of the spiritual teachers of Dirk, and died on 15th Rabi’, 1082,
(Hasandt-ul-* Asifin, pp. 53-51.)

40 Mullx 8hkh Muhammad b. Mullad ‘Abd Mubammad, commonly known as
Mulls 8hah or Lisinulldh, came from Badakhsh@n to Lahore in 1023 A.H. = 1614
A.D,, snd became a disciple of Miydn Mir, the great saint of the time. He was
highly respected by Dark Bhikih who was initiated by him into the K&diri order
in 1049 A H.=1639 A.D. After the death of Miy&n Mir (1045 A.H,), Mulld Shah
rotired to Kaghmir where he passed the remaining days of his life in a monastery
built by D&rs 8hikdh and his sister Jahiin Ark. He died in 1072 A.H.=1661-62
A.D. Mulla 8hih was a voluminous writer and bas left a Diwdn, which has

been lithograpbed, besides seversl works on §afism. (For his life see Sakinat-ul-
Awliyd, pp. 118-158.)

0 Bhaikh Shah Mubsmmad Dilrub& is spoken of by D&r& 8hikdh as one of his
teachers (Haeonds-wl-drifin, pp. 59-61) and considered as ‘‘ unrivalled in Pakiri,
sclf-suppression, religious exercises, retirenent and singularity.”  Further, he tells
us that now-a-daya (i.e., about 1064 A.H.) he has adopted a life of complete isolation
and sees the face of none and speaks with visitors from behind the veil. Dird
records & number of very interesting sayings of the saint in his Hasandt-ul-*rifin
(pp. 59-01). .

81 Bhaikh Tayyib Sarhindi receives very scanty notioein the Hasandi-ul-Irifin
of Dark Bhikdh. There, (p. 45 of the Urdii text), he is spoken of as & friend of
Bab& Piyarey and as one who narrated soveral very interesting anecdotes of the
Ba&b&. Beyond this, I have not been able to get any other information regarding
the life of this Bhaikh. )

83 BawA L&l BairAgi was a Hindd saint who was held in high eeteom by Dark
8hikdh. For his Life and the couversations that he had with D&rK Shikdh eee
Introduction.
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XIII. Discovrse oN Barhmand.

By Burhmand is meant ¢ All” (kul), which (term) applies to the
determination of the Necessary Self in the shape of a round globe
and, as it is not inclined towards or joined to any one, its proportion to
all is equal and every creation and exhibition takes place in its midst—
hence the name Barhmand, given to it by the Indian monotheists.

XIV. Discourse ox TaE DtaEctioxs (Jihat).

The Muslim monotheists regard the East, the West, the North, the
South, the top and the bottom as each a separate direction. Hence,
according to them, there are six directions, while, according to thereckon-
ing of the Indian monotheists, there are ten directions (in all). They
consider the space between the East, the West, the North and the South
a8 each a separate direction and. accordingly. name them dah disha®.

XV. DiscovrsE oN THE SKies (Asmanka).

According to the Indians, the skies, which are called Gagan?, are
eight in number.  Of these, seven are the stations of the seven planets,
namely, Saturn, Jupiter, Mars, Sun, Venus, Mercury and the Moon. In
the Indian language, however, they are called the seven nichattars.? that
is, sanichar ¢, birahspat 3, mangal ®, siraj ?, sukur ®, budh ®, and chandra-
mas. 1 Now, the sky which contains all the fixed stars is regarded as
the eighth and the learned men call this very sky *the eighth sphere’,
or, * the sphere of fixed stars’ (falak-i-thawabdit), while the Muhammadan
religious dootors (ahl-i-ghar') designate it Kursi in their own phraseo-
logy. (So runs the Holy verse): “ His Kursi (throne) extends orer the
Aeavens and the earth.” 1!

. The ninth (sky), which is called maha akas !*, has not been included
- in the (list of) skies ; the reason being shat it (i.e. mahd akds) encircles
all and even the Kursi, the skies and the earths are contained in it.

XVI. Discoursx oN THE EaRTH (Zomin). |

According to the Indians, the earth has been divided into seven
lsyers. called Sapat tl'*, each of which is named afal™, batal 1.

} Daéa digeh. 3 Gagana. S Noksatra, 4 Shnaifcara. 3 Brhaspati.
S Mangela. T Sérya. § Sukra. % Budha, 10 Candramas.
N Kyr'da, Ch. 11: 235, 1t NaMikdda. 13 Sapla tala. W Atala. 18 Vitala.
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sutal!, talatal®, mahdtal®, rasaial*, and paldl® According to the
Muslims also, the earth has seven {layers), as contained in the Hofy
verse : ‘* Allah 18 He who created seven heavens, and of the earth the like
of them.” ®

XVII. DiSCOURSE ON THE DIVISIONS OF THE EaRTH.
(Ktsmat-s-Zamin).

The learned mon have divided the inhabited globe into seven parts,
designating them as the “seven spheres’” (Haft Iklim), which the
Indians name sapatdip.” They do not consider the seven sphereé as the
layers of an onion, rather, they conceive them, as the steps of a
ladder. And, the seven mountains, which the Indians call sapat kula-
chal8, are rogarded by them as surrounding every sphere—their names
being—(1) Yumira® (2) Samipat'®, (3) Himakit':, (4) Himavan'®, (5)
Nakadh, (6) Parjatar'® and (7) Kailas.'* Accordingly, it is mentioned
in the Kur'sn : * And the mountains are projections thereon,” (i.e. on the
earth).1®

Now, round each of the seven mountains there are seven seas,
which are surrounding each mountain. They are called Sapat Samun-
dar : 1% their names being: (1) Lavan Samundar'?, or the sea of salt,
(2) Uncheh ras samundar '®, or the soca of sugar-candy, (3) Sura
Samundar ¥, or the sea of wine, (4) Ghirat Samundar ¥, or the sea
of Ghee, (5) Dadh Samundar?*, or the sea of cucrd, (6) Khir Semun-
dar®®, or the sea of milk and (7) Saioid jal,®* or the sea of pure water.
The fact that the seas are seven in number is asoertainable from the
(following) verse of the Kur'an: “ And were every tree that s in the
earth (made into) pens and the sea (to supply st with ink), with seven more
seas to increase it, the words of AU3h would not come lo an énd.”’’* Now
in every land, mountain and river, there is & variety of oreation. The
land, the mountain, and the river which are above all lands, mountains

! Sutala. 2 Taldtala. 3 Mahdtala. 4 Rasidtala.

8 Patala, 8 Kur'dn, Ch, LXV: 12, T Saptadvipa.

8 Sapta Kuwliocla. ® Sumeru, 10 Suktimah. 11 Hemakugn.

12 Himaval. 18 Paryditra. 4 Kavldea. 18 Kur'dn Ch. LXXVIII: 7.
18 Sapta Samudra. 17 Lavana Samudra. 18 Iksu-rasa Samnudra,

W Surd Samudra. 30 Ghrta Samudra.. 3! Dadhs Samudra.

8 Kjira Samudra. 2 Svadujala. 8¢ Kur'dn, Ch. XXXI : 27.

b
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and rivers, are called Sarag' by the Indian doctors, which, in other
words, is oalled Bihisht or Jannat (i.e. Paradise) (by the Muslims).
Now, the land, the river and the mountain which are below (all) lands,
mountains and the rivers, are known as narak 2, or Diizakh and Jahan
nam, that is, Hell and the infernal fire. The Indian monotheists have
held that the Heaven and the Hell are not beyond this very universe (of
ours), which we call Barhkmand and (they further hold) that the seven
skies, which are the stations of the seven planets, do not revolve
above Paradise but (rather) round it. The roof of Paradise is called
man akas, that is 'Argh, and its (i.e. Paradise) ground is called Kursi.

XVIII. DiscouRSE oN THE WORLD OF Barzakh (Interval belween the
Death of a Man and the Resurrection).

Our Prophet, may peace be on him and salutation, has eaid:
“ W hosoever dies, verily, there is resurrection for him.”

After death, @tma, or soul, having left the body of elements, enters,
without any delay, the body of mukt, which is called Sucham Sarir® It
is a fine body, formed by our action—good action having & good and
bad action having a bad form. Now, after ‘“ Question and Answer,”
(which will be made after death), those deserving of Paradise will be
taken to Paradise, while those deserving of Hell to Hell ; as stated in the
Holy verse: * So as to those who are unhappy, they shall be in the fire ;
for them shall be sighing and groaning n st: Abiding therein so long as the
heavens and the earth endure, except as thy Lord pleases ; surely thy Lord is
the mighty doer of what He intends. Andas to those who are made happy,
they shall be in the garden, abiding in it as long as the heavena and the earth
endure, except as thy Lord pleases : a gift which shall never be cut off."’ ¢

Now, * bringing out of hell,”” means that, before the destruction
of the skies and the earths, He may, if He wishes, take out (the con-
demned person) from Hell and carry him to Paradise. In explaining this
verse, Ibn Mas‘iid ¢, may God be pleased with him, has said that ‘* & period
will come in the (life of) Hell when, after a long sojourn, no one will remain

1 Svarga. 3 Naraka. 3 SGksma Sarira.

¢ Kur'8n, Ch. XI: 108, 107, 108.

¢ 1bn Maa'dd (‘Abdullkh b, Mas'iid) (b. 28 before Hijra) was a well-known
companion of the Prophet. He was present at the battle of Badr. His death took
-place at al-Madina in 32 A.H.
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inside it.” And, * bringing out of Paradise’’, means that, before lthe
destruction of the skies and the earths, God may, if He wishes, bring
up its occupants to the High Paradise (Firdaws-i- Ald)—for His
generosity is limitless. The following Holy verse is also a proof (of the
above statement): * And best of all is AUdK’s goodly pleasure—that
‘43 the grand achievement’ '-—namely, that God has a Paradise which is
larger than other Paradises.

The Indians call it Baikunth #, which, in the opinion of the Indian
monotheists, is the greatest salvation.

XIX. Discourse oN THE RESURRECTION (Kiydmat).

The Indian monotheists have held that, after a very long stay in
Heaven or Hell,.the paha parli 3, or the Great Resurrection, will take
place, which (fact) is also ascertainable from the Holy verse (of the
Kur’an). ‘ But when the Great Resurreclion comes.” * The following
verse also speaks of the same, ‘“ And the trumpet shall be blown, so all
those that are in the heavens and all those that are in the earth shall swoon,
except such as Allah pleases.’’ ® »

This (exception) refers to the group of ‘4rifs (i.e. Knowers of God)
who are immune from senselessness or thoughtlessnass both in this and
the next world. Now, after the upsetting of the skies, the destruction
of the heavens and the hells and the completion of the age of Barhmand,
the occupants of Heaven and Hell will achieve mukt ®; that is, both will
be absorbed and annihilated in the Self of the Lord, as stated in the
Holy verse : * Every one on it must pass away. And there will endure for
ever the person of thy Lord, the Lord of glory and honour."”’ ?

XX. Di1scoURSE ON Mukt (SALVATION).

Mukt means the annihilation and disappearance of determinations,
in the Self of the Lord, as it appears from the Holy verse: < And best of
all 48 Allah’s goodly pleasure—that 13 the grand achievement.” ®

Now, entrance into Ridwian-i- Akbar, or the High Paradise, is & great
salvation, called mukt. Mukt is of three kinds :

1 Kur'dn, Ch. IX : 72. 2 Vaskungha, 3 Mahdpralaya,

¢ Kur'dn, Ch. LXXIX: 34, Mawlawi Mulhammad °‘Alf has tranalated, as
* the great predominating oalamity "' whioh, he says, may not necessarily refer to
Resurrection. 5 Kur'dn Ch. XXXIX : 68, 8 Mukts.

1 Kur'dn, Ch. LV : 26, 27, 8 Kur'dn, Ch. IX: 72,



68 [I1. 34)

Pirst, Jiwan mukt?, or salvation in life. According to them (i.e.
the Thdians), Jiwan mukt consiats in one’s attainment of salvation and
freedom, by being endowed with the wealth of knowing and under-
standing the Truth, in seeing and oconsidering everything of this
world as one, in ascribing to God, and not to oneself, all (i.e.
man’s) deeds, actions, movements and behaviour, whether good
or .bad, and in regarding oneself, together with all other existing
objects, a8 in complete identity with the Truth. Further, he should
regard God as manifesting Himself in all the stages and should look upon
Barhmand, which the Sifts ocall * Alam-i-Kubra (or, the Great World)
and is (moreover) the -*‘Complete Form’ of God, as the corporeal
body of God. He should regard ‘Unsur-i-4‘zam (or the Great Element)
namely, maha akas, as.Sicham Sarir?, or the fine body of God, and
should consider the Self of God as the soul of that body. Further, con-
sidering Him as One Fixed Person, he should behold or know nothing,
save the Self of that Unique, Incomparable Lord, whether (it be)
in- a partiole of dust or a mountain, whether in the manifest or the
hidden world. Now, just as a human being, who is called the
« smaller world’ (‘ Alam-i-Saghir), is one individual, despite his various
and numerous limbs and just as his personality is not multitudinous
on acocount of his many limbs, so, that Unique Self cannot be considered
multitudinous on account of the variety of determinations. (Verse) :

““ The whole world, whether of souls or bodies,
Is One Fixed Person—called ‘Alam.”

8o, one should consider God, the Most Holy and High, Who is not
separated even by a hair's breadth, as the soul and life of that * Fixed
Person’ ; as is said by Shaikh Sa‘duddin Hummu't.? Quatrain:

“Truth is the soul of the world, the whole world the trunk,
Souls, angels and senses are the bodies.
The skies, the elements, the three Kin'gdoms of nature (i.e.,
animal, vegetable and mineral) and the bodies—
This is Monotheism and ell else is device and artifice.”

-

b Jivanmukis. % Stkema Sarira, .

% Sa‘duddin b. al-Muwayyad Hummu'{ was a great mystic and & writer of
numerous works on §Gfism. A summery of 400 of his works, entitled Kaghf-ui-
Hakl'ik, is noticed in A.8.B. Catalogue of Persian MS8S., p. 860. He died in 6560
A.H. = 1253 A.D.
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Similarly, the Indian monotheists, like Vay&a® and others, having
cansidered Barhmand, which is ‘ Alam-i-Kabir (or the great world), as
one individual self, have, accordingly, described the different limbs of
its (i e. Barhmand's) body. The reason (of such desoription) is that
whenever a pure mystic casts his eyes on anything he conceives that he
is looking at a particular limb of mahd puras®, that is, the Self of the
Truth, Sanctified and Exalted is He.

(Now), Patal®, which is the seventh layer of the earth, is the sole of
maha puras’ foot ; Rasatal*, which is the sixth layer, is the upper part of
maha puras’ foot ; the Satans are the fingers of maha puras’ foot ; the
steeds used by the Satans are the nails of maha puras' foot ; Mahatal®,
which is the fifth layer of the earth, is the ankle-bone of mahd puras ;
Talatal®, which is the fourth layer of the earth, is the shank of maha
-puras; Sulal’, which is the third layer of the earth, is the kmee
of maha puras; Batal® which is the second layer of the earth, is
the thigh of maha puras ; Atal®, which is the first layer of the earth,
is the special organ of mahkd puras; Kall®, or time, is the pace
of maha puras; Parjanal divta'', who is the cause of birth and
issue throughout the whole world, is the sign of manhood and
virility of mahd puras; rain is the seed of maha puraa'; bhuluk'®,
namely, from the earth up to the sky, is the part below the navel of maha
puras; the three southern and the three northern mountains are the
right and the left hands of maAa puras ; sumir parat® is the buttocks
of maha puras ; the light of the false dawn is the thread of the lace
of mahd puras’ garments; the light of the true dawn is the white-
ness of mahd puras’ sheet (chadar); the evening when the twilight is
visible is the garment, covering maha puras’ private parts; the sea,
‘namely, the encircling ocean, is the circumference and depth of maha
puras’ navel; Badavinal', namely, the place of the fire, whioly even
today is sucking the water of the seas and is preventing storme and
will suck all waters on the day of Resurrection, is the heat and warmth
of maka purae’ stomach ; the rivers are the veins of mahd puras and, as

1 Vydeas. 3 Mah3purusa. - 8 Palila, ¢ Mldo
8 Moah3tala. ¢ Taldiala, 7 Swiala. 8 Viala,
* Asala. 10 Kala. 13 Parjonya devat8. 18 BhGloka.

13 Sumeruporvata, 14 Vadavinala.
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all veins reach the navel, so all the rivers meet the ocean; the
(anga, the Jamna and the Sarasti are the principal veins (§hahrag) of
maha puras; ankla, jamnan, bikla, jamunan, Sakhmand' and Sarasti
bhuluk, which is above bhuwluks and is the abode of Gandharp divids®
and where all sounds originate, are the stomach of mahd puras, the fire
of *“ the smaller Resurrection ”’ ( Kty@mat-i-Sughrd) is the morning appetite
of mahid puras; the drying up of waters in '* the smaller Resurrection "
is the thirst of makad puras; sarag luk® which is above bhuluk and
is one of the divisions of Paradise, is the chest of maha puras, for,
it is the abode of perpetual festivity, happiness and peace; all the
stars are the various jewels of mahd puras ; gift, before the asking, which
is liberality and bounty, is the right breast and gift, after the asking,
which is donation, is the left breast of maha puras; moderation (i‘tidal),
which is composed of rajigun,® satiigun * and tamiigun,® called paraka-
art? (collectively), iy the heart of mahd puras; and, just as water-lily
has three colours, namely, whit,e,_'red and violet, so the heart also,
whose colour is like that of a water-lily, has three qualities, {which
may be identified with) the three colours of manifestation, namely,
Barhma, Bishun and Mahish ; Burhma, who is also called man, is the
beating and intention of the heart of maha puras ; Bishun is the love and
mercy of maha puras; Mahish is the wrath and rage of mahka puras; the
moon, which removes the heat of pain and grief, is the smile and the -
happy mood of mahd puras; the night is the bow of maha puras; the
sumir parat® mountain is the backbone of maha puras; the mountains
that are on the right and the left of Sumiri are the bones of the ribs of
maha puras; the two hands of mahd puras are the eight guardian angels
who have Indar® as their chief, (the latter) possessing the complete
power of bestowing and pouring and of withholding and stopping rain ;
the right hand of maha puras is that of showing generosity and pouring
rain, while the left one i that of holding the same back ; amchara ' or the
Houris (Hiir) of Paradine, are theYines of the palm of maka puras; the
angels, called chach,!* are the nails of the hand of maha puras;
the threc luk pal '* angels are the right hand of mahka puras; ........
the angel named jum ! is the arm of maha puras; the remaining

1 Thens words could not bhe identified. t Qandharou devatd. .3 Svagaloka.
4 Rajoguna. 6 Satvaguna. 8 Tamoguna. 1 Prakyts.

8 Sumeruparvala. 9 Indra, 10 Apsuras, ‘ 11 Yakea.

12 Lokapala. 13 Yama.
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luk pal angels are the left hand of maka puras; the angel Kubair is the
knee of maka puras.

Kaolap birach!, or the Tuba® tree, is the wand of maha puras; the
southern and the northern poles are the right and the left shoulders, res-
pectively, of mahd puras; the luk pal angel, named Baran, who is the
-superintendent of water and reeides in the west, is the bone of mahka
puras’ neck; anahat,® or Sultan-ul-Adhkar, is the thin voice of maha
puras; mahar luk*, which is above sarag luk®, is the throat and neck of
maha puras; jan luk®, which is above mahar luk, is the auspicious face
of maha puras; the will of the world is the chin-pit of maha puras; the
avarice of the world is the lower lip of maha puras; the sense of shame
and modenty is the upperlip of maha puras; the chest, thatis, (the abode
of) love and attachment, is the gums of maha puras ; the meal of the whole
world i8 the food of mahd puras; the element of water is the palate and
mouth of maha.puras ; the element of fire is the tongue of maha puras;
sarasti is the faculty of speech of maha puras; the four Vedas, or the
four books of truth, are the speeches of makd puras ; maya, or love, which
is the cause of creation of the universe, is the laughter and good humour
of mahd puras; the eigbt directions of the world are the two ears of
maha puras; Ashni Kumar?, who are the two angels of exceeding beauty,
are the two nostrils of maha puras; gandha tanmatar®, or the element
of dust, is the smelling faculty of maha puras; the element of air is the
breathing faculty of maha puras; jan luk and tap luk,® which are the
fiftth and sixth divisions of Paradise, are illumined with the light of
His Self, and their southern and northern halves are the right and the
left eyes, respectively, of maha puras; the pure light (or, nér), which is
called “ the Eternal Sun,” is the faculty of eye-sight possessed by mahd
‘7wras ; the whole creation is the favourable glance of maha puras; the
days and the nights of the world are the twinklings of the eyes of maha
puras; the angel Miir, who is the commissary of love and friend-
ship and the angel Tavasta 1°, who is the commissary of wrath and rage,

\ Kalpa eriksa.
£ TGb3, a tree on the seventh heaven, is said t0 be the abode of Gabriel. It

is stated that no one can go sbove the Tree—the only exception being made in the
case of Muhammad on the night of Mi‘rlj, or, Ascent. $ Andhata.

¢ Mahar loka. $ Svaragaloks. $ Janaloka.

1 dsvini biimBra. ¥ Gandhatahmaera. ¢ Tapoloka. 19 Tovasta
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i3 the two eye-brows of maha puras, tap luk, which is above jan
luk, is the foreh=ad of mahka piiras ; and the sat [uk, which is above all
luks, iy the skull of mahks puras; the verses of Tawhid (monotheism)
and the Book of God are the dura mater of mahi puras; the black
clouds, which carry the water of maha parli! (i.e., the great dissolution),
are the hairs of mahd puras; the vegetation of all the luks is the
hair of maha puras’ hody ; Lachmi?, who is the wealth and adornment
of the world, is the beauty of maha puras; the shining sun is the purity
of mahi puras’ body ; bhat akis? are the pores of mahd puras’ body ;
chid akas* is the soul of maha puras’ body; the form of every
single human being is the abode of mahd puras; the perfect
man is the closet and special abode of mahd puras; as He said to
David, may peace be on him, ‘*Oh David, build a house for
Me.”” (He) replied, *“Oh God' Thou art exempt from habitation.”
(God) said, * Thou art my abode. Make thy house void of ‘ others’.”
The attributes, found in abundar'ice in Barhmind, are present in man who
is the epitome of ** the Great World "’ (‘Alam-i-Kabir). In fine, one who
beholds and understands in this way attains jiwan mukis, and the
following verse (of the Kur'in) is in favour of the above: * Rejoicing
in what Allah has given them out of His graée."‘

Secondly, Sarab mukt,” or the liberation from every kind of bondage,
consists in ahsorption in His Self. This (salvation) is universally true-in
the case of all living beings, and, after the destruction of the sky, the
earth, the Paradise, the Hell, the Barkmand and the day and the night,
they will attain salvation by annihilation in the Self (of the Lord).
And the Holy verse: « And bdest of all 1 Allah’s goodly pleasure—that
i8 the grand achicvement.” ® and * Now surely the friends of Allah—they
shall hare no fear nor shall they grieve,”® is a reference to this very
mukt, or salvation. ‘

Thirdly, Surbadd@ mukt ', or¥ater salvation, consists in becoming an

Arif (i.e. knower of God) and in attaining freedom and salvation, in every
stage of ‘ progrces ' (sair), whether this (progress) be made in the
day or the night, whether in the manifest or the hidden world,
whether the Barkmand appears or not and whether (it takes plu_:e) in

1 Mah&pralaya. 2 Lakemi. ‘ 3 Bhitdkiéa. ¢ Ciddkdsa.
3 Jixanmukdl. 8 Kur'an, Ch. I11: 189. 7 Serzamukii.
8 Kurdn, Ch.IX : 72. ¢ Kur'dn, Ch. X : 62 10 Sgrbadd mukti.
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the past, the present or the future i.e. bhiit?, bhisht®, bartaman.® And,
wherever the Holy Kur'an speaks of Paradise, ‘“ Abiding therein (i.e.
in jannat) for,ever ” ¢, there, (the word) jannat (Paradise) applies to
ma‘rifat (or, knowledge) of God and abada (!s.!) refers to the perpe-
tuity of this mukt (or, salvation); the reason being that, in whatever
state {one) may be, the capacity to know God (i.e. of ma‘rifat) and to re-
ceive Eternal favour is (absolutely) necessary. Hence, the following two
Holy verses have been revealed (to give good tidings) to such a group
(of persons) as attain mukt, or, salvation : *“ Their Lord gives them good
news of mercy from Himself and (His) good pleasure and gardens, wherein
lasting blessings shall be theirs; abiding therein for ever ; surely Allah
has a Mighty reward with Him "' ® and, Give good news (Oh Prophet) lo th®
believers who do good that they shall have a goodly reward ; (i.e. a ma'rifat,
or, knowledge of God, the Most Holy and High, which, certainly, is a
handsome reward for the ‘Arifs, namely, that of Firdaws-i- A'ld) staying
in 1t (i.e. in Firdaws-i- Al@) for ever.”'s

XXI. Discoursg oN Day anNp NieRT (Riiz wa Shab).

Divinity of Creation and Concealment:.—According to the Indian
monotheists, the age of Barhma, who is identical with Gabriel, and the
annihilation of Barhmand and the end of the “ Day of Creation,” or the
*Day of Divinity,” is eighteen anj years of the world, each anj (again)
is equal to one thousand years, as mentioned in the two Holy verses of
the Kur'dn : ** And surely a day with thy Lord is as a thousand years of
whal you number.”” 7 The other Holy verseis : ¢ T'o Hym ascend the angels
and the Spirit (that is Jibra'il or Barhkma) in a day the measure of which ta
fifty thousand years,” ® and each day of which consists of one thousand
years, as may be deduced from the former verse (of the Kur'an). So, ac-
cording to my reckoning, the age of Gabriel and the duration of the life of
Day and the whole Universe, which is identical with Barhmand, is (equal
to) eightcen anj years of the world ; each anj of which (in its turn) is equal
to one thousand years—there being not the least increase or decrease.
Such is the reckoning of the Indian monotheists. It must also be
known that their (i.e. Indians’) specification of the figure eightecn

1 Bhitu. .’ Bhavisyat. 38 Vartamina. ¢ Kur'dn, Ch, IX : 22,
5 Kur'an, Ch, 1X : 21, 22. ¢ Kur'dn, Ch. XVIII: 2, 3.
T Kur'lin, Ch. XXI[: 47 8 Kur'dn, Ch. LXX : 4.
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i8 based on (the figures) ‘ eight ' and * ten,’ beyond which, they say, no
thing can be counted. Now, ‘ the Smaller Resurrections,” that have
taken place in the past and will so recur in future, are called khandh
parli !, which come either like the innundation of water or the conflagra-
tion of fire or the storm. And, after this period has elapsed, this
day (of ours) will turn into evening and * the Great Resurrection,”
which they call maha parli, will take place ; as ordained in the following
two verses : ‘‘ On the day when the earth shall be changed into a different
earth;” * and “ On the day when We will roll up heaven like the rolling up
of the scroll for writings.””® Now, after *‘ the Great Resurrection,” on the
*“ Night of Concealment,” which is parallel to the Ddy of Manifestation,
all the ‘‘determinations’ will be absorbed in the Self of the Lord—
its duration being equal to eighteen anj years of the world.
And, the period of avasthatam$, which is identical with sakhiipat
and Jabarit, is equal to the age of the Lord, who is undisturbed by thé
creation of mortals or the destruction of the Universe ; and the verse of
the Kur'an: * Soon will We apply Ourselves to you, O you two armies
(of jin and human beings),”’® is a reference to this very sakhipat,
During the life of the earth, the Lord God dwells in the stage of Nast
(or, the Human World) and, during the period of * the Smaller Resurrec-
tions,” in the stage of Malakut (or, the Invisible World) and, after * the
Great Resurrection, in Jabariit (or, the Highest Heaven).

O my friend, whatever I have recorded in this chapter is the out-
come of much painstaking and considerable research and is in accordance
with my own inspiration, which, although you may have not read in any
hook or heard from any one, i3 also in conformity with the two (above-
mentioned) Holy verses (of the Kur'an). Now, if this (exposition) falls
heavy on the ears of certain defective ones, I entertain no fear on that
account : ‘* Then surely Allah is Self-sufficient, above any need of the

worlds.” ¢
~

XXII. DiscoursE oN THE INFINITY o¥ THE Cyorxs (4dwdr).

According to the Indian doctors, God, the Most High, is not confined
to these days or these nights only but, that, when these nights will termi-

\ Khanda praluya.  t Kur'dn, Ch. XIV :’48. 3 Kur'dn, Ch. XXI: 104.
4 Avasthitman, 6 Kur'an, Ch. LV : 31. 0 Kur'an, Ch. I11: 06.
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nate, days will re-appear and when these days will terminate, nighte will
re-appear—this process continuing withoutend. This (process) is named
anad parwah ' and Khwaja Hifiz, may mercy be on him, having his eye
on this Infinity of cycles, has said :
“ There is no end to my story, or to that of the beloved,
For, whatever hath no beginning can have no end.”

Now, whatever peculiarities of the manifestation and concealment
of His Self ‘have appeared in previous days and nights will aleo
re-appear, in exactly the same manner, in the following days and nights,
as stated in the Holy verse : “ As We originated the first creation, (s0)
We shall reproduce it.” *

8o, after the termination of this cyocle, the world of Adam, the
father of men, will re-appear in exactly the same manner; and, as
such, it will be endless. And, the verse of the Kur'an : ** As He brought
you forth in the beginning, so shall you also return”,? is also an
argument, proving the ahove (statement). If, however, any one
doubts and says that the finality of our Prophet, may peace be on
him, is not proved by this exposition, I will tell him that next
day also, our Prophet, may peace be on him, will -re-apgear in an
exactly similar manner and on ¢hat day (also) he will be called, ** the
Last of the Prophets.” The following Tradition, which is narrated in
connection with the night of Ascent ( Mi‘raj), is an argument to this effect.
It is said that our Prophet, may peace be on him, saw a line of camels,
proceeding (in succeasion) without any break, and on each of which two
bags were laden, in each of which there was a world like that of
ours and in each such world there was a Muhammad (just) like him.
{Our Prophet) asked Gabriel, *“ What is this 1"’ (Gabriel) replied, “ Oh
Prophet of God | since my creation, I have been witnessing this line of .
camels proceeding with bags (laden on them), but, I am also unaware
of their (real) significance.” This, (as I believe), is a reference to the
Infinity of the Cycles. l

" Praise be to God for His favours, Who granted me the grace of
completing this tract, entitled Majma‘'-ul-Bahrain, in the year 1065
AH., which corresponds to the forty-second year of the age of this
unafllicted and unsorrowing fakir, Muhammad Dara Shikih.

1 Anaddi pravlha. * Kur'n, Ch. XXI : 104
8 Kur'dn, Ch, V1I: 20
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VARIANTS:

List or MSS. RBEFERRED TO :—

1. A. MBS. in the Asiatio Soociety of Bengal (Curzon Collection, I1I

No. 158).

2. H. MS. in the Asifiya Library, Hyderabad, Deccan.
3. K. MS. in the Kbudd Bakbsh Kb&n (Oriental Publio) Library,

Patna.

4. B. MS. in the REmpiir State Library, R&mpir, U.P.
5. V. MS. in the Victoria Memorial Hall, Calcutta.

(Page numbers refer to the pages of the printed text.)

Page

L K el for '.b'.g; 2. A, K add 4 before ahiii ; Romitlﬂ-g’;
-3 K adds Uy before Ls, R has v before nki; 7. R has
Canyl dab fOr oyl k00, K [OmMits gl 2es 5 alh eyl 2es yo ;
A has eyl 408 p; in V the first line of the quatrain is given
before auy! 400 ;o and the main text runs thus ¢l cuyl aes »
eyl 200 ; 8. A, H omit o2l after &.

8. A has 3l for 5 ; 6. R, K omit o JT;‘A omits 3by) and
adds 1pif 1,08 Loled)l yolu after (lis; V omits Lef and adds opiy
sfter o ; 7. K, R add sladl jlemals o after 352 1) ; 8. K, R
omit 3455 ; 9. H oif o8 0 for oiS )3 ; all copies have \iime
@ ! after oia; K, R have odei oo sftofr}; A bas oloii! after
@i 11. all the texts have  Soumic after foi; V has cume
Spei YIRS 3 21 ; A Das Bpei (gfKiS 5 AiSIs Lacume 5 89, pen lpls;
14. A,H,V, Rh.votqufor dcgepe ; 16. Rhul,.-u-uu.;}kl
all texts, except A, omit ,o before ilail; 17. A. H, K, V omit.
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Page
o= 21. R baa alye 5 (pelyd; 'H, V., A omit apilia ; all texts omit
B1sse, except V, which has alit i,

L. K 2isgep oo for 8ye,5; all texts, except V, have o for R
AR,V lwis; A adds el (o, after et s A adds ! after )l ;
4. A has Jyul 2es; 9. R has 3yape for wlogaye; 10. R has T,
before 3a,; A, H, K have al, R Us! for &y H adds Jo!
after —w!; 11. A has _ir for oS ; 13. A L'_,-.sb g for by
3ia Joys; A adds Iy ol et , before... o4 5 14, A omits iy
woel JI05 A has 332y and Ve for iy 16 R has piogyily
for 3,8 yalb; H, K, A omit 3,s calis ol Rhasra&&&:w
after 1) S

2 VhasJla!, H omeleal, K, A cles for cushiel; 3. R omits
ad oy T L e T e 37 A has fuia for s
4. A, H, K, Vhave cukine for cusidi; 5. V omita o ...... e
o4 lay; K, R, A have stt forolst ; 7. A, H have U cumi; 8. A
V, H, K have ,elb for 'y ; 9. H has S,.% and A plfor opé; 13-
14. all MSS., except R, omit the verse o.& low ...... l}b S 171,V
has o7 1y S it ows 5 for T 1y T 5; 18, V has sy salya o before
=ale; A, H have cho! pyp for ohel py)b; R has el o) 1) o
Swegry 0lya 5 210 A, V omit the translation of the verse of the
Kur'an,

) 1. H has 13y, and K has 5,4 foro:,:; H, R have ., before ails ;
R omits 5 after ,3),,; 2. all texts, except K, omit a5 ; A, H
have ! for s ; 3. K has ! after ais); H omits <! after
%1; R omits I before W% 4. H has sl for o selya giﬁ;
6. A has ! for 0iU; R, Vomit o4 ; R lomits s ; 6. V has
aizf for oleli ; all texts, except V, have sal; for low; 7. V omits
37 Ahas o before aef a7 ; 8. A, H, Vhave /il for j!; 9. V
omits ;b; A has ey 5 for op el and V has snjyn S e
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Page .

for the same; R adds!) L2 3w Sty U, ; V omits & o i

A bas ;U before ,ym; 10. A adds s-es after (»y>; 11. H, V

have yais for yelic ; H adds ailpi; after jais; Komits;ollc t».

th&'ci.vau-l,a; V omits yby; 12. R has ois for oia; A, H,

Vomit ,by; 13 Ahbas!)and K has hisT forty T ; 14. V has

y/for y!l; Hand R have ;! for (' before yelic ; A has 3laie

before _mia ; 16. K omite U wymie,y, A has 03U after U wymic ;

A, R have agpiliy before 4ot ; H omits ! before St ; R has

451,y for 29 ; 16. R has . for , after Sli; all toxts, except K,

have oif; V has  lea! for (eleal; all texts have —ulic

for <y-ie, except K, which has )0 cuwlie; 17. H reads
el ale A1 & agilig; A has el il for opls camlie;

18. R has 1! for Sy, V has L) for (L); A omits !

after oigu; K omits 40 ,a and R has 40 for yo 8 ; H has ancles

for dued, _

1 L. R omits wa! U ... caei 1) deody ; A has 3)'s cawlic fOT Cymio
usl. 2. H has casms fOF corw & ; 4. V Omits asigee &5 0is foaye
heti 8. A H, K, V have ;l,f Jas for (il b Jas; A,
H, K,V omit 0ya el ;5 ; V has ais o loaye for .51 ; 6. all MSB.
have strange variations in enumerating the five internal senses ;
8. H, K, V bave wyS »iiliy, while A has .8 (2iilia; 9. A has
wﬁ,K,Hhaveo)!ﬂ @f,thw}:-, R has wp for w Sy e
11. all texts have _.la or .ty for ui,b; all texts, except V,
have .o for ,J; 12. V has eiyd for casye ; H, V, R have t»
and A has (3.4 for e..:'; 13. R has yw oy Giyb ,a; 16. V has
el (3he 0ippfao LS 4 17, all texts, oxoept R, have akla! uk

\ 1-2. A omits trauslation of the Kur'dnic verse; 3. A, H have o
after, all =wuy!; 4. H has 02U for ofl; 8. all texts have ally;
7. R hea 4,8 for b ; 9. H has oyl and R has Jjt for gis! ;
10. A, H have (uy~mc =uds, V has &wjewo wlds , and K has
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Page

Urpmmme cloa for duy-me oo 11 R has 5y ie ase; K
omits si! ge...... Yo & V adds yiw ;' after ,5; A has
rLA),éforoiilgo),o; 12. H, K repeat <eesi (! ya; 13. A has
T for ;% 14. H has iae and R has ai for mie; 16. R
bas =ilpo U Al culie ;! 5; all texts, except R, omit i ias;
K omits oipf wi @Sty T af; 17. R reads oo 31 opo G 5t
il !Jt-u 18. A, H, Rhave ., for ,uf ; H has sLial for Aot
L. R only has =t 38U (ue! ddpa ... J,l 1P &5 before o'
(omit. in trans.); 2. all texts, except V, have =’ for £3.'3,5 ; 3. all
texts have agulia for aClia. ; 4. V omits!) g‘l,.‘)g;; R has w348 for
3525, 5. Romits =l......1y 35 ; 6. Homits (S ; 7. all texts, except
R, omit )13 (Sye 5 v (s K omits 3y Moo A U 8. all
texts, except R, omit u-:ir 11. all texts, except R, omit 2a af
and 2o ,; H, K, A omit o before jlia!; 12. all texts, except R.
omit .7 ja; V reads sib ot for 2202 ; 14. all texts, except R.
omit ) o0 3ol yp 5 iy L W 5 all texts, except R, have
31 0,0 bat yos uai; 16, H, V, Ahave,- for ,; all texts, except
R, have ., for .5,9; A has s, V a2, H \.'..s and R has .,
for (pe; R adds: alfty o Ba' T 4 sic)fee yo 050 4t a5 1 R&Y 4o ot
diitare; 17-18. H, K, V, A omit asel pui g1 gl g.oon 81 g3 (ot .
2. All texts, except R, have ! e 4o 2u9ye sy Yy gt
8. all texts have ., ya before avye; K, R omit —2e after asye;
all texts, except H, have c).wo before ta:> ; 8. all texts, except H,
have U,nformJ'Jm, 10. H, R, A omit Jv'ym byl
12. K, Romit Ui ;s; 13. A reads T3t Sy 5oy ,3 PR
>3l R reads .\.»).alh STl et 'L\u))).!,w,) H reads as
A but has =y for s i 14, Vomlts N Jb ...... ReRtE
15. A adds shi 5 o35 (b ghnes il 35T (s Lud' gt s 50 S 0
o5 gl it 16. R omits o e ...... 3L 3a; 18 all texts owit



[Iv. 5) 121

Page

{eo

1. All toxts, exoept R, omit!) ,J...... ,5! 5; 2. Vhas ,f o
for »fye) and omits oyts 3lai; 3.V has ,fa) for f =w; 6. A
has LT for LT ; 7. H, K, R have 3,3 for 3,3e, while A reads
Syome; 8, Klddsdc,a,ga:i.-d‘.wbefo{e &g ; all texts, excopt
K, have =if inie Ji oiale; 9. A, V, H omib peps wd b aS
lia)!, Rhas cliall pds ; all toxts omit 46315 5; 10-11. H resds
W¥ 3 g i, Vireads ¢y, i and A, R road of gy y 45
all toxts read odl LT , siys 45; A has WT e for WT; A
omits osile.......... < &syepa y; 13. R has by for e ; A reads
33 dmpllaaty o pda Byins (1) o Gye T

2. A adds JUS (jas after el gleslicl; 6. R bas 38 1nf gl
2t ! ; 7. all texts omit Wl before wySle ; 9. all texts have 3ilye
for quulie; 11. H omits ¢ly)! e ; R adds 3., after 02 ; V adds
32 plyl Jlo oS after wypa; 12, R reads oly! Mo of B

“oeiped plla T 5 af 034 ; R omits v while H has s for

“m, A bas 05 1) dhi du soudyy lg i 14 Vonntaah-"
s

!,: ...... ; K omits ¥y ...... o4 ; K, R have lo,.-}: Py J..

1 R has Sjail; H has Grtis; H has o for o; A has ogep
for =af; 2. R hae 3y oslyi 2y 5 030 2y and V bas 3,20 2y for
3 a4 ; R, V omit & 3ye;5 ; H, K have s3ye )5 ; A omits af ; A has
wo for ylouws; R bas a5l and A, H, K, V have &f for 2q; A
tddl')“brlﬁy;KMlm|cJﬁ)'W¢=plﬁiﬁ,;3.H
omits 3yii af ; 4. R has cclew for csle ; H, K, Ahave 3)1i% jkliny
while V has 3,138 ; In R, from @yl oJle (2,45 &5 up to p. 13, line
12, is omitted ; 5. A omits = ...... Bt 6. A, V add UG after
J¢5&5Aomit.¢mdhu BT ype for Giyme; 7. A, H, ¥V
add G sfterds,a,s,A H have (dils: and V has Ritos for
Aitae; 9. H has el for JT; 10. A, Hread gl o2 o,
V reads (bile) (o9t oy, while K mdluhj)u-,-u,,n, 11. H,
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Page
A,V read i oo Ghya 5 50 el 12, A adds  dac U ol
! before L'):‘ 9.

IF 1. Ahasiaforoyed; 4. A, V, K add o and H adds U,
atter ;,1; 5. all texts have aipm for =3y ; A reads o 15 ot 3y
A Al oF Bl sle! cms &F Jla Mk lole; 6. A, H, K,
V add oU after ;,,T; 8. A, H road w—y &ii 2o Pl aea; 9. K
readas 1, o2 (51 ot 3l a5 13. A, H, R omit rf7 after 1,

1r 1. K omits  »; H, K omit £W!; 3-4. A,V read 135 j2lé J;' , H
bas 32 10 4y <!, R has 32U ' and K has »& 28 32U )05 6.
R reads 35 4l ol (2 H reads (pela  Jyye caly o', A reads
P cmtiype )y pBsl gl (ot jo; H reads cwlya g1y ' o' and
R reads _cld ol (dyyo !y ol ot yo; 7. R, Vomit Le.

1o 2. K has wypa for wsaar: 4. Vadds 9y L1 3 53 JUY olea
Kyep after ual Bis; 5. K adds o Ly, after <lio; R has U
Jes?; all texts, except R, omit 'lai ailaus 3o ; 6. Rhas ol o L2
for ol i 0 (S0, 7. H, V have aii; 8. R has 3y, for 353
H has siv and V 54 for sinlis; H, Voomit sin L &5 9. all
texts, except R, omit &GT Js 4; 10. all texts, except H, omit
dien; A, Rbavelaf .t aea; K, V have o) a2 ..t and H omits
dea; 11. R adds f:'! befordé',g; R has ;058 )2 Luer; all texts,
except R, omit L8 Ja.

1 1. Ahuﬂifor,ﬁ;Rhuw'c)ud-o'for.w-')ﬁ,c,-'jgl,-;
2. R has lillisls Ues o pi dale <5, H reads dele it ,
orliies o i, K roads oalilies o pi dsta 1,55 5, V reads
A dae o . 8oL i, ad A rond AN Ulos oo s sl 5357
3. R oreads vl Ay 392 59 o200 dar; 5. R omiis o3fue apie;
8. all texts, except R, omit 3 . w!; all texts, except R, have
alaen after & 3ya; all texts have ouludi sha 2o 43 .Jb i ; 7.
R adds hi! before 1i ; K hae ;0 for jyie; R bas ail 2,5 for siifae;
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H reads 5iisei i ; K has jsu for jii; 8. A, H have s pies
8l 83,55 12. V omits adsd; 13. all texts add jlp U after aia, st
el 3045 15, R has a7 Jla and H has &GT G for a&f U all texts,
exoept R, have .y U for Ju; 16. H, K have i ;3 omyyyi, while
V omite 35 o; 17. H, K, V have & Iy e for a5 1 a; 18, all
texts omit a5 ol .,i'; A has apilb.

1. A, K, Vadd ol gy &5 a2us ol 5 after ! i Hhas 1,
! p1) o8 Ly VIV 23 A, H, K omit es; R omits 1ob did, !
c,, of el A reads rie of ot Siae bpmd 1 ol B0s aiaypt

; 3. RaddnH-,uh&mi,hnﬁorga,y all texts, except R,
omit gJ ailwmae 3a; 4. all texts omit =l lye; A, R read
‘(gli & cwaiyt & aS; 5. R has e ! for <y #; all texts,
oxoept R, omit wul ool &i y Jil & a5 ; R adds S)be after =yj;
8. all texts, exoept R, omit AU ,; 7. A, K add  loage after
oiuf and H adds sia Joaye; R omits slia!; 8. A, K have i; for
yeli ; A TOMIA s WISl pye, H ho8 s SIS plae 5 33 L,
K has omsi S ploe 5, R has i LSt 5 (Aolu yand V has gl
eamsi iS y; 9. all toxts, exoept R, omit j19; 10. V has -.o-u'),a for
a3y ; all texts add U after =y ; K has ot s R omits (b .. 1 fas
11. H, K, R have & and A &t 3y U 4 for by,
Vhas 3yey b for 3ya i ; 14. A omits ool jolb .. MS),S; 16. all texts,
exoept H, omit j,i ; all texts, except R. omit y ,LU; 17. A, H have
Wid 33 S 31, while V has w13 oeS 5 K has un,}:l for syt

3. A adds o ol iU rﬁ-f-g) after y» oiys; 5. H, K, V add
SUa! 5 and A adds SWa! after 0l ; A omits Wy and V has
iU for Ll ; K adds 4o after yo; 6. all texts, except K, omit
ou Jal &y 5; in A the order is ag y !t Ual da y cuyyd Jal ap
ol 5295 Jal; 7. A bas laiti for s U; V omits oy Gl o e
oli; A reads 1,5 48 oo, 83,8 2oryy Y61 &5 ja; 8. all texts
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Page

t9

have s for ,i; 9. A, R, K omit pa; R has (jU) for clea y in ;
10. A, H, K, V omit ai&f; A, H, V, K have “ge for wms; R
M“'JWMQ'5W°“MJ§{')M“J“Q‘}'J‘!;
K omits !); A omits o2 o lyi; K omita ,; 11. all texts, except
R, 8dd pe y; A reads ke G a2 vish) y Gpe y coms @l g ;
20,05, V reads 90,0 iaie el sk 5 Uy 5 omy o1 ; 12. R reads
6,-‘-35}51’.-.3&!@;53'; 14. all texta, excopt R, omit &1,5;; R
has g for 1¥,a; Vhas Jipe for JS; R adds -:5.;5 JLS ;5 before
PG; 16. R adds :p after 5a yei; R has af;a (i A, H have
o bl y0 ilyi; 17. A, H, K add akd f =2 after ool S amal
18. R adds 3, o 5 sfter fuy™e; A omits e Jon ceni 51 19,
R adds Sosw) U5l san y before 2aad; R omits (glbi allos .y
23 33,f caha ; 20. R omita (See and hag cemp for Iy S
e

1. all texts, 'exoept R, omit pree Aot ; R has il 555 ,.-h sl
for o thia A (o ; 2. all texts, except R, have Wyl , Luil 4 L,
R omits Iy lsi ; A has aiow; all texts, except R, omit f")‘." L;
3. R has 0i3)id wipa aen 5l 5 208 1 1) G U6 4. all texts, exoept
R, omit oill aiJt; all texts have agiliy for &y ; 5. A, H, K
add 13a 3 after ;5 , i ; R omits Spde hila 5; 7. all texts,
excopt R, omit fouey U 5'; R omits ki, gae 0 8. H, K, Vv
read aldle Spda whi 30 (pale) ADl o) opda o sim !
3y Boume &w", adjoe —(lya is evidently a mistake for wtya)—; A
adds &, before ouep; 8. R has made strange additions and
alterations : =Af 1ay) camitod “\u el 3 Saegli Og1 Jlo Oppi adds e
phat o diske camiigi , A, V have casilyi for wmyi; 10. A, K, V
have aUT for l‘..iT; 11. R reads Al &)Tq-,_s.lg.v’ ool Jado by oyt
ol Wydy o g el hme; all texts omit ! SY; 12. all texts,
except R, omit (U; 13. V adds Say @ty Jhi ea 1y 353 B35
el Kys 5 after ! Sip; 16. R adds Jua before )lf.»,,ﬂ;
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17. all texts, except R, have =y 4!y for ad j; S3y9y8 ety s
unfortunately, a sentence has been omitted in the printed text
which runs as follows 20 Dyt a5 el 8048 o) baly Glaie 000 oyl 2y
o ly o Y u-“-’ and R's reading is as follows: 0.0 oyt e
ul.\m,uwu,o.._..luau J;18. R adds ...suu'm&fter Qb)u,
19. all texts add !yl after lya;; R adds ! u‘-“"‘ ¥, after V‘"I"' R
A has 1) 1o 5000 anle 0liyd 4t 5; A, R omit caaslps ... ,f,;R
8dds =gy pile & 3ptue oy Sho! gile o0 V) I [y

5. K omits juey; 6. R adds Sjbe ewa 4 after ‘.«’ 7. K
sddlulle and R adds U, JLS 5 35pd JUS , after cuy; A, H, K
have .y after ot ; R reads wdl 0 5 ol gile Ws j1 1) oy ot
i 36335 10. A reads  glesl.ly g JWi (gloa .

3. H omits pw!; H has =) and A, R have 3a for =i ; 4. A
adds ijyf ligw !) 00 5, K has =iipw Jy 03,0 and H, R have
\.»U,-b 3up0 after olilya U2 )0; 5. R omits S b)o, 6. R adds
WS e wpday ooy T 5 al o pibas Sioe spda giay
adali Uyl Lo 1) ayay after Wilyeho; R adds L2 3,5 before sy oT and
i)qwo before w03 ; 7. all texts, except R, omit o7 2Bl sl ey 5t 5
R has jiluil g5 ; 8. A, K have o &5, H has o4 /& and V has
05 3344 for 954 ;. all texts, except R, omit 3y& Jili peduy 3 45 8-10.
A,V have cuel T oyt gay iy one, H has o o oy (1 e
il goy and Ko has oooif Lo pgmy oliyl; 11, R omita...... cop 5
Opdue ; 12. Ahas JUa . bys , K has jla f) s> and R has  tisea Uya
for Juia Juya; K adds odsyf L o after aiyf Iyt 13. R
bas (K& for los; A reads oif (paklid lyo

4 H adds alie y ol o Ve 11i 8 20 e ooy Ve i
=S ly3 oa after ap il ; all texts omib Js!, while R has _ps; 5. A
omits 44syii; 6. R has oiif il y bsy and V has 2iif =ylos for
alilyd ; 7. R omits o5 aii (i Jy3 ;1 5 all texts, except V, have
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3ipi; 8. R has Sisawyi; 9. all texts, except R, omit sya; 10.
V has » and A, H, K have )o for j; R reads owil 3a yihw 5 ol 4;
all texts, except R, omit 3a; H, K, V have ! <! and R has
AN Sis; 11 A, H, K add 104 after ylas; K hes )Siake and H
has loain for ololie; 12, A has o'W Wle for Le lei; A omits
a<iUT, while H has a%3LiT ; R adds Lame ouldi after .y ; 13. all texts
except H, have o' a) yp; H, K add ¢\)pe and A adds ¢liye
before wys e ; 14. R adds sidyei S)a Iy 3ya after oit ; R reads S
dyei 3l )lgis; 16. R has KU 5 ja; 18. R reads dlues ,ii coal 10y
3y ol 5 and V reads oy 2alyi 08 5il Lo oual 83y ; R adds after the
verse (ral-c)wu-):-cd.ﬁu;i &5/-._,:',, 20. A, Vhsveduku;u
Gamsiama , while H,K have Gamssama oyt U s A adds agrds
u-' ‘1—‘“") after rl-,,wlnleH K add 4pd5 y a2 only ; R reads

ly Glholpela y arpiilly, aniilipcle; A has L), ), while R
reads Ly 50 (K y (g0 Ky; 21, all texts, except K, omit
2903 S ; ol texts, except K, have K for by,

2. R bas auli for 4,0 ; R omits S;: ...... '9d 55 3. A readn
el g canels oily &pe ol , H reads cooila y ol pele daipe !,
K reads cusis y cusea &pe ot ; all texts, except R, omit (y2p
iy ude! 9, 4. all texts, except K, omit olds; all texts, exoept
R, omit Le Jym) =i A, H, K have o jhe, .he; 6. R omits
ot wys j ampple ...y ; 6. H omits Jeld; 7. all toxts,
except R, have .sia 2!; R adds alelf after =.3,; 8. R has ja for
iey; 0. H, K add (gosme dl 9 and V adds oo (gocme el )3 oy
after oil & ).u R, which hae apparently been transcribed by a Shi‘a
adds: u:ubl oo () o MJ&JJ il gy AN e
Al ke gape plol G gy S o wopda ol Ba (b oy plalt
e el i sad il iy & Lyt g . dlepiT 5ty ok y 2ile
o FLIE ,o,mwu...,w-u.,,n @ pdo J)Iuwlou.;lld.u
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10. A omits  loj 30 agiliy; 12. V has Lyl y bt y iyl K has
2alllyl Moy sl and H reads (miy; ie y miyst; 13-18. the
proper names have, in all the texts, been hopelessly mutilated ;
in R several names have been omitted ; H omits it JUsl 4; in
\'4 ‘_,a’r}! pel@yl Saogle; 59 4 is omitted.
1-2. in R several names have been omitted; in R wyda
i mes is added after )lfu 4. R, while omitting the names of
olalii dalyd , ylial anlyd and oo, adds the names of )lyil wuls e
o Bl 12 Bl anlid (L Ga Ui Semo pra ¢ o Su
Wi Jywy; 6. all toxts, except H, omit Ufl b J¥ Ly, 8. A reads
Cane! é)a)o”u-\', u}dus ey a-uu o-vl.A)a d, H reads ._.J,J yyeo p
el ;,o-n IJ! 11. A, H, K, R have o1 aiaf for ois,f; 14. A omits
3gei kel (Hea; A hag s3yei jliel 5 ol ol 15 A reads !) !
ouylie wipa B,

1. A, Radd 1) alter 5lie; A reads ool o prs &3 Hlis ... :
3. A, K have <!y b s)ie, H has =uU ol sjlie and R reads
le B)lie =iy ; H has b s 1) wlo-’; wred 5 Sadus e after
lof ; Homits ba ty JewT aea; 6-6. A, H read b of ois fomye
...... Jals aiits K1 Le; H, K have & wuil oypu; R reads
ol bame; 0. A bas JOU zuw, K hos o3 oye and R has <y o
for JU waw; 10. R has & K 16, A reads dinfie Ko gy
bt cia 1y T 5 0il 83,8 i e ; 16. R omits oo .. o 9
H, K add sie Ja! before ..t ; 17. all texts, except K, omit ue;;
H, K omit & ; R omits Jie ol yer; 18. A adds oo &l o0 4ia
S a8 ¢ s JFla g s heiSlan €003 )58 5 after SliKys,

L. A reads sisl oo iy L3S s ol (Glesli 5 3. all texts
have 1565 Jedt (s 55 A, R omic ! gily; A has pil3f; 4. H
omits X3 ua; o K2 i H, K read joiew e & 1y Ly e
O g T L
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Wys; H adds sigl joiew caw &5 after Lyo; 9. A has pd o for
g5, A reads w,fJ/')uTa{,wJu,nufor ...... Uaolye okie
for J¥%;: R has =te u'(-')" olaai; A reads Us! 5y oiis soms Wl oy

czmal dopS BT s 2l abal; 11 A has Reyss 1 ing, H, K g

asinyas 51 13, R omits ol ... olydie Jin: A, K read ia;
...... A5 3 o5 4 5 3b ol y3he; 16. A has Jomge; 17. K
has ime ; 10. H reads si! 5,0 5 ool )rhe af .

5. A reads a2l aiif oy des 1 &f b o0 T ;5 6. A H K
havo.»d.c J Wgi Lai doe 5t 3hya s AL H, Kuddc'}olfhrw 7. A
omits isy o 4; H omits o ,; 8. Romits sime; 12. A, H, K
8dd s after 0Ly ; H adde ;!)> and A adds !; after &)U, K oould
not bo deciphered; 14. A adda 5,7 . leiT 51 1y List a5 after 00,5
i 15. A adds s 5i2b and H, K add -7 0iad and &t 30s,
respectively, after =.d; A has oill uig gors; A, H omit
A0,46a G, 10. H reads oelya 53 )05 ; R has ¢59 ;1 for tes 515 17,
R omits 33y 51 5559 5 ... oy g25 19. H has 8p0p0 ol (ot gl
and R has RS Sailyy aooam ot

4 H, R have 55 and A has silay for 3, 45: 5. H, K read
...... 1932 o0 and A reads...... 505 ol iae (35 7. A, K read
..u-'J))ag)"u)u',,ﬂhuw'rb‘;)&n)u' 8. A, H,K omit

'.n)n shs; 12, R omits the translation ; 13. A has slae for
preie; A has opie for oylae; 14, A K R omit a5, das; A, H,
K add s before j; 15. A, H, K add 3 &5 ,a , before liwe;; 17.
K has (o3yd and A has u"‘;“ for uj";‘“- A, H, K omit ces and
#* 55 19. H has 35eii and R has 0yei 107 0945 .

1. A, H, K omitr o3, ...... wager; 4. R adds ;)i after
<liai; 6. H omits dphre alk, whlloRhuM.oq-mb, 6. Raddl
el SV oy g after oy 4ot 7. R reads i A oy ...K-,



(V. 13] - 129

Page

rr

rr

ol owd b g8 9. A adds y ow) before j€i.); H has 3 (§)Giy
w¥al; 10. R omits iy oin; R omits o4y uiy; A adds o
before £ ; 11. R reads oy &y 0ii amd pds 1) 09 5 048 lodhy &KL ;
R has s for e and oMt for swbis; 13. A, H, K have
45 A has adf cusee and R a-;{{),afotc»;’:f wyye; R adds

skl before il—a; 14. A adds o'y, Hadds oty and K

has ._.,T, after wiub); 15. all texts omit | c,T,; A, H, K omit
oo A, H, K have i 5 byd for 5,56 ijd; 17. R reads Lac!
el 355 S 8, Ko ailide lial 55 18. R omits w05 S5 A, H,
K omit ,f w13,

2 A, H, K omit lines2 to 3; 4. A has (oms a2; 8. A, K
have ‘()b aea ,fs for 9 5 1pd ,f3; 0. A Omits 3ud, (b Lo 10
R has jipe aityy for hyl; 11, A has A2yl for gle ye; H, K
omit jilo; A, H, K omit col.... bpist #8; 12, H has it aiito b5
14. A omits o2iU; R bas L < &; H omits ot ...... <29 ; A has
L Al for (b oty A umits 53t e lpe (B T AUl 5 ;
15. K has .Ul for )y~ sad omits Uk in A, H, K the des-

3

oription of JK comes before J5!; 20. A, H, K omit ‘J(s ‘J.J.

L Hhas =5l5e; 3. A, H, K Dave g gismsly o ... 55S de
and omit ool g le; 4. A OMits ool ... pem y; 5. A H, K
omit cwl ...... 4 > 505 A adds 2! 328w &5 and H, K add
310 oukw Kiy a5 after jole; 6. A, H, Komit oy le jola &ols;

. - PR P [
R only has oiGe L nlal Jhsy st ;ﬂi & (omitted in transla-

tion); 7. A has &f'w‘-,) for =3, while H, K add ,‘,U-,) before =y ; A,
has =.! gy & for ohlo v Jj) as 3 l} ?u Myt for wype i fa )y
8. R only has si€ie L alls  ofj! iaad (omitted in translation);
A, H, K omit jer,aila; 9. A, H, K oemit <o; A, H, K omit
Q0w ... Uy wie; 11 A, H, K add a3l e joiem ;0 5 after o5 ;

A, H, K omit o'y und of; A, H, K add ae 25T T as
9
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Ao f‘“ l) yo after =w'; A adds > and H, K add & q_,»cl.i
after o45); 12. A adds_r.of after LS) apd R adds <o afteruilis;
13. in the texts the Sanskrit terms are s0 hopelessly mutilated that,
in most cases, it was impossible for me to decipher them correct-
ly. 156-16. R adds o 4 after ;' ; R omits ! ...... o 24
17. H, K, R only have ,0)a oI > (omitted in translation). 18. A
has ;b s for (o3; 19-20. R reads sila jaha laplin L1 pea
el (g2 o ; R Omits wly ... A i

3. R omits Jyif aGilia; 4-5. A has 1w for _A2i; and adds iii o ;
R omits ts ...... o, Jo: A, H, K omit o3l ...... F ot TR
adds ) 5 after slo; 8-9. A, H, K omit c! (mps ko o5 5 A H,
K add praot oS Sos! Cpml g b s ha ol (o Lo WS 2y
sl e Lo el 08U after 3jleue; A reads sixl juew & UG S
for @y pew 8,55 10. A omits o! ey by ... yom ; 110 A, H, K have
&t Jusy) iy la dea 515 R adds aaly before joi'; 12. A has
@05 for ©y¥; 13-14. R OMits o) mpilps Gl Slool o s 5 ;
16. R adds =LK after  oldal; 17-19. the texts here are hopeless-
ly confused, and R haa entirely re-written this portion; 20. A, H,
K have &S 1or wais.

2. A adds oU and R adds oL after =..l!; A, H, K omit )b}
4. R has 0T for Sle o555 5. A has ¥, t.i) for g A
huf)bt.k 6. H, K sdd (44> after =2t and R has I
omits u' 7. H, K have (2alyd for (2)a; A omits ae; 8. A
omits f; A, H, K have 3la for ,#3; R adds ja ;' 5 before
yT,‘u 9. H, X omit =!™..... n&Uw;iUS_-)u;A, H, K omit
Jaand S g 10. A, H K omit G2e giny; Radds...... cusals of
Semilos @)lit after (320 ; 11. R adds ol (ys Yo ML- u)’ S pais
after ! ... (350 40 8; 12. R omits u-;'lv'u-bu-m ...... oS i
<el: 13. A has éb_,‘u for Jl’s}w, )5, A, H, K omit wh;
16-17. R omits c! (mps Lo S ... o el y; A, H, Kadd s
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Page
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“v

A

after W)"T while R adds uhﬂ HLB 18. R omits ) ‘.A)J ...... w
el (g o 19, A omits ulf,q. A heas ‘,.-'f for Uw 4; R reads
w'w,)‘-ﬁ}a&fd‘)‘rbl&ay

2. R has J)l,e and A has <y o for S,/; 3. A omits AW,
&TJ'; 4. A, H, K have LS, for LayS; H omits ,os; 6. A, H read
o (slis 5 youbikye T, while K adds ,—a before olisf ; 7. R
adds 2isf ai o i t) Glplis )t Bie Uy a;ftel‘ oy lp’uc»
el ; R oomits el ... wye; 8. R reads sow Lo Jo Ao
...... B wls ofd 6T yhe s dDIJE , pylee 5; 9. A reads

oty ol ofa 2l ; 10. H adds o%!s before <af; A reads ul.

wtiyd and R has aila ls}u,us’b,a 11. R bas ,ls for ufund
adds of "oS T J oy 181 Ao U ey ol s KL g0 e U
(ol Jand 51 (gl 55 53 (g e GRLe Jlar o pa 250 () e Leolas

Sweps pot o U 83ias s R adds ) before ag,e: R omite duwe o R
rands e fa )l 2€ (Lt UiCo Jlf Lt td y znes ailiayy e
el 6 ; 12, R reads g sl Slojaye kalis 5 Jaadl 5 Jleat (310
o liphin 1 & an i 13. R reads b )3 GhU oS ool ol sty
cwyl; 16, K, R omit 2es 0)im)  Jda;; R omits ol j0; R
reads < )0 Jlaudlp«o' 18. R omits CJ"’"“‘*"" A H K
it s y; R addn o after w13 .

1-2 R omits the Persian translation; 4. A, H add 'oa after i,
and % ; Rhumforw, 1. Romxts...u)ouo,auh)o 8. A H,
K add w‘,aaftoru».n 9. A, H, K read w'u‘nw'wwi J Olye;
10. A, K, R have cams 0 Jil elie; A, H, K omit apiliy and
Bave ae &T g0 b ol coslen iia ol Wb ; 12-15. the
Persian translation is defective in all the texts, and the variants are
too many ; 19-20. A has ¥ye for (o ; K reads oisl €odis iy
990l Jadite Aogla 4.

2. Areads by b 5 cayyr) 5 Romite cusyland oyl ; 4. A H,
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Page

Y

Peo

K have j,,5 s« for )l and omit Lis Jlw; 9. A omits jy) before sais
and also omits )'ya; A omits =l Gylaie. ... 44 5; H reads
ual Sjlae Jla y1y0 510 damiz ! Gp 58 9, K bas sy ot 5 e
ol ok Jlosla and R hos Sl jlys Jloslye shads sl gy 8
ol Glaieo; 10-11, A, R omit U ; slltoxtsudddhuafteru-'.
Aburlbgnb),rls),,uu,, H has ')r’“u‘“:m“*“ and
K bas pJlo spdlei ) 59y yos uo.n,, K has )lye for sapus; 12. A, H,
K have 5§ 0w for Jw ylya; A, H, K read 5!y 1098 dos cuopas
Lol $30 )o_,.a.-.in il oy slaol Lty &S ol (! 14-18. A, H, K
omit )l ; H omits 1) Lieli...... w2 8; A K read &  gldds
Iy o 8in fampe y 3inf gy yhoe oaclsd ) T caBEF sialhd 5 8BS faapo
oiyf Jwis¥; 16, A, K huve & oo by 5y o K adds ey
before ;y); 17. all texts have FQ-, for oSmy .

2. A,K add g and H adds Soupa after oiile; A, H, K
add aw) oalyi jyh after wulis and R adds oalya jpeks ;0T ot o
Saw); 3. R adds Jlmes! after S¥du!; R omits od ...... @ g )0}
8. R omits =) gefe ...... wypa 9; 6. A, H, K have olp! j =y
Pl 3la; R oadds oiue oJ¥ after auys; 8. R adds olie ,
wyia Bfter =y ; 0. R omits 1ol afdy ... ' omy; 11, A has
Usae )8 for ol )05 12. R omits (! y ol ; 15. R omits ylyo! and
adds ol (g5l (o 5; 16-17. R adds yies 4 y before ;) K y; R
has ol ! o op i Roroads 030e cad 9due (L 3y) oo U 55,18 R
omits ,=Alillps yJi; R adds wyda quhq. before aalya; 19. A
omits ¥3ye )yt aclili (525 R reads of (ol o3 M ot D2
Byop .

»

2. All texts have 4xiT but in Brook. edition of Diwan-i-Hafiz
4y, is given; 4. A has o5 i auad; 5. A, K, R add S Bolel 54
wled Ala 5 syl after cili; 6-7. Abas W 2 Pl by yod Wl
Sy oy diaas J2ullgl o ; 9-10. R adds sadlels wyad 51 after oiS; R



[IV. 17] 133
Page
reads pehy £ 59) 0 af 1y o,&,.i'.:,gliw)'l(rh) Lo prodsy cuedlan tiy)
L w
ab alyh g0 &hany '.U', i,L‘" ale; 13. R adds 3 Jreyd
before ,ki; R adds ,is after £; 14. R adds oilis 1) Wi,
...... Gadiee 853 &5 049 § ILAK) Gy0ie 4 after cuw! U ; 16. R adds &"." G
after &f suwys; 16. A, K, R omit Gyoie b; 17. R adds ),«! after .t ;
18. A has 412 yyymal gomes cyaye o6 19. R bas Lo N e
ple sy aalc alll; A omits (¢pi; R omits puiwe; 20. R has 303t o
after 3,K2 Lo,



INDEX I

[TraNSLATION]

Names of Persons.

In the following Index, prefixes like Abii, Ibn and Umm are disregarded in
$ho alphabetical srrangement : thus, for example, names like Abul Hasan, Ibn-i-
Muljam must be sought under H and M respectively, not under A aad I. The
letter b. betweon two names stands for Ibn, “son of....," the letter d. coming
after a/person’s name relates to his death, and ¢ (circa) to the approximate date of
his birth or death, as the case may be. A number placed in parenthesis, after the
name of ~ ruler, relates to the beginning and end ol his reign; and n aftar the

number of 8 page indicates a footnote.
“Abbaside (Calipha), 132-656 A.H.

17 n2
‘Abdu! Kadir al-JlBai. See Mubi-
uddin Abd Muhsmmad ‘Abdul

Kadir V.. Abi $4lih Mos& al-J0M.
AbS ‘Abdullsh Ahmad b. Hanbal,
called lm&m Hanbal, d. 241 A.H.
24 nl13
*‘Abdullib Anelri, se¢ Abii Ismal
Khwija ‘Abdullsh Angéri.
‘Abdulish b. Mas'Gd, called Ibn
Mas'id, d. 2 AH. .. 32
*Abdur Rahmin 23 nl0
‘Abdur Rahman J3mi, see NGrud-
din ‘Abdur Ralmén Jami.
Adam (Prophet) . ..
Adham (1brkhim), sec AbG Jul:bl
1brghim b. Adham b. Mansir b
Yazid b. Jibir,
Abmad «i-Ghazzili, d. 517 A.H.
Abhmad.i-Jdm, see Abii Nasr Ah-
mad b, Abul Hasan nl-Jimi..
Ahrdr, s+ Nisiruddin ‘Ubaidulldh
Ahtisr.
‘Rishs Siddike
Akbur, (983-1014) A.H. ..

38

22

.. 18
3nm2

Abi ‘ANl Fudail b. ‘Iysd, d. 187

A.H .. .. 22
‘Ali b. Husain al-W&‘iz al-K&shifl

41,28 n4s

“Ali b, Misa ar-Rida 17 n3, 24 ni8

“All an-Naki .. 17 n3

‘All b. Abi Talib (Caliph), d. 40 A.H.
17 n3, 22, 23 n8, n9, n10, 24 nl4.
*Ali (Zain-ul-*Abidin) 17 n3
Anslri, sec Abil Isma‘il '‘Abdullah b,
Mubhammad al-Angird al-Harswi.
1bn al-*Arabi, scs Muhiuddin Ibn sl.
‘Arabi. '
al-*Askari, sec al-Hasan al-*‘Askari.
‘Attlic, sec AbG Talib Muhammsd b
Abii Bakr Ibrdhim.

Avicenns, d. 428 A .H. 26 n3il
Bahs Piykray 29 nbl
Ihn al-Bagnavi 2617

Bahduddin Nakshband. Seec Mulam.
mad h. Mul;ammad.
al-Bakir, see Muhammad e)-Bikir.
Abli  Bakr ' ‘Abdullah, sumamed
‘Atflg ‘Caliph), d. 13 A.H. ~
17 n3, 18 nl, 22, 33 n5, nl0.
Ab0 Bakr b. Dulsf b, Jahdsr agh-

8hihli, d. 201 A.H. 23
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Abil Bakr Muhammad b. Mds& al-
Wasiti, d. c. 320 A H. 18, 22
Ab@l Bakr Shibll, sec Ab@ Bakr b.
Dulaf b. Jahdar ash-8hibll.
Abll Bekr Wasiti, se¢ Abfi Bakr
Muhammad b. Musk al-Wait!.
Bashist (Vasistha) .. .. 8
Bawi LAl Bairsgi 3
Bayazid-i-Bist&mni, ee¢ Abid Yuld
Taifir b. ‘Isa b. Adant b. Suriish&n.
Bishr-i-H&fi, sec Abi Negr Bishr b.
al-HErith b. ‘Abdur Rahmén Hafl.
Chishti, see Mu‘inuddin Muhammad
Chishtl.

Colebrooke (8ir Hénry Thomaas),
d. 0. 1223 A.H. 20 ol
Diré Bhikdh, d. 1069 A.H.....3 nl,n3,

4, 4nl, 81,1203, \5nl, 191,327
n37.29 nd7, n48, ndd, nso, n?l, nb2, 41
Dx'ad IgfahBai 25 n25
David . e .. 38
Abd Dhar Ghoftari .. 19 nl
Dbun Nin, sec Abul F&'id b. Ibra-
him Dhun Nin al-Migri,
Dbun Niirain (see also ‘Uthmin b,
‘Aflkn) .. . 23 né
Dilrub8, se¢e Mubammad Dilrubd
(8hah).
Abul Fadl b. 8haikh Mub#rak, sur-
named ‘All3mi, d. 1011 A.H, 3ns
Abul F&'id b. Ibrahim Dbun Na
al-Migri, d. 245 A.H.
23, 25 n24, 26 n26
Farduddin ‘A¢flr, sec AbS Talib
Mubammad b, Abd Bakr Ibrihim.

Fitima 17 n3, 23 n9
FirQz . . 24 n18
Firlizdn “24 nl8

Fudail b. ‘Iy&d, see Abd ‘All Fudail
b. ‘Iyad.

al-Gbazzili, sec Ahmad al-Ghezeill,

al-GhazzAll (Im&m), see AbO Himid
Muhammad al-Ghazzilf.

{tv.z2]

al-Gurgiini, ses Abul K&sim b. ‘Al
b. ‘Abdullsh al-Gurgkal.
Haflg, ss6 Bhamsuddin Muhammad,
Ehwija Hifle.
Abi Hamid Muhammad al-Ghezsili,
d. 505 A.H. 27 n38
Hanbal, s¢s AbG ‘Abdullsh Ahmsd
b. Hanbal.
al-Hasan, d. 490 A H. . 17 n3,23 n8
Abul Hasan ‘Alf Jullsbi Hujwirf,

B8paikh 26 n25, n26, 27 n38
al-Hasan al-*Askarf 17 n3
Hasan ol-Bagrl 17 n2.

Abul Hasan Sari as-Sakatf, d. 253

AH. . 12 n3, 23, 24 n1s,
. 28 n23, 26 n26, N7
Hughes (T. P.) 1708

al-Hujwirl, sss Abul” Hesan ‘A
JullabE.
ol-Husain, d. 61 A.H. 17 n8
Abul Husain Abmad b. Mubemmad
an-N@r1, d. 206 A.H.
. 15 n7, 33, 26 828

‘Husain Beykars, Sultkn, (873-911

AH) .. . 29 nd6

Ibribim b. Adham, see AbG Ishik
Ibr&him b. Adham b. Manydr b.
Yaszid b. J&bir.

1brBhim Khawwiy, sce AbO lahik
Ibréhim b, Ahmad sl-Khawway.

ImAm Qhazslll, see AbO Himid
Mubammad al-Ghasesll.

Imim Hanobal, scs AbS ‘Abdullzh
Ahmsad b. Hanbal.

Ab3d Ishsk IbrBhim b, Adham b.
Mansir b. Yasid b. J&bir, d.
between 160-166 A.H. i

AbQl Ishag IbrEhim b, Ahmad al-
Khawwiy, d. 201 A.H. .

Ab{l Isma‘fl *Abdulldh b. Muham-
mad al-Anglirl al-Haraw], Khwija,
(S_hukb-ul Islém), d. 481 A.D.

. 12, 18 n7, 22

2

22
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Ja'da 23 n8
Ja'far ag- swk. (Im&m), d. 148 A.H.

.e . 17 n3
Jah&n Ar#, d. 1092 A.H. 29n 49

Jaliluddin Muhammad, known as
Mawl&nd Rimi, d. 672 A.H. 13, 22

Jalsluddin Riimi, sce Jalsluddin
Muhammad.

J8mi, sec Niiruddin ‘Abdur Rehmin
Jami.

Abul Janndb Ahmad b. ‘Umar al-
Kbiwlki, known as Ngjmuddin
Kubra, d. 618 AH,

Junaid al-Baghdidi, sec Abul Klnm
b. Muhammad b. al-Junaid al-
Kbarriz al-Kawiériri.

al-K&ahifi, see ‘Ali b. Husain al-
Witiz al-Knahifl.,

Abul Kisim b. ‘Alf b. ‘Abdullah al-
Gurg#ni, d. 450 A.H.

Abul Kisim b. Muhammad b. al
Junaid al-Kharréz sl-Kawiriri,
d. 207 A.H. 12, 15 n7, 22, 23,

25 n21, n23, n25, 26 n27, n28, n29
al-K&zim, see Miis& al-Kizim.
al-Kharrdz, se¢e AbO BSa‘id Ahmad

b. ‘Isk al-Kharriisz.

al-Khawwi#s, see AbG Ish&k Ibrihim
b. Ahmad al-Khawwiy,

Khwija Ahrr, see qulruddin
‘Ubaidullsh Ahrar.

Khwija Bah&fuddin Nakshband, sece
Muhammad b. Muhammad.

Khwija Hafiz, sec Shamsuddin Mu.
hammad Khwija Hafiz.

Khwija Mu'inuddin Chishti, see
Mu‘inuddin Muhammad Chishti.

Kubré, se¢ Abul Janndb Ahmad b.
‘Umar ol-Khiwikl.

Umm-i-Kulthim 23 né

Abii Madyan al-Maghribi, se¢ Abd
Madyan 8hu‘ail, b, al-Husain al-
Andallsi.

22

22

137

Abd Madyan Bhu‘aib b. al-Husain al-
Andalisi, d. c. 5904 .. .e
al-Mahdi, sec Muhammad al-Mahdi.
Abi Mahfiz Ma‘rdf Karkbi, d. 200
A.H., 232, 25 n21
Mahmadd Shabistari, see Sa‘duddin
Mahmiid 8habistarf.
Abul Majd Majdad b. Adam, San&'i,
Ghaznawi, d. 625 or 635 A.H. 3 nl
Malik b. Anes (Ipam) 25 nl1g
al-Mamiin, ‘Abbaside Caliph, (198-
218 A.H)) .. 17 n2, 24 nls
Margoliouth, D. 8. (Prof.) 37 n37
Ma'rif Karkhi, see Aba Mahfiz
Ma‘riif Karkhi.
Ma‘shilk at-Tsi,
Ma‘shilk at-Tasi.
Ibn Mas‘id, see ‘Abdullah b. Mas‘ad.
Mir Muhammad b. 8&in Da&ta,
known as Miy&n Mir or Miyan
Jiv, d. 1045 A.H. 19 nl, 23, 29 ndp
Mirzad Muhammad of Kazwin 28 n4}
Miyan Bari, d. 1062 A.H. . 23
Miy&n Jiv, see Mir Miihammad b.
8a'in Daté.
Miya&n Mir, see Mir Muhammad b.
S&'in D&tA.

22

se¢ Muhammad

Moses (Prophet) .2
Mu‘Ewiya, ‘Umayyad Caliph, (4! 80
A.H) 23 n8, ny

Mubhammad (Prophet), d. il A.H.
4,15, 17 n3, 18, 18 nl, 19nl, 20, 21,
22, 23 n4, n6, n7, n8, n9, nl0, nl2,

24 nl13,nl4, 32 nb, 39, 41

Muhammad ‘Ali (translator of the
Kur'an) 33 nd

Muhammad al-Bakir (1m&u) 17 n3

Muhammad D#&r& 8hikih, see Dard
Shikdh.

Mubhammad Dilrubé (8hah) d. after

1064 A.H. . .. 23
Muhummad Husain (author of
Anwdr-ul-‘Arifin) 24 nl4
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Muhammad Husain 424d (author of

Darbtr-i-Akbari) 3In2
Muhammad al-Mahdi (Im&m) 17 n3
Muhammad b. Mensdr at-Tdsl 26 n26
Muhammad Ma‘shuk at-Tdsi 22

Muhammad b. Muhammad, oalled
Khwije Bahswidin Nakshband,
d. 791 A.H. .

Abd Muhammad Ruwum b. Yu.\d
d. 303 A.H, .. 22

Abi Muhammad Sahl b ‘Abdullah b.
Yinus at- Tustari, d. 283 A.H. 22

Muhammad b. 8&lim 25 n24

22

Muhammad b. Sawar& 25 n24

Muhammad at-Taki (Imé&m) 17 n3

Muhiuddia Ibn al-‘Arabi, d. 1240
A.D. 22, 27 n38

Mubhiuddin Abd Mnhammad ‘Abdul
K&dir b, Abf 8alih Misk al-Jili,
4. 561 A.H. .

Mu‘inuddin Chishti, ses Mu‘muddm
Muhammad Chishti.

Mu‘inuddin Miskin .. 28 n4s

Mu‘inuddin Mubammad Chishti,

d. 833 A.H. .. .. 22
Ibn-i-Muljam 23 n7
Mulils Shih, see Mulla Shlh Muham-

mad b. Mull& ‘Abd Muhemroad.

Mulls Sh&h Muhammad b. Mulls

232

‘Abd Muhammad, called Lssa-
nulldh, 4. 1072 A H. 23
Ms3 al-Kégim (Im&m) 17 n3

al-Mu‘tayim, ‘Abbaside
(218-227 A.H.)
an-Naki, ses ‘All an-Naki.

Caliph,
17 n2

Nakshband, se¢ Muhammaed b.
Muhammad.
Néagiruddin  ‘Ubaidullah Akrlr.

Khwiija, d. 895 A.H. 4nl,22
Abd Nagr Ahmad b. Abul Hasan

al-Jami, d. 536 A.H. 22
Abii Neayr Bishr b. al-Harith b

‘Abdur Rahmian H&fi, d. 227

A.H. . 22, 26 n28
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Noah (Prophet)

an-Niri, see Abul Hussin Abmad b
Muhammad an-Nirl.

Naruddin ‘Abdur Rahmaa Jimi,
d. 898 A H, 3 nl, 12 n3, n¢, 33

24 n16, 26 n26, n29, 27 n34, n38

Prophet, the, ses Mubupm'ud.

ar-Rida, see ‘Ali b. Mis& ar-Rid&.

Rukayys .

Riimi, see Jalsluddin Muhsmm.d

Ruwaim, s Abdi Muhammad
Ruwaim b. Yazid.

Sa‘d b. Abi Wakkily 23 n10

Sa‘duddin Mahmid 8habistari, d.

720 A.H. 9 nl

Sa‘duddin » sl Muwnyy.d Hum-
mu'i, Shaikb, d. 660 A H, 34

Sabl b, ‘Abdull&h at-Tustari, see
Ab3 Muhdammad Sahl b. ‘Abdul-
1&h b, Y(nus at-Tustari.

Abé Said Ahmad b. ‘Tsk al-Khar-
riz, d. 286-287 A.H. .

Abi Sa‘id Fadlullah b. Abul Khnr.
d. 440'A H. 22, 27 n34

Abii Sa‘id .b. Abul Khair, see Abi
8a‘id Faglullgh b. Abul Khair.

Abi Sa‘id Kharraz, see Abll Said
Ahmad b. ‘Isk ul-Kharréz.

Abdl Sa‘fd, Sultén (85¢-873 A.H.)

. 29 ni6

Sa‘id b. Zaid 23 210

Sand’i, ses Abul Majd Majddd b.
Adam Ghaznawt.

Sari as-Sakati, 2¢¢ Abul Hasan
Sari as-Sakati.

Sayysd-uf-T'8'sfa, see Abul Kisim b.
Muliammad b. al-Junaid al-
Kherris al-Kawseirl.

ash -8hafi'i (Im&m)

13 n3, 24 nl5, 25 n23
8hBhjahdn, the Emperor, (1037~
1068, d. 1076 A.H.) 29 nd?

8hah Mir, se¢ Mir Mullammad b.

S8'in DAta.

2

3wt

22
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Shih Muhammad Dilrub&, see Mu-
hammad Dilrubs. ~

‘S8heikh Ahmad al-Ghazzili,
Ahmad al-GhazsElL.

8heikh Ahmad-i-J&m, see Abl Nagr
Ahmad b. Abul Hasan al-J&mf.

Bhaikb Fariduddin ‘Ay8r, ses Abd
Tslib Muhammad b. Abd Bakr
Ibréhim.

8haikh - Muhiuddin *‘Abdul Ki&dir
Jilanl, see Muhiuddin Abd Mu-
hammad ‘Abdul Ki&dir b. Abi
B&lih Maes al-Jill.

B8haikh Mubfuddin Ibn al-'Arsbf,
see Mubfuddin Tbn al-‘Arabi.

8haikh Nejmuddin Kubr&, ses Abul
Jann&b Ahmed b. ‘Umar al-
Khiwki,

Bhaikb Sa‘duddin Hummu'i, see
Sa‘duddin-b. al-Muwayyad Hum.-
mu'l.

8haikh Tayyib Sirhindi, ses Tayylb

"+ Sirhindl, 8psikb.

Shaikh-wi-Ialim, see Ab3 Ismaedil
‘Abdullkh b. Muhammad al-An-
¢iri al-Havawi.

Bhaikb-ul-Islim Khwijs ‘Abdullsh
Anglri, see AbT IsmaTl Khwije
‘Abdullah Anghti.

Ibo-i-8haklk .

8hams.i-Tabriz, d. 845 A.H.

Shamsuddin  Khwija Muha..mad
Hafie, d. 791 A.RH.

ash-Bhibli, ses AbS Bakr b. Duld
b. Jahdar ash-8bibll.

Sultsn Husain Baykars, ses Husain
Baykard. )
Sultén AbO Said,

Sultén.
at-Taki, se¢ Muhammad at-Taki.

see AbU Sa‘id

19 nl
28 M2

41
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Talha b. az-Zubair 23 nl0
Abd Talib Mubhammad b. Abd
Bakr Ibr&him, d. ¢. 627 AH. .. 23
T&s-ul-*Ulamd, see Abul K&sim b.
Mubammad b. al-Junsid al-
Kharrdz al-Kawdriri . . 25 n23
Teyyib Sirhindi, dhaikb, d. efter

1084 A.H. . . .. 23
AbG Thawr .. 25 n28
.t-Tu.é_ul‘, s¢s Abii Mubammad

Sahl b. ‘Abdulih b. Ydnus at-
 Tustarf,

‘AbQl ‘ubaida b. al-Jarr&h 23 nl0

‘Umar b. al-Khatt&b (Caliph), d. 28
AH. 17 n3, 22, 23 n8, n10, 24 nl4

Ustsd Ab3 Bakr, see Abd Bakr
Muhammad b. Mis& al-Wisitl.

Ustid Abul K&sim Junaidi, see
Abul K&sim b. Muhammad b. al.
Junajd al-Kharrkz al-Kawbrir!,

‘Uthmin b, ‘Aff&n “(Caliph), d. 35
A.H. (s¢¢ also Dhun Ndrain.)

.. 17 n3, 22, 23 n10

Uwu- -i-Karani, d. between 32-39

" AH 22
Vadigtha, ses Bashist.
_Wiasil b, ‘At& 17 n2

al-Wikaitf, se¢e Abl Bskr Muham-
mad b. Msh al-Wisiti.
al-Wathik, ‘Abbaside Caliph,(227-232

AH) .. . 17 n2
Yazid b, Mu‘@wiys, ‘Umayyad
_ Caliph, (60-64 A.H.) 23 n9

AbQl Yazid Taifdir b. ‘Is& b, Adam
b. Suriishén, Biyazid al-Bistami,
d. 261 or 264 .. ..

Zain-ul-*Abidin, ses ‘Al (Zsin-ul-
«Abidin).

Zhanda pil, see Abit Naer Ahmad b.
Abul Hasan al-J&mi,

23
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INDEX IIX

[TraANSLATION]

Technical Terms, Important Words, Sects, Sifi Orders,
etc.

In the following Index, S8anskrit words have been arranged as they are given
in the Text, and not as they are written in Sanskrit; but an attempt has been

made to tranaliterate them, wherever poasible.

Such proper names as Jibra'il or

Makigh etc. have, for good reasons, been included in this list.

Abul-Arwah .. 9,1011,16
Adham (Adhama) | .. 8
Adits .e .. 20 nl
Advsr .. . .. 40
AMlankdr (Abarmkgra) .. ..7, 8

Ahankdr Rijas (Ahaskira R3josa) 8
Ahankar Siétag (ARakdra Sdttvika) 8
AMhankar T8mas (Ahamkdra Tamasa) 8

Ahat (Ahata) . .. 14
Ajpd (Ajopd) .. . 9
AlL8r (Akdra) .. 14
AkBs (AkBia) .. .. 8
Ak3s Bani (AdkBéavdni) .. 20
‘Akl-s-Kul .. .. 8
sAlam-i-Kabir 34, 35,38
*Alam-i-Malaki . 12
sAlam-i-Mih & . .. 11
‘diam-5-Ndsiis .- .o 12
“Alam-i-Jaghir .. 34
‘Alim . .. 19
AlUBh .. 9.19
Amchard (Apsaras) 20, 36
Andd parwdh (Anldi praviha) . 41
Andhat (AnBhata) 13, 37
Anant (Ananta) 19>
‘Andasir . .. .. 5
Ang . 39, 40
dAnkld (1) . .. 36
Ansdr (an-Nabi) .. 22
Antah Karan (Antahkarana) .. 1

Apin (Aplna) .. 11
sArif .. .. 31, 33,38, 39
‘Areh .. . .. 32
*Argh-i-Akbor . .. 5
Aean (Asatga ?) . 19
sdshara-i-Mubaghghara .. 23
Aghgh 8l .. .. .. 9
Aghni Kumir (Aévinikumdra) .. 37
Aend-i-AUSK Ta'sls .. 19
AemanAa .. . .. 30
Atal (Atala) 30,35
Aima (Atman) 10, 11,32
Avasan (4vasina) 13
Avasthds (A vasthdtman) 5,11, 40
‘dwilin-i-Arba‘a . .. 1t
Awiix . . .. 13
Avidz-i-Mugla} . .. 13
Awnddiya (4dvidyB) . . 8
Awtdr (Avatdra) 20
Bad .e . .11
Badvlnal (Bidavinala) .. 35
Ba'i (Vayu) .. .. 8
Baikunth (Vaikuniha) .. .. 33
Bald .e 26 n26
Baran (Varuna) . ..
Barhma (Brahmd) 10, 36, 39

Barhmdnd (Brakmdnda) 30,32, 33,34,
.. 35.38,39

Bartamdn (Vartamina) 39



Barzakh

Bazsir

Basira

Batal (Vitala)

Bhuluk (Bhiiloka)
Bhilght (Bhavigyas)
BMGt (Bhilta)

BAhGt Aks (BMis3k3éa)
Bidmukh (Veda-mukha)
Bihight ..
Bikla () .. .
Birahspat (Brhaapan) .
Bighun (Vime)
Bistimiyo (Order)

Bital (Vitala)

Brahm

Brahman

Budh (Buddhi)

Budh (Budha) -

Chach (Cakesub)

Chach (Y akea) ..
Chandrdmds (Candromas)
Ohid Ak3s (Cid3kaéa) ..
Chights (Order) .
COMt (Cw) .. .
Chstan (Oetana) .

- 5,38

[ V.

32
19
.. 6,7
.. 38
35, 36
.. 39
39

14

.. 32
36

.. 30
10, 36
35 n22
.. 30
20 nl

20 nl

R
a0

.. 6
.. 36
.. 30
5,38
28042
7,19
11,19

Dadh Samundar (Dadhi-Samudea) 31

Dah Digha (Dada Dtlah)_
Damma . .
DM'iga .. .
DMat-s-Babt e
DAun (Dhyana) .o
Divat3 (Devatl) .
Divi .. .
Draghtd (DrassB) .
Falak-s-Thawdbss

Fand .

Fatha - .e .e
Firdaws-1-413 .
Firighta .. e

25 n32, 26 n26

.. 30
.. 14
.. 6,7
11, 16
o 7
. 20
.. 6
. 19
.. 32

30

.. 14
33, 3¢
20

77

Gagan (Gagana)
Gahr3n (GAr3na)
Qandh (Gandha)

141

Gandharp Dind (Gandharva Dmud) 36
Goandhatanmiiar (Gandhatanmaira) 37

Gangd 36
Gayadn-s-Indri (JMMndnya) 8
Gaydn Suriip (JAlnasvaripa) . 8
Ghirat Somundar (Ghrta Samudra) 31
Hafisa 7
Haft Iklim .. . 3t
al-Hak .. .. 9
Hawis .. .. 6
al-Hayy-wl-Kayyum 14 n3
Hemakit (Hemakuta) . 31
Himavan (Himavat) - .. 31
Hiran Garbha (Hiranyagarbha) 5
Hi .. 9, 20
Hi Auaa 9
Hur 36
Ima3m 17 n3
Imén .. - 3
Indor (Indra) 36
‘Isht 8
Ism-s-A‘sam .. 14
Ter3fil . .. 10
Igyns *‘Aghariya (Boot.) 17 n3
Jabariit 11,13, 13, 40
Jéagart (Jagrat) . 11,12
Jahannam .. .. 32
Jal (Jala) .. .. 8
Jalal .. .. 9, 16
Jam (Yama) .. 34
Jamal 9,10, 14
JEms* 22
Jamnd 36
Jamundn (?) .. 36
Jan luk (Janaloka) 37,38
Jannat 31, 39
Joed . .11
Jibra'il (Gabriel) 10, 39, 41
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Jihat . . .. 30
Jin .. . 20, 40
Jiv Atman (Jivtman) .. 5, 8
Jivan Mukt (Jivanmukei) 34, 38
Junaidi (Order) .e 28 n23
Jun Suriap (Jyotid Svardpa) .. 15
Kadir e . .. 19
Kadiri (Order) .. 37 n37, 29 nd0
Kailds (Kaildea)y .. .. 3t
Kal (Kala) . .. 35
Kalap birach (Kllpa vnha) .o 37
Kaera . .. 14
Khandh parli (Khapda prolaya) .. 40
Kbarr3zi (Order) 26 n26
JAir Samundar (Keira Samudra) 31
Kismat-i-Zamin .. .. 31
Kiydmat .. . .. 33
Kiydmat-i-Sughra . .. 36
Kubair (Kubera) ‘e .. 37
Kufr .. .. .. 3
Kun .. . 13
Kursi . .. 30 32
Lachmi (Lakemsi) 10, 38
Lahit 11, 13
Lamisa . 6,7
Lavan Samundar (Lavana Samudra) 31
Luk (Loka) . .. .. 38
Luk pai (Lokapala) 36, 37
Madhim (Madhyama’) .. .. 8

Mahd AkBs (Mahdkaéa) 6,7, 14, 30, 34
Muhdparli (Mahdpralaya) 6, 33, 38, 40
Malidpuras (MahSpurusa) 38,36, 37, 38
Mahar luk (Mahar loka) .. 37
Maha Sudh (Mah3 Suddha) .. 20

Mahital (Mahdtala) .. 31,35
Mahitat (Mahattatva) .. .. 8
Mahtah (Mahedvara) l&. 36
Malakiit .. 11, 12, 13, 40
Maliki (Bect) 26 n29
Man (Manas) . 7,8, 36
Man Akle (Mana8kiéa) 5, 32

[ V.8 ]

Mangal (Mangala) .. .. 80
Manukh (Manusya) .. .. 30
Ma‘rifat .. . .. 39
Maya .. 5,8,8n1 37
Mazhari-Tam .- e 20
Mika'il .. . .. 10
Mi'rSs .. . .. 41
Mitr (Mitra) .e 20 »l, 37
Muhaddithin .. 24 n13
Mubajirin .. .. .. 32
Mukayyad .. . - 2
Mukt (Mukti) ..33,33,38 39
Munawwar .. . .. 15
Mughtarak .. .. 7
Mutafakkira .. . 7
Mutakhayyila .- .7
Mu‘tazila (Bect) e o 17
Muglak . .. R}
Nad (Nada) .. .. 13
Nakadh (Nisadha 1) ., 31
Nakghbandi (Order) 4 nl, 28 néd
Narak . . .o 32
Nar-i-N3siit . .. 16
Nasii . ll 12, 13, 16, 40
Nichastar (Naksatra) .. .. 0
Niranjan (Niradjana) .. .. 19
Nirankdr (Nsrdkdra) .. —_—1
Nubuwwat .. .. .. 20
Nar . . 14, 18. 37
Niri (Order) ‘e 26 n27
Om (Um) .. .o 14, 20
Pakalp (Vikalpa) - .o 1
Pénch Bhiit (Paca bhiila) .. B

Panj Indri (Pafica indriy8ng) . &
Parakart (Prakyts) .. 8, 36
Param Atm3 (Paromdtma)

. 8,8nl,9,10,11
Pardn (Prana) .. o1

Parbati (P8rvati) .e .. 10
Pari . .. .. .. 20

Parjdnat Divtd (Parjanya Devat3) 35
Parjatar (P3riydtra) .. 1



[ V.9 )

Patal (Patala) .. .. 35
Pirthi (Prthivi) .. .. 5
Rdachas (Raksas) .- .. 20
ar-Rahim .. .. .. 14
ar-Rahman .. .. 5,14 n3
Raj (Rajas) .. .. 10
R3jas (Rdjasa) .. .. 8
" Rajiiqun (Rajoguna) .. 10, 36
Ras (Rasa) .. .. .. 6
Rasétal (Rasdtala) . 31,35
Rasnii (Rasani) . .. 6
Rigwin-i-Akbar . .. 33
Rikhi (Res) .. .. .. 20
Rih 10, 11, 16
Rith-i-A‘zamn 5, 6,11, 15
Rilp (Riipa) .. .. &
Riyat 16, 17, 18,19, 19 al
Rayat-i-Tam . .. 18
Riz . .. .. 3
Sabd (Sabda) 6, 14
Sach&tkar (S3kedtkdra) .. 16
Sah (Sab) .. . .. 20
SaNi (Order) 25 n24
Sair . .. .. 38
Sakhmand (r) . .. 36
Sakhicpat (Susupti) 12, 40
Samén (Samdna) .. .. 11
Samarth (Samartha) .. .. 19
Sami* . L e .. 19
Samsi'a .o .. .. 6,7
Samiipat (Sdnumat?) .. o3
Sanichar (Sanaiécara) . . .. 30
Sankalp (Samkalpa) .. .7,8
Sankalp Afan (Samkalpa Manas) . . 8
Sapan (Svapna) 11, 12
Sapanparakds (Svapna prakdéa) .. 15
Sapatdip (Saptadvipa) . . . 31

Sapat Kuldchal (Sapta K uldcala) 31
Sapat Samundar (Sapta bumudm) K} )
Sapat Tal (Saptatala) .. .. 30
Sarab Mukt (Sarcamukti) .. 38

Sarag (Scarga) .o .. 321

Sarag luk (Svarga-loka)
Sarasti (Sarasvati)

143

36, 37

10, 13, 14, 36, 37

Sarasti Bhuluk (Sarasvati Bhidoka) 36
Sarbada Mukt (Sarbada muksi) .. 38

Sarir (Sarira)

Saruts (8rotd)

Sarwar (Srotra)

Sat (Sattva) . .

Sitag (Sattea) .
Sot luk (Satya loka) ..
Sat Parkarat (Satprakrts)
Satigun (Satvaguna) ..
Savaparakas (Svaprakida)
Sawéd jal (Svldyjala) ..
Shad .. ..
Shaghl-i-Pas-s-Anf8s ..
Shajar-i-Mubdrak

Shakt

Shamma

Shart

Shathiyit

Shi‘a (Sect) ..
Sifat-s-Allah Tadla
Sitta-i-Bakiya

Spara (Sparéia)

Sucham Jarir (Sakema Sarira)

Sudh (Suddha)

Sukr (Sukra) T
Sultdn-ul- Adhklr ..
Swlick .. ..

Sumir Parat (Sumeruparvala)

Sumirii (Sumeru)
Sunni (Sect)

11
19
.. &
10, 19
8

as

N
10, 36
15

.. 31
.. 3
7. 13 né
15

10
..6,7
.. b
33
17,23 n9
9

22

.. &
32, M4
[} ]

.. 3
13, 31
R ||
35, 3¢
31, M

.. 16, 17, 24 nll

Surd Samundar (Surd Samudra) .. 3|

Siiraj (Siirya) .
Sutal (Swtala) .
Tabi'in

Taifiiriya (Order)
Tajnis-i-Kbatti

Talétal (Talétala)

Pam (Tamas)

4'amas { Tdmaea)
Tumiigun (Tamoguna) ..

o3
31, 3!

R §
25 a2

19»
31,3
.
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Tonsih .. . 21,22 | U Manam . .. e 9
Tangihi .. .- 21,22 | Unchch rae Samundar (Ikeu-rasc
Taplok (Tapoloka) .. .. 37 Somudra). . e .. 31
Torikat .. oa .. 231 | ‘Uneur .. .~ B
Tasawwyf . .. 4,12 | ‘Unsuri-A‘zom .e 5,7, 34
Taghdih .. .. 31,22

Taghbihs .. . 21,32 | payma .. .. 20 nt
Tavasta (Tw_“a) ’e .. 3 vaya” (vv‘m) .. .. 11
Tawhid . .. 18n7, 38 Vayas (Vydaa) .. .. 38
Tej (Tejas) .. .. .. 8

Tirdivi (T'ridevi) .. .. 10

Tirgun (Triguna) .. 10, 19 ::::ma T °* T ”;
Tirmérat (Trimbcts) .. .. 10 mm'(v ) = 19
TMa . .o .. 37 Wilayas ¥ 20
T Tiiriya) . 12, 13 °° b =
TM""" ¢ g * e | Wuktr (Ubara) . .. 14
Udan (Udana) . .. 11 | Zahirite (8chool) -, 26 nas
Um (Om) .. .. 14, 30 | Zomin .. .. .. 30




INDEX III

[TraNsLATION] .

Books mentioned in the Text and the Notes.

ALAlak-i-Jaldli 26 n31
Anwodr-ul-Arifin 24 nl4
Arbatin 29 n4t |
Aghivat-ul-Lama*ét 29 n40
Asiatic Researches * 20 ni |

_ Book of David (The) .. e
Caialogue of Persian Mass. in the
Library of the Aediatic Society of

Bengal {\V. Ivanow) .. 27 n32, 34 n3 |

Catalogue of Persian Mas. in the
British Museum (C. Rieu)
Catalogue of Pereian Mass. in the
Oriental Pubdic Library, Bankipore

(Ehan Bahidur ‘Abdul Muktadir) 27’ :

‘'n33, 29 nd6
Catalogue Rassonne of Aradic Mss.
in the Bihdr Library (Shams-ul-
‘Clam& Dr. M Hidiyat Husain)

27 n37
Oyel. of India 20 8l
Darb3r-i-Akburi 3 n2
Dictionary of Islam (Hughes') 17 n3
Diwdn (of Ahmad al-Jimi) 27 n33
Diwiin tof 1bn al-*‘Arabi) 28 n3v
Diwdn (of Jalsluddin. Rimi) 28 n42
Diwtin (of Jami) » 29 n46
Diwdn (ascribed to Mu‘inuddin
Chishtl) . 28 M3
Divwlin (of Mulls 8hih). . 29 n49

Encylopaedsa of lelam .. 18 nl, 24 n12,

. 37 n17, n38
Fusias-wl-Hikom 28 n39
Futihbe-wl-Makkiyn 28 n3y
@balagul- Wajidin 26 n25
Quishan-s-Ras 9 nl

16

28 nd4 !

Hadikat-ul-Hokiky .., 3anl
Hadth (quoted) 15 nl, 18, 19 nl, 41
Hasandt-wl-*Arifin 3 n3, 4 nl, 12 n3,

. 29 n48, nb0, n51
Koghf-ul-Hakd'sk 34 n3
Kaghf-ul-Mahjiib (sr. Nicholson,

R.A.), 24 nl4, nl6, nl7, 25 n24,
26 n25, n26, n37, n28, n20, n3l,
27 n34, n38

1bn KballikBn (tr. de Slane) 26 nib
Khasinat-ul-Aefiyd, = 26 nld, nlb, 17,
nl8, 25 nl9, n20, n2l, n22, n23, n24,
26 n25, n26, n27, n28, 27 n36

Kur'dn (quoted) 8, 16, 24 nl5, 6, 8, 9,
13 n2, 14, 15, 17, 18, 22, 30, A1, 32,
33, 38, 39, 40

Literory History of Persia, (Vol II),

E. G. Browne, 26 n31, 27 n32, 28
n39, n40, ndl, ne2
Ma'arij-un-Nubuwwat .. . 238 m)
Majma*-ul-Bahrain 4,41
Maghnawi (Ma‘nawi) 28 ndi2
Mundjat . 1213, 37 n32 -
Muwagd . 26029

NafabBtwul-Une 4 nl, 12 n3, 4, 15 n7;

24 nl6, nl7, nl8, 26 nlP, n20, n2l,
n22, n23, n24, 36 n25, n27, n26, n29,
n3l, 27 n34, n36, n36, n37, n38, 28 nd9,

n40, nd42, néd, nds, 39 a6

New Testamont (The) .. - .. 16
Nihliya-i-Jazarl .+ 19 nl
Olc Testament (The) 16
Raghuhit ‘Asn-ul-Hoydc 4 nl, 28 n48
Risala--Hak Numa 12 nd

27 n38

Risdln-i-Suwinih
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Safinat-ul-Awliyd 24 nl4, nl6, nl?,
25 nl19, n20, n2l, n22, n23, n24,
26 n25, n268, n27, n28, n29, 27 n35,

n36, n37, n38, 28 n40, nd4, 29 n47

Sakinat-wl-Awhiyl 16 nl, 19 nl, 24 nl8:

V.12

Swyar-ul-drifin 24 n17
Tabakdt-i- Abdulldh Ansdri 12 nd, 27
n32

Tadhks'rat-ub‘_{qqliyd ,{ed. Nicholson,
R.A.) 15 nl, 24 nl4, nl5, ni6, nl7,

29 nd7, nd9 nl8, 25 nl0, n20, n2i, n22, n23, n24,

Shawdhid-un-Nubuwwat. . 29 n4é n28, 26 n26, n27, n29, n3l, 28 nil
Siyar-ul-Ak@Eb 25 n19 | Veda 8, 16, 20, 20 n1, 37

INDEX IV
[TRANSLATION]
Places mentioned in the Notes.

Al-Ahwaz 25 n24 | Kashmir 29 n49
Ajmir 28 n43 | Kautniysna .. 37 n38
BadskbshZn. . 29 n49 | Kagwin 28 n4l
Badr . 32 »5 | Kh&warAn 26 n3t
Baghdid 123, 17 n2, 24 n15, n18, 26 Khurfisin 24 nl7, 28 n43
n20, n21, n23, ndb, 26 n27, n28, 27 | Khwirazm .. 28 n40

n36, 28 n43 | Kilfa 24 nl?

Baghshr 26 n27 | Kdniya 28 n4?2
Baghthir © 26 n27- | Lahore 29 n47, n49
Balkbh 24 nl9, 28 n42 | Mahna . 26 n31
Bagra . .. 25 n24 | Marv 15 n7, 26 n27, 25 n20
Bistdm .. . 25722 | Meces - . .. 2311, 24 012
Bukbirs 28 nd4 | Medina (or al-Madina) 23 nll, nl2,
Cautillans 27 n38 | 32n8
Damascus 28 n39 | Murcia . . 27 n39
Dihlt 28 n43 | Persia 29 nd6
Egypt 24 n16 | Samarkand .. 4 nl
Ghira .. 24 n18 | Baville 27 n38
Hird¢ 26 n27, 27 n32, 29 n46 | Spain 27 n39
India 27 n33, 28 g43 | Byria 25 nl9
J&m 27 n33, 28 n48 | Tds 27 n34
Karbald 23 n9 | Tustar 25 n24

—

—
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