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Part 1

Casel  —#RL  Pacifying the Mind of the Second Patriarch®

ZHRE, BEEKME. FORE, ZARL. W, BORBIZE.
ix, BOARAH, Min, BERLE.

Huike, the Second Patriarch, said to Bodhidharma, “My mind is not yet at
rest. Master, I implore you, set my mind to rest.”
The master replied, “Bring your mind here and I'll set it to rest for you.”
Huike said, “I’ve searched for my mind, but am unable to find it.”
“There,” said the master, “I’ve set your mind to rest.”

1. Also Wurmen guan 41, Main Case. For background material on this koan see Huske in
the Biographical Notes.

CASE 2  NfAK$k  The Sixth Patriarch’s Robe and Bowl!

AAEALEEZERES. HARE, IBRSGRE L, EREF. 7
AR, EEKE. AERBZ. MLARE. WEHKE. \x. BRRE.
FRERtM, BETEHR. in, REERER. ERER, IRE 28 L&
RERELURAKEE. HETAE. BRETH. VREBHZR, LRE
EERS BEAREES. iE. RIB/LHE. AEEh. WERRE
CHE. BEAELRSE. Ar, FPREEEBHER. BEREECHEHE. 98
BRAR. MASKKGREN. STHENZERMT. HR, WENLZ.
RIE B R e, & HER.

The senior monk Huiming pursued Huineng, the Sixth Patriarch, to Dayu
Peak. Huineng, seeing him come, placed the robe and bowl on a rock and
said, “This robe represents the dharma. Can it be taken by force? You may

have it if you wish.”
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Huiming tried to pick it up, but it was heavy as a mountain and wouldn’t
budge. Hesitant and frightened, Huiming said, “I came in search of the
dharma, not for the sake of the robe. Lay brother,? please instruct me.”

Huineng said, “Do not think of good, do not think of evil. At this very
moment, what is your original face before your father and mother were
born?”?

At that moment Huiming was deeply enlightened, and his entire body
flowed with sweat. With tears in his eyes, he bowed and asked, “Is there
any meaning still more profound than the hidden meaning and words you
have just imparted to me?”

“There’s nothing hidden about what I have revealed,” replied Huineng.
“Just turn your own light in upon yourself and observe your original face,
and you’ll find within yourself all that’s hidden.”

Huiming said, “Although I practiced with the assembly under Hongren,
I had yet to realize my original face. Now that you have shown the way in,
I’m like one who has tasted water and knows for himself whether it’s cold
or warm. You, lay brother, are now my teacher.”

Huineng replied, “If that’s how it is with you, then you and I are equally
the disciples of Hongren. Take good care of yourself!”*

1. Also Wumen guan 23, Main Case. For background material on this koan see Huineng
and Huiming in the Biographical Notes.

2. A lay brother 7% was, in China, 2 nonordained worker in 2 monastery. Huineng is
said to have been the first Chinese lay brother. In Japan the term was applied to people,
both ordained and nonordained, who were engaged in caring either for the senior clergy or
for the temple buildings.

3. The translation of this line follows the interpretation of Japanese Zen. The Chinese
text can also be translated, “What was your original face before your father and mother
gave birth to you.”

4. This statement, & H #&#¥, is usually interpreted in Japanese Zen to mean, “Maintain
well this teaching you have received.”

Case 3 H#MK  Wuzu's “Slaves of Another™

RIRRARRE ., BUEe). MREEN, HE. REMH.

Wuzu Fayan of Mount Dong said to the assembly, “Even Sakyamuni and
Maitreya are merely someone’s slaves.? Tell me, who is it?”

1. Also Wumen guan 45, Main Case.

2. Sakyamuni is the historical buddha; Maitreya is the buddha of the future. See
Sizkyamuni and Maitreya in the Biographical Notes.
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Case 4 ZMAW Yunmen’s “Mount Sumeru”
EMEAR. FE—2k., HEGBhE. M=, 2L,

A monk asked Yunmen Wenyan, “Is something amiss when not even a
single thought arises?”
Yunmen replied, “Mount Sumeru!”!

L. In ancient Indian cosmology, Sumeru is the enormous mountain at the center of the
universe, stretching from 84,000 yojans below the surface of the sea to 84,000 yojana
above it. The god Indra resides on its summit in Trayastriméa Heaven, and the four heav-
enly kings live on its four sides. It is surrounded by seven concentric golden mountain
ranges, each separated by a sea of fresh water. Beyond this is an ocean containing four
continents—Piarvavideha, Aparagodaniya, Uttarakuru, and Jambudvipa—to the east, west,
north, and south of Sumeru. Surrounding the entirety are two ranges of iron mountains.

Case 5  BH#ERL  Mazu’s “This Very Mind™!

BN R UREE &N, BEHER, fEs. fx. BOEH. BEEX
. anfrRds. =, IR0IEHR.

Damei Fachang of Ming Province asked Mazu Daoyi, “What is buddha?”
Mazu answered, “This very mind is buddha.”
Later another monk asked Mazu, “What is buddha?”
The master replied, “Not mind, not buddha.”

1. The first part of this koan forms Wumen guan 30, Main Case; the second part forms
Wumen guan 33, Main Case. For a “followup” see Damei Fachang in the Biographical
Notes.

CasE 6 HMKT Zbhaozhou’s “Let It Go”!

BREERAMN. —HRERENF. Na, #TF. &=, E2—OF
R, RTFEAHE. M=, SEBERE. ERETKE.

Yanyang Shanxin asked Zhaozhou Congshen, “If I come with nothing,
what then?”
“Let it go!” replied Zhaozhou.
“But I’'ve come with nothing,” answered Yanyang. “How can I let it go?”
“Then go on carrying it!” said Zhaozhou.
At this Yanyang was deeply enlightened.

1. Also Record of Tranquility 57, Main Case.
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Case 7 9B =RN Doushuai’s Three Barriers!

FERGHN, REMHESE, BER2X. RERE. N9 EAEERLE,
BEEME, HBAER. BCEMRE. EEER. REEE. BAXE. M
Rt MERERS.

Doushuai Congyue devised three barriers to test his students:

Pulling weeds and exploring the dark are solely for the purpose of seeing
self-nature.? So right now, where is your self-nature?

If you realize self-nature, you escape birth-and-death. So as the light in
your eyes dims,* how do you escape?

When you escape birth-and-death, you know where you go. So as your
four elements separate,* where do you go?

1. Also Wumen guan 47, Main Case.

2. “Pulling weeds” refers either to clearing a path to call upon a teacher, or to removing
obstructive thoughts and delusions.

“The dark” translates % ; “dark” is the original sense of the word, but it came to indi-
cate, in Taoism and later in Zen, “the hidden,” “the mysterious, or “the abstruse principle.”

3. That is, as you approach death.

4. The four great elements—earth, water, fire, and air—signify the various components
that make up the body, with earth representing the solid elements, water the liquid ele-
ments, fire the life energies, and air the bodily movements. Thus the separation of the
four elements symbolizes the total dissolution of the physical body.

Case8 EZ2R4#k Lingyun’s Peach Blossoms

ENBEEEHEE, REKEEE. AEE. S TERINE. BEAEHE
Xie, BR—RRTER. EEMSEARE. BRBLE L. LB, A
. OKRBK, MEER. XUMB., MEEHE. BREABRBLE.
EM =, BEMAE ER=04, BARKIER N L&, BHEa5E/M.
RINER. EEALE.

Lingyun Zhiqin of Fuzhou was enlightened upon seeing the blossoms of a
peach tree. In a verse he said:

For thirty years I sought a sword-master.!

How many times have leaves fallen and new buds appeared?
But since having seen the peach blossoms,

I have never doubted again!

Later he related this verse to his master, Guishan Lingyou. Guishan said,
“Those with the karmic roots of enlightenment never regress. Take good
care of yourself!”
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When Xuansha Shibei heard about this, he said, “Lingyun may have been
right on, but I'll guarantee that his understanding was incomplete.”

Yunmen Wenyan said, “You talk of complete and incomplete? Thirty
more years of training!”

Later, during a lecture, a monk asked Dachuan Puji about the verse.
Dachuan said, “A thief has no peace of mind.”

1. “Sword-master” §|% indicates a master of the Way, one who wields the sword of
wisdom that cuts the root of delusion, “the sword that freely gives life or takes it away.”

2. The expression “a thief has no peace of mind” may be a statement either of praise or
of censure.

Case 9 BM#EE Zbaozhou’s “Juniper Tree™

BMNEER., mMEHEMERE. N, BT, Bn, MEEEE
AN M, BAKERA. B, NREMERE. N, Erif
F. BREEFEEE (R =, AMBENEFHMTERS. H#E) . £
FELREE, EEEM, Bn, EWMTREMNTR.

A monk once asked Zhaozhou Congshen, “What is the meaning of
Bodhidharma’s coming from the West?”?

Zhaozhou answered, “The juniper tree in the front garden.”

The monk replied, “Master, don’t teach me using external objects.”

Zhaozhou said, “I’m not teaching you using external objects.”

The monk asked, “What is the meaning of Bodhidharma’s coming from
the West?”

Zhaozhou answered, “The juniper tree in the front garden.”

Afterward Fayan Wenyi asked Jue Tiezui, “I heard that your teacher,
Zhaozhou, spoke of a juniper. Is this true?”

Jue Tiezui replied, “My late teacher never said such a thing—don’t
slander him!”

Fayan commented, “The true child of a lion gives a good lion’s roar!”

1. Zhaozhou and the monk’s first exchange forms Wumen guan 37, Main Case. The
entire exchange is found in Record of Tranquility 47, Commentary.

2. “What was the meaning of Bodhidharma’s coming from the West?”is a standard
question in Zen, meaning, in effect, “What is the essence of Zen?” What was it, in other
words, that Bodhidharma wished to transmit when he made the long, dangerous trip
from India to China? (In China, India was regarded as “the West,” since travelers came
from the west over the Silk Road.)

3. The type of tree mentioned, the 4, is often translated as “oak,” but the Chinese # is
actually a type of juniper tree. The reading of “oak,” kashiwa, for this character is a Japa-
nese one. Harada Shodo Roshi has commented informally that the uselessness of the
Chinese juniper for lumber or nearly any other purpose lends added flavor to Zhaozhou’s

reply.
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Case 10 ##EE=WM Huanglong’s Three Barriers'

HERAEAT, RIREBERENE. ANFEERE. NMERERE. HE.
RREAN. ESXNEY. X, RFEALUGF. HB. ATFHFEE. X
B, REELBIH. Hx, REUTHAEC., MELMLZFERBE, K
ARE. XTEMH. BR=M. BEMHE. MEVES. KL%, ARE
HE, EzXBHK. Mz, BARE. HELER. RAOFME. #£HEH
HE. WEREREN,

Huanglong Huinan asked Longqing Qingxian, “Everyone has a native place.
What is your native place?”

Longqing answered, “Early this morning I had some rice gruel, and now
I feel hungry again.”

“How is my hand like the buddha’s hand?” Huanglong asked.

“I play a lute in the moonlight,” Longqing answered.

“How does my leg resemble the leg of a donkey?” he asked.

Longqing answered, “A snowy egret stands in the snow; their colors are
not the same.”?

Huanglong always presented students with these three statements, but
no one could give a satisfactory response. Monks everywhere called them
“The Three Barriers of Huanglong.” Even with the few who gave answers,
the master would neither agree nor disagree, but only sit there in formal
posture with eyes closed. No one could fathom his intent. When asked the
reason for this, Huanglong replied, “Those who have passed through the
gate shake their sleeves and go straight on their way. What do they care if
there’s a gatekeeper? Those who ask the gatekeeper’s approval have yet to
pass through.”

1. Huanglong’s three questions constitute Wumen guan 49, Main Case.
2. A classic Zen image for separation in the midst of equality.

Case 11 BEBEEA  Ruiyan’s “Master™

MBENM, #EEAEREAR, HEEE. DR, BIEE, W, MR,
R AN, mE,

Every day Ruiyan Shiyan would call to himself, “Master!”
“Yes!” he would answer himself.
“Be wide awake!” he would say.
“Yes!”

“Whatever the time, whatever the day, never be misled by others!”
“Yes! Yes!”

1. Also Wumen guan 12, Main Case.
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Case 12 #MBYE  Zhaozhou Sees Through an Old Woman'

2 E, F—8T. LEHEH. ZBEEERE, B, BEA. @
BIT=hi. Bx, FEMHE. XREEL BABRBLEMN. N=, #R
ERWEREET. WHEXRTMER, BFNes. MEERE. 20
BT, SREm TR,

An old woman lived by the road to Mount Tai.2 A monk asked her, “Which
way is the road to Mount Taji?”

“Straight ahead,” the woman said.

When the monk had taken a few steps the woman commented, “A good
monk, yet off he goes!”

Later a monk told Zhaozhou Congshen about this. Zhaozhou said, “Let
me check this old woman for you.”

The next day Zhaozhou went and asked the woman the same question,
and she gave the same reply. Zhaozhou returned and said to the assembly,
“I’ve seen through that old woman of Mount Tai.”

1. Also Wumen guan 31, Main Case.

2. Mount Tai %, more properly referred to as Mount Wutai H#, is located in Shanxi,
not far from the city of Zhaozhou, where Zhaozhou Congshen lived. Mount Tai has long
been identified with the “Mount Clear and Cool” mentioned in the Avatarisaka Sutra as
the dwelling place of the bodhisattva Mafijusri. It is regarded as the most sacred of the
four Buddhist mountains in China, the others being Mount Potou %8 (sacred to
Avalokitesvara), Mount Jiuhua j13 (sacred to Ksitigarbha), and Mount Emei /8 (sacred
to Samantabhadra).

Case 13 BR#3Bk Langzhong’s “Hell”

EERRRTEMN, ¢ EHE, BEMRNLE. M=, BLE. PR, BRK
B, REBHHM. N, RERHE., FHVECF.

Cui Langzhong asked Zhaozhou Congshen, “Have any of the sages ever
fallen into hell?”

“They’re the first to go there,” replied Zhaozhou.

“But they’re enlightened teachers,”! said Langzhong. “Why would they
fall into hell?”

“Well, if I didn’t fall into hell, how could I help you?” Zhaozhou

answered.

1. “Enlightened teachers” #4413 is a translation of kalyanamitra, lit., “good and wise
friends” or “worthy friends.” This strictly Buddhist term refers to someone who helps
others on the path to enlightenment. It is used in various meanings depending upon the
context, and thus has been rendered in several ways in the present translation.
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CasE 14 E4£Ei Changsheng’s “Chaos”

EAMBE, BUHRIFNM, Ex, BHEK. £x, 28O, ExR,
M REAWE., £5, REXHEZHOE. EXE. £5, REUTE
Rt EIRRE, EK‘L%M%%%ﬁmﬁoﬁx‘ﬁmﬁﬁﬁE
AR, MAREERE. B, UHEEH. £5 AMELEFHEHE, E5,
H. £, EEERM EFE, BEx, TRER, BER. RER. B
ROBE, SEMMK, Mix, WEERR.

Changsheng asked Lingyun Zhiqin, “What about the time of primordial
chaos,! before any differentiation?”
Lingyun answered, “A pillar conceives.”
Changsheng said, “What about after differentiation?”
Lingyun responded, “It’s like a wisp of cloud marking the Great Pure
Sky.”?
k(};hangsheng asked, “Does the Great Pure Sky accept this mark or not?”
Lingyun didn’t answer.
Changsheng continued, “If that were so, living beings would not come
forth.”
Again Lingyun didn’t answer.
Changsheng continued, “How about when there’s only absolute purity
and all stains are avoided?”
Lingyun replied, “That would be holding to eternal truth.”
“What is ‘holding to eternal truth’” Changsheng asked.
“It is like the infinite luminosity of a mirror,” said Lingyun.
“Is there, then, a transcendence even of this?”?® asked Changsheng.
“There is,” replied Lingyun.
“What is this transcendence?” Changsheng asked.
Lingyun said, “Smash the mirror, then you and I can meet.”
Changsheng then asked, “At the time of primordial chaos, before any
differentiation, where do living beings come from?”
Lingyun answered, “It’s like a pillar conceiving.”

1. “The time of primordial chaos” &%} is the time before the differentiation of yin
and yang, the two forces of which all phenomena are formed.

2. “Pillar” ##: (lit., “exposed pillar”) usually means a pillar not hidden in the archi-
tecture of a building; it may also indicate an independently standing pillar, column, or
obelisk. The term is often used in Zen to signify the original source.

3. “Great Pure Sky” Ki# (lit., “the great purity”) refers to the purity of the vast sky.
The term can also indicate the Way.

4. That is, to become attached to the pure realm of satori.

5. “Transcendence” ] L indicates supreme realization—the transcendence even of
enlightenment, the emptying even of sunyata.
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Case 15 7M&ERE  One Peak Is Not White

EEE LR, SETIL. SEENERE. L, AHEFR, B, QO
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A monk asked Caoshan Benji, “Snow covers a thousand mountains. Why
is one peak not white?”

Caoshan said, “You should know the true difference [in the non-white
peak].”!

The monk asked, “What is the true difference?”

Caoshan answered, “It doesn’t descend to being the color of the other
mountains.”

1. 9K, translated here as “true difference,” could be more literally translated as “the
difference within the difference.” Hirata comments that & in this case serves as a kind of
emphasizer, as in [RFIR, “the eye within the eye,” meaning “the true eye.”

Case 16 4i@%#  An Ox Goes Through a Lattice Window!

AHEEME ., Bk AER. BANERAT. REEEERARR.

Wuzu Fayan said, “It’s as though a water buffalo is passing through a lat-
tice window.? Its head, horns, and four legs have all gone through. Why
can’t its tail go through?”

1. Also Wumen guan 38, Main Case. This koan was identified by Hakuin Ekaku as one of
the eight “difficult to penetrate” (J., nanto 3% ) koans.

2. The original Chinese can mean either “passing through” or “passing by.” Most Rinzai
masters prefer the former, for the sake of emphasis.

Case 17 #ig=% Qianfeng’s “Three Types of Sickness™

R LR A, A SRR L. A —FA. ERAH. EMH
Rz, BNAREERHENE. W RK, MR, BEBARE. EX.
FRAELT. B, WEMMEER. Bn, BERATERE. BRELH,
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Yuezhou Qianfeng went to the hall and said, “The dharmakaya has three
types of sickness and two types of light.? Only after passing through these

can one sit in peace.”
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Yunmen Wenyan stepped forward from the assembly and asked, “Why
is someone inside a hut unaware of what’s happening outside?”

Qianfeng gave a hearty laugh.

Yunmen said, “Your student still questions this.”

Qianfeng asked, “What’s on your mind?”

Yunmen said, “I wish the master to understand fully.”

“It’s only in such profound stillness that one understands sitting in peace,”
Qianfeng replied.

“Yes, yes!” Yunmen agreed.

1. Also Record of Tranquility 11, Commentary.

2. The dharmakaya is one of the “three bodies” (trikaya) of buddha, a Mahayana

doctrine categorizing buddha’s absolute and relative aspects. The three bodies are:

Dharmakaya: the essential or absolute body of buddha: buddha as truth itself, as the
essence of wisdom. The dharmakaya is typically represented by Vairocana Buddha.

Sambhogakaya: the “reward” or “recompense” body, received as a reward for fulfilling
the vows undertaken while the buddha was still a bodhisattva. The sambhogakaya is
typically represented by Amitabha Buddha.

Nirmanakaya: the body assumed by a buddha when appearing in the world to bring
enllghtenment to others. The nirmanakaya is typically represented by the historical
buddha, Sakyamuni.

The “three types of sickness and two types of light” are interpreted in various ways. One
interpretation is that found in Record of Tranquility 11, in which the three types of sick-
ness are:

Missing the way prior to arrival KE#£4E: to be caught in the realm of the relative,
unable to attain the state of enlightenment.

Attachment after arrival EE|£%: to attain the state of enlightenment, but then cling
to this state as though it were something substantial.

Liberation free of all conditions BEEf&{K : to attain the realm of liberation (not dwell-
ing inwardly in sunyata, nor clinging outwardly to phenomena), but then to cling to
this state of nondependence.

The two types of light correspond to aspects of “missing the way prior to arrival.”

The ZGD]J defines the three types of sickness in the same way as the Record of Tranquility

does; the “two types of light” are defined as:

Subtle delusions that arise on the subjective level I .

Subtle delusions that arise on the objective level FFE¥ . (977a)

Case 18 IWAKRE  Shangu’s Sweet-Olive Blossoms
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One day the poet Shangu was visiting Huitang Zuxin. Huitang said, “You
know the passage in which Confucius says, ‘My friends, do you think I’m
hiding things from you? In fact, I am hiding nothing from you.’ ! It’s just
the same with the Great Matter of Zen. Do you understand this?”

“I don’t understand,” Shangu replied.

Later, Huitang and Shangu were walking in the mountains where the air
was filled with the scent of the sweet-olive blossoms. Huitang asked, “Do
you smell the fragrance of the blossoms?”

Shangu said, “I do.”

Huitang said, “You see, I’'m hiding nothing from you.”

At that moment Shangu was enlightened. Two months later he visited
Sixin Wuxin. Sixin greeted him and said, “I’ll die and you’ll die and we’ll
end up burnt into two heaps of ashes. At that time, where will we meet?”

Shangu, uncertain, could not respond. Later, while on the road to
Qiannan, he awoke from a nap and suddenly understood what Sixin had
meant. Thereafter he attained the samadhi of perfect freedom.

1. Analects 7:23.

CasE 19 BB LM Xiangyan’s “Up a Tree™!

ERENEMT, WA LS, OmEst, FA8K. HAES. S THEA
FITERE, RHARMATRE, YIS RM, ERER, (FEEYH.
REEER., EHEIARE, REMBEMME. MM AK, SER. &L
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Xiangyan Zhixian said, “It’s like a person in a tree, hanging from a limb by
his teeth and unable to grab a branch with his hands or touch the trunk
with his feet. Someone under the tree asks, ‘What is the meaning of
Bodhidharma’s coming from the West?’ If the person doesn’t reply, he
fails the questioner; if he does reply, he loses his life. In such a situation,
how would you respond?”

The senior monk Hutou said, “I don’t ask about the person up the tree.
Before anyone is up the tree, tell me, master, what is the meaning of
Bodhidharma’s coming from the West?”

At that the master gave a hearty laugh.

Regarding this, Xuedou Chongxi commented, “It’s easy to speak when
one is up a tree, hard to speak when one is underneath. This old monk is
up a tree. Bring me a question!”

1. The first paragraph appears as Wumen guan §, Main Case.
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Case 20 @ E Wan'an’s “Up a Tree”

TR, BERILE, FBRS LERSNMA. IR, FHERABEBSR.

Wan’an Daoyan asked Dongshan Huikong, “What is the meaning of
Xiang-yan’s ‘Up a Tree’?”
Dongshan replied, “Here, let me sing ‘Partridge’ to the spring breeze!”!

1.“Partridge” B§#8 was apparently the title of a song.

Case 21 EFRE Yunmen’s “Dry Piece of Shit™

BREM. TR, PR, ZRHEK.

A monk asked Yunmen Wenyan, “What is buddha?”
Yunmen answered, “A dry piece of shit.”?

1. Also Wumen guan 21, Main Case.

2. Scholars of Tang-dynasty slang debate the exact meaning of the term #&R%. Some
take it to mean a piece of bamboo used in place of toilet paper; others interpret it to mean
a dried piece of dung. Recent opinion tends toward the second alternative. Needless to
say, in either case the intention of the term is the same.

CAsE22 ZM%IE Yunmen’s “Sulu”

EMRRE, P EEANEE HEARAESFF. RN, SEA
EPE—-EEREN. FR, FERE.

Yunmen Wenyan addressed the assembly, saying,

The plain is littered with corpses;
One who passes through the forest of thorns is a true adept.!

At that moment a monk stepped forth and said, “If that’s the case, then the
head monk excels.”
“Sulu, sulu!”* said Yunmen.

1.“The plain is littered with corpses” expresses the lifeless condition of someone lost in
“dead sitting.” “The forest of thorns” is a metaphor for the ordinary world of delusion.
2. Sulu, sulu BRMERIK , a phrase from the “The Opening of the Amrta Gate” FH8#F,

read at memorial services, is an incantation used to drive off demons.
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Case 23 #51L¥ESk  Deshan Carries His Bowls!
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Xuefeng Yicun was serving as cook in the assembly under Deshan Xuanjian.
One day lunch was late. When Deshan came down from the hall carrying
his bowls, Xuefeng asked him, “The bell and drum [announcing mealtime]
have not yet sounded. Where are you going with your bowls, old fellow?”

Deshan bowed quietly and returned to his quarters.

When Xuefeng told Yantou Quanhuo about this, Yantou commented,
“Even Deshan, great as he is, doesn’t know the final word.”?

Hearing of this, Deshan had his attendant summon Yantou. “You don’t
approve of me?” he asked.

Yantou secretly revealed his purpose to him. The next day Deshan’s
lecture was not the same as usual. Yantou went to the front of the monks’
hall. Clapping and laughing, he said, “How wonderful that the old fellow
has grasped the final word! After this no one in the world can do anything
to him. But even so, he has only three years left to live.”

Three years later Deshan died.

1. Also Wumen guan 13, Main Case, and Blue Cliff Record 51, Commentary.
2. “Final word” K#4) means, literally, “the word after the end,” the word beyond all
words. See also Case 148.

Case 24 HEEES Mian’s True Meaning

HEEEENE, BUEKESNM. Bx. EEE. B, RTEEST
B, Erx. BTETRELEL.

A monk asked Mian Xianjie, “What is the meaning of ‘Deshan Carries His
Bowls’?”

The master answered, “No meaning.”

“Then why,” asked the monk, “did Deshan carry his bowls down from

the monks’ hall?”
“If he wants to go, he goes; if he wants to sit, he sits,” Mian replied.
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CAsE 25 Bl Mazu’s “West River”!
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Layman Pang Yun called upon Mazu Daoyi and asked, “Who is it that
doesn’t keep company with the ten thousand things?”

Mazu answered, “I’ll tell you when you swallow the water of the West
River in a single gulp.”

At that moment Pang was deeply enlightened. He composed a verse:

All in the ten directions are of the same assembly,

Each and every one learning the doing of nothing.?

This is the place where buddha is chosen.?

Mind empty, exam passed, I've returned home.

1. Also Blue Cliff Record 42, Commentary.

2. Another possible translation is, “From the ten directions we’ve equally gathered
together, each of us learning that there’s nothing to do.”

3. The original Chinese for “the place where buddha is chosen” is i&#838, a word that,
as a compound, is used in Zen to mean “meditation hall.”

CASE 26 T AR Not Entering Nirvana
XHATREFRER. HETE. FARSK. BRLE. RHEHRER,

In the Mabaprajid Sutra Preached by Mafijusri it says, “Virtuous practicers
do not enter nirvana; precept-breaking monks do not fall into hell.”!

1. T 8:728b.

Case 27 BRFW  Shishuang’s “Top of a Pole™
A/MME. BRFHE, WS,

Shishuang Chuyuan asked, “How would you step forward from the top of
a hundred-foot pole?”

L. A fuller version of this koan appears in Wusmen guan 46, Main Case, and the Record of
Tranquility 79, Main Case. The Song-dynasty biographical collection Compendium of the

Five Lamps A& 5T includes this case in the section on Changsha Fingcen, not Shishuang
Chuyuan.



PART 1 17

Case 28 FHBIT Xiangyan’s Sound of a Bamboo*
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One day Xiangyan Zhixian was sweeping the grounds when a bit of tile
struck a bamboo. Hearing the sound, Xiangyan was suddenly enlightened.
He composed a verse:

A single “tock!”—all knowledge forgotten;

No need for further study and practice.

Daily activities proclaim the Ancient Way;,

No more falling into passive stillness.>

Wherever I go I leave no trace;

In the world I forget proper conduct.?

Everywhere Masters of the Way

Speak of this as the highest function.*

1. For background material on this case, see Xizngyan Zbixian in the Biographical Notes.

2. The original Chinese, t§##, generally refers to a state of sadness, but in Zen is inter-
preted to mean a state of stagnant quietism.

3. Literally, “In [the realm of] sound and form I forget all I do,” with “the realm of
sound and form” B signifying the phenomenal world. 2 can also indicate the worldly
passions, though in Buddhism this is a minor usage. “Proper conduct” 544 is the monk’s
dignified deportment in the four “postures” of walking, standing, sitting, and lying.

4. “Highest function” translates £ L4, with I I referring to beings of the highest

potential. In the Zen context the sentence can be seen to mean “to function perfectly in
keeping with the Way.”

Case 29 LBEEE  The Mind Moves with Its Surroundings

BT, BERYEE. FEEH. OMAEE, MEEREM. ERR
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Manora, the twenty-second Indian patriarch, said in his transmission verse:

The mind moves with its surroundings,

A movement that is truly profound.!

Follow this flow and perceive mind’s nature,
And there is neither joy nor sorrow.

Langye Huijue commented on this verse, saying, “It’s like this, yet it isn’t

like this.”

1. “Truly profound” translates &, which can also mean “dark,” “silent,” or “mysterious.”
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Case 30 5Bz Qiannu and Her Spirit!
B, BE=. MR, NEERK.

Wuzu Fayan asked a monk, “Qiannu and her spirit were separated.? Which
was the real Qiannu?”

1. Also Wumen guan 35, Main Case.

2. The tale of Qiannu was a popular Tang-dynasty story. The best-known version is
found in the Ming-dynasty novel Fisndeng xinhua 83#%3%5. A girl named Qiannu R
was in love with Wang Zhou £, a young man whom she had known since childhood,
and who fully returned her affection. Qiannu was extraordinarily beautiful, however, and
much sought after as a bride. When a promising young government official asked for her
hand in marriage, her father quickly agreed to the advantageous match. Zhou, deeply
distressed, decided he could not bear to live nearby with Qiannu married to another man,
so he decided to travel upriver to start a new life. The night he departed, however, he
heard a voice calling to him. When he looked to see who it was, he was overjoyed to find
that Qiannu had followed him. The two decided to proceed onward to the region of Shu
%, where they settled, married, and had two children. Qiannu could not forget her
parents, however, so after five years she and Zhou decided to return to their hometown
to ask her father’s forgiveness for their rash act. Upon arriving, Zhou decided to proceed
alone to Qiannu’s home to explain the situation. Greeted warmly by Qiannu’s father,
Zhou proceeded to tell him that he and Qiannu had run off together, but that they were
now married and living comfortably with two children. The father, greatly astonished,
replied that his daughter had been there in his house for the entire five years, though ill
and incapable of speaking. Zhou, visiting the sick woman’s room, saw that it was indeed
Qiannu. He thereupon led her father to the river, where the other Qiannu, his wife, was
waiting with their two children. They returned to the house, and, as they approached, the
sick Qiannu left her bed and came to meet them. Seeing the married Qiannu, she smiled
and walked toward her, and suddenly the two women merged, becoming one person.

Case 31 m@BEMTE Xutang's Verse
BRE. USSR, THANRY, RERRE. ZHFTE ETAKR.

Xutang Zhiyu composed a verse on “Qiannu and Her Spirit”!:

In front of the cortege, peach and reed brooms;
Behind the hearse, paper money.

We disciples of the Old Foreigner—

Why would we enter the Realm of the Dead??

1. For “Qiannu and Her Spirit,” see Case 30, and note 1 of that case.

2. Mujaku: Brooms made of peach branches and reeds preceded funeral processions to
symbolically sweep away misfortune. Special paper money was strewn after the hearse as
an offering to the deities of death, in order to ensure safe passage to a good afterlife.
“The Old Foreigner” is Sakyamuni or Bodhidharma; “this disciple” is Xutang. Even among
secular people there is an exorcising of the evil and inauspicious at the time of death; why
then should a buddha-disciple who has thoroughly realized the Way ever have to enter
the unhappy realm of the dead?
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Case 32 ZFIEE Yunmen’s “Exposed”

ERER, R, mEaTRE. RMRA. mEEERSE. M. &

A monk asked Yunmen Wenyan, “If you kill your father and mother, you
can repent in front of the buddhas. If you kill the buddhas and ancestors,
where can you repent?”!

Yunmen said, “Exposed!”?

1. See also Record of Linji “Discourses” 18, “Whatever you encounter, either within or
without, slay it at once. On meeting a buddha slay the buddha, on meeting a patriarch
slay the patriarch, on meeting an arhat slay the arhat, on meeting your parents slay your
parents, on meeting your kinsman slay your kinsman, and you attain emancipation. By
not cleaving to things, you freely pass through.” (Sasaki 1975, p. 25)

2. This is an example of Yunmen’s “one-word barriers” —% 8. “Exposed!” £ denotes
something that, just as it is, is fully revealed in all of its truth and immediacy.

CasE 33 ®ED®E  Mian’s “Cracked Millstone”
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One day Ying’an Tanhua asked Mian Xianjie of Tiantong, “What is the
True Eye of the Dharma?”

Mian answered, “A cracked millstone.”* Ying’an accepted this reply.

Shuangshan Yuan was a strict observer of the precepts who lived at
Tianning temple in Xiushuixian. One day during an informal dharma talk
he mentioned this exchange between Ying’an and Mian, commenting, “This
useless story is like a rotten log, wind-bleached, sun-scorched, and long
abandoned by a crossroads. Tell me, where in itis Ying’an’s dharma trans-
mission to Mian?” Answering himself, he recited the poem,

When the princes of Wuling were young, they danced their horses and

reveled in the spring breeze;
With no thought for money, they made pellets of gold and shot at night-

ingales under flowering trees.

Why didn’t Shuangshan lecture on Mian’s words, but simply recite an old
verse?

1. “A cracked millstone” means something of utterly no use.
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CasE 34 MEi=% The National Teacher Calls Three Times'

mGEEN, SWGE, FFESER. BMS. #EETEANR. TRAE
WEAE,

The National Teacher Nanyang Huizhong called to his attendant three
times. Three times his attendant answered. The National Teacher said, “I
was about to say I’ve let you down, but actually it’s you who have let me
down.”?

1. Also Wumen guan 17, Main Case.

2. “Let you down” and “let me down” translate B8 and BA %, respectively. The
word B£ has many nuances—“betray”; “go against”; “oppose”; “transgress against”; etc.—
and is rendered in different ways by different masters depending upon their sense of the
koan.

Case 35 (@%AH4 Lan’an’s “Being and Nonbeing”™'
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Changqing Lan’an of Fuzhou addressed the assembly, saying, “‘Being’ and

‘nonbeing’ are like vines clinging to a tree.”?
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Shushan Guangren, hearing of this, said, “I have a turning-phrase for
that old man’—I must call on him.” So at the end of the training period he
went to the province of Min to visit Changqing Lan’an, who was also known
as Guishan Lan’an because he became priest of Changqing Temple at the
invitation of Guishan Lingyou, during the period Layman Pei Xiu was
governor of Min.

When Shushan arrived, Lan’an was plastering a wall. Shushan asked,
“Being and nonbeing are like vines clinging to a tree.’ Did you say that?”

“Yes,” Lan’an replied.

“If suddenly the tree falls and the vine withers,” Shushan said, “where do
‘being’ and ‘nonbeing’ go?”

Lan’an threw down his plaster tray and gave a loud laugh, then started
for his quarters. Shushan said, “I’ve sold my possessions and traveled three
thousand /7 here for the sake of this matter! Why won’t you give me an
explanation?”

Lan’an said to his attendant, “Bring some money and give it to this little
monk.”* Then he turned to Shushan and said, “There’s a one-eyed dragon
who will explain it to you some day.”’

Later, Shushan went to Mingzhao Deqian and related the above story.
Mingzhao said, “Lan’an’s the real thing from head to toe, only he’s never
had a true friend who knows him through and through.”

Shushan asked, “If suddenly the tree falls and the vine withers, where do
‘being’ and ‘nonbeing’ go?”

Mingzhao responded, “That would make Lan’an laugh again.”

At that moment Shushan was awakened, and said, “There was a dagger
in Lan’an’s laughter right from the very start.”

Later, Dahui Zonggao, while still a student under Yuanwu Keqin, was
placed in the lay practicers’ hall and given the position of attendant-with-
out-duties. Every day Yuanwu would have him come to his room for
instruction, just like the officials who were Yuanwu’s lay students. All
Yuanwu ever said was, “‘Being’ and ‘nonbeing’ are like vines clinging to a
tree.” When Dahui opened his mouth to respond Yuanwu would cut him
off, saying, “That’s no good.”

Nearly half a year went by in this way. One day while Yuanwu was
having dinner with the official Zhao Biaozhi, Dahui, chopsticks in hand,
forgot to eat his rice.

Yuanwu looked over at Dahui, then turned to Zhao and said, “This fel-
low is practicing boxwood Zen.” ¢ To Dahui, who looked like a dog eyeing
a pot of hot oil,” he said, “This is [hard to penetrate and hard to grasp,] like
a diamond trap or a chestnut burr.”

Later Dahui went to Yuanwu and said, “I heard that you once asked
Wuzu about ‘being’ and ‘nonbeing’. Do you remember the master’s answer?”
In reply Yuanwu only laughed.
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Dahui said, “Since you asked in front of the assembly, surely even now
there is someone who remembers.”® )

Yuanwu replied, “When I asked about the statement, ‘Being and nonbeing
are like vines clinging to a tree,” Wuzu answered, “Try to describe it, and it
cannot be described; try to portray it, and it cannot be portrayed.” When I
asked, ‘What if the tree suddenly falls and the vine withers?’ Wuzu said,
“They come down together!””?

When Dahui heard this story he cried, “I’ve got it!”

Yuanwu said, “I fear you haven’t thoroughly penetrated this koan.”

Dahui said, “Please, Master, question me in any way you wish.” Yuanwu
proceeded to question him, and Dahui replied without hesitation.

Yuanwu said, “Today you see that I haven’t deceived you.” He then
conferred upon Dahui the record of the true transmission of Linji’s dharma,
put him in charge of Zen instruction, and had him lecture to the other
monks.

1. The first section of this koan appears as Record of Tranquility 87, Main Case.

2. The words translated as “being” and “nonbeing” are 4] and #&#J, respectively. The
character 4] generally means “word” or “phrase,” but here it has little meaning in itself,
so that 4] and #&A4) refer simply to & (“being,” form, the phenomenal aspect of reality)
and #& (“nonbeing,” emptiness, the noumenal aspect of reality).

When Changqing says,“‘Being’ and ‘nonbeing’ are like a vine clinging to a tree,” he
means that being and nonbeing are mutually dependent. Shushan’s question, “If the tree
suddenly falls and the vine withers, where would ‘being’ and ‘nonbeing’ go?” inquires
about going beyond being and nonbeing, existence and nonexistence, phenomenon and
noumenon.

3. A “turning phrase” —#&#3## is a word or phrase of deep significance that either reveals
the depth of understanding of the speaker or precipitates understanding in the listener at
a critical moment in that person’s practice. In the former sense, the word “turning” indi-
cates the presentation of a different aspect of one’s understanding; in the latter sense,
“turning” expresses the fundamental “turnabout” that occurs upon awakening.

4. Shushan Guangren was apparently quite short in stature. See Shushan Guangren in
the Biographical Notes.

5. The “One-eyed Dragon” #R#H refers to the master Shushan met next, Mingzhao
Degian, who was blind in one eye.

6. The boxwood tree is said to be extremely slow-growing, and even to shrink during
leap years. “Boxwood Zen” often refers to the Zen of students who, though slow to awaken,
are earnest and unswerving in their practice.

7. The most likely meaning is that dogs have a liking for oil, but are unable to drink it
when the oil is hot. Thus the dog can only look longingly at something it cannot get.

8. That is, “Since you asked in public, there is no reason to refrain from telling me
Wuzu’s answer.”

9. The original Chinese, f8fi##, is open to various interpretations depending on the
context. ZGD]J glosses it, “to understand what the master has said”; ZGJT has “to imitate
someone or follow their lead.” Here it might be seen as similar in sense to “Dasui’s ‘Kalpic
Fire’,” Record of Tranquility 30, Main Case: “A monk asked Dasui, ‘When the fire at the
end of an aeon rages through and the whole universe is destroyed, is this destroyed or
not?’ Dasui said, ‘Destroyed!” The monk said, “Then it goes along with that?’ Dasui said,
‘It goes along with that [B#ff12].”” (Cleary 1988, p. 131)
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CAsE 36 ®R$&T Nanguan’s Sickle

FRTELMER R, B, MAKAMES. RESHTE. RESHT. 8
R=T#. Bx. FRHPHT. HREAMEE. 5. RESLHRHD,

Once when Nanquan Puyuan was working in the mountains a monk asked
him, “Which way is the road to Nanquan?”

Nanquan held up his sickle and said, “I bought this sickle for thirty
coins.”

The monk said, “I didn’t ask about the sickle. Which way is the road to
Nanquan?”

Nanquan said, “I can really use this—so sharp!”

Case 37 EXBIN Baizhang’s Wild Fox'

BXILAEMEE. LK, HF—ZA. BREREE. RBEAFR, B—
HARR, MM, ERILEFERMA. EAS. EREAH, RBFENDE
iy, E{ELLL, RBAM., RETEA, BERRGE XFEMR.
FERE. ROTEEFINS. SEMMA—HE. BRNFNS. X6,
RETEAN. ERRERNE, s, FHRER. ZARETKAE. Ei@
=, XPEREIM S . REELR, BEMM., ZERCEEM. MR
HEER. BREXTH. RREE. —REL. BRENERA. [T
WE. RERRMERELEET. EREL -, DREXE.
FiEME E&, BaTREK. HEEMER. S AMRY —ME AHEEEN
5. EEAGH, SEEME, Min, IATREEE. SEXIAT R —X%,
fimFERB. KEAER. EAREY.

Whenever Baizhang Huaihai lectured, an old man would sit with the
assembly and listen to the teachings. When the assembly left, so would the
old man. Then one day the old man remained, and the master asked him,
“Who are you, standing here in front of me?”

The old man said, “I am not a human being. Long ago, in the time of
Kasyapa Buddha,? I was a priest living on this mountain. A student asked
whether enlightened beings are subject to cause and effect. I said, “They
are not subject to cause and effect.’” For this I have been reborn as a fox for
five hundred lifetimes. I request a turning-phrase from you so that I may
be freed from this fox’s body.”

He then asked, “Are the enlightened subject to cause and effect?”

The master answered, “They are not confused about cause and effect.”?
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At these words the old man was deeply enlightened. He bowed and
said, “I am now free of the fox’s body, which is lying on the other side of
the mountain. I beseech you, perform for me the service for a deceased
monk.”

The master had the duty-monk strike the gavel and announce to the
community that they would be holding a service for a dead monk after the
meal.* The monks wondered about this among themselves, since everyone
was well and no one had been sick in the infirmary.

After the meal the master led the group to the foot of a cliff on the other
side of the mountain, where he pointed out a dead fox with his staff. He
then cremated it in accordance with the rule.

That evening the master took the high seat and explained the day’s events.
Thereupon Huangbo asked, “Because the old man gave a mistaken answer
he was reborn as a fox for five hundred lifetimes; what would have happened
to him if his answer hadn’t been wrong each time?”

The master said, “Come close and I’ll tell you.” Huangbo went up and
gave the master a slap.

The master clapped his hands and said, “I thought I was a red-bearded
foreigner, but here’s someone who’s even more of a red-bearded for-
eigner!”’

1. Also Wumen guan 2, Main Case.

2. Kasyapa Buddha was the fourth of the six nonhistorical buddhas said to have pre-
ceded Sékyamun.i, the historical buddha. The others were Vipasyin, Sikhin, Viévabhi,
Krakucchanda, and Kanakamuni.

3. The original Chinese is a double negative, a strong emphasizer, so that the meaning
is, in effect, “The enlightened are crystal clear about cause and effect.”

4. The duty-monk #3F is the monk in charge of supervising the work and job assign-
ments at the monastery. The term combines #¢, an abbreviation of ##, “supervisor,”
and R, the last syllable of the Chinese transliteration of karma-dina (3BEEREIR), the San-
skrit term for the monk who filled the same position.

5. The term “red-bearded foreigner” has several connotations. In certain contexts it
refers to Bodhidharma; here, the commentaries generally agree, the meaning is “bandit”
or “thief,” terms of high praise in Zen.

Case 38 BHILEREE Kanzan's “Works like a Thief”!

BILFIHE, METE. FRZE.
Kanzan Egen said, “The koan ‘Zhaozhou’s Juniper Tree’ works like a thief.”

1. See Case 9.
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Case 39  —{E¥% Two Monks Roll Up a Bamboo Shade*

HIRAEIR, BURAT EBK. BATER. A M, FEEE BE.
—B—k.

When the monks had gathered in the hall before the midday meal to hear
Fayan Wenyi, the master pointed to the bamboo blinds. At this, two monks
went and rolled them up, both in the same manner. Fayan said, “One gains,
one loses.”

1. Also Wumen guan 26, Main Case.

CAasE40 BZE%H Use the Empty Sky for Paper

AAEEMRRE, HEEAEEZRE. KERE. AWRE. NTHE4
FiTER(R) AT, FEROERELT. ZRRLEREH.

Wuzu Fayan said, “Using the empty sky for paper, the sea for an inkwell,
and Mount Sumeru for a brush,! how would you write the words, “The
meaning of the Patriarch’s coming from the West?’ If any of you can do
this, I will spread my sitting cloth and bow before you.”?

1. In Indian cosmology, Mount Sumeru is the Universal Mountain. See Case 4, note 1.

2. The sitting cloth (Skt. nisidana) is one of the few articles that a monk is allowed to
possess. Originally used for sitting, it is now in East Asia used primarily during ceremo-
nies, when monks spread it on the floor or a cushion to make their prostrations upon. It
is employed in a similar way to show respect for an eminent monk; thus “to spread one’s
sitting cloth” is synonymous with “to express respect or admiration for.” See Cases 131
and 139.

Case 41 Btk The Wise Women in the Mortuary Grove

e, REEREREH. —RERE#ET. REEHE. AREES.
G, EEEMERE. B HE. S5RE.

Once, at the time of the Buddha, seven wise women were taking a walk
through a mortuary grove. The eldest pointed to a corpse and asked the
others, “The corpse is here, but where has the person gone?”

One of the younger women replied, “What’s this? What’s this?”

The other women all saw clearly, and each attained enlightenment.
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Case 42 EHME Drifting to the Land of the Demons

FaEARARIEE. TR 2EKIMY . BHRNER. Mx, THEHER
Ve, RIEESE/ETIE, TERKA. MEx, BMEEELRERNRE.
FHBEREZ.

The minister Yu Di asked Ziyu Daotong, “What is meant by, ‘A fierce
wind blew a ship off course and set it drifting toward the land of the
rakshasas’?”!

The master replied. “Yu Di, you miserable lackey! Why are you asking
something like that?”

Yu Di’s face turned white. The master pointed to him and said, “You
have just drifted to the land of the rakshasas.”

Yu Di took this teaching to heart.

1. This line is from the Lotus Sutra, “Chapter on the Universal Gateway of the
Bodhisattva Perceiver of the World’s Sounds” (it F #5E¥FI5 ); T 9:56c. See Watson
1993b, p. 299. A rakshasa is a demon that devours human beings. For background mate-
rial on this koan, see Ziyu Daotong in the Biographical Notes.

CasE 43 FFgéa A Scholar Writes a Treatise

BEHEBY. BERR. RERE B—RE Y. WFESTE. BIRRM.
BHEE, RERER. EUFERREMGFE. 200, MERE. 5
FREMEER., M AR ZATAE, HAS MMM R 2T LAE. TR BB
BF. HRARBRIARR, AR FEEIRERM. RAE, E. ERREXNA
. hEFAEBIELS. MFRRE. B, BIEMF. REERE.

A scholar once wrote a treatise arguing that demons do not exist. The
moment he finished and laid down his brush, a demon appeared before
him, assumed a fighting pose, and demanded, “So, scholar, what are you
going to do about me?”

Wuzu Fayan commented, “If I’d seen the demon, I would have put my
hands in front of my mouth like the beak of a 40 dove and cried, ‘Coo!
Coo!™!

Nantang said, “Though the scholar knew there are no demons, he didn’t
know why there are none. Though Wuzu knew why there are no demons,
he couldn’t remove the traces and erase the tracks. I wouldn’t have done it
that way. When the demon appeared, clenched its fists, and demanded
what ] intended to do, I’d have looked at him and shouted, ‘Yzx”? Even if
the fiend was the great, powerful Demon-King himself, I’d have cleaved
his skull into seven pieces, like the branch of an arjaka tree.’ Tell me, what
is this word yan? You may say, ‘Nothing’, but I say, ‘N:i/”*
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1. The bo dove #8 /% is said to call to other doves on clear days and warn them away on
days of rain. It is also called the “singing dove” I5M# because it calls ceaselessly; for this
reason it has come to symbolize the perpetual teaching of the dharma. “Coo! Coo!”, the
cry of the dove, may also be a spell to drive away demons.

2. Yan B refers to Yanmo MR, the greatest of demons, who is Lord of the Underworld
and judge of the dead.

3. This image comes from Lotus Sutra, “Chapter on Dharani” (FEZEJE §): “If there are
those who fail to heed our spells / and trouble and disrupt the preachers of the Law, /
their heads will split into seven pieces / like the branches of the arjaka tree” (Watson
1993b, p. 311). The word translated as “branch” # is thought to refer in the Chinese
Lotus Sutra o the tree’s flower, which is said to break into seven pieces when touched.

4. According to Kajitani, the “nothing” refers to the scholar and his statement. Other
possibilities are the demon or the word yan. Ni & is used in Japanese Zen either as a term
of derision or as an equivalent of the shout “Katsu!” Interesting background information
on the exclamation is found, however, in Mochizuki, where it is noted that in China
demons were thought to become »i when they died. Just as humans are terrified of
demons, so are demons terrified of #i. Thus writing the character # on a piece of paper

and pasting it above the entrance to a household was believed to keep all demons away.
(9:233)

Case 44 =N — & The Lamp in the Room
EMWEEA, B, ATREAN—-RR. Br. ZABEEE.

A monk asked Xianglin Chengyuan, “What is the single lamp in the room?»”*
Xianglin replied, “If three people testify to it, a terrapin is a softshell.”

1. The lamp and the room are symbols of the dharma.

CasE 45 L B3t¥s  Cast Aside Both Mind and Body

HBEMEN, RRR, WA F D, —IRWE. AAZREZED, BER
22, RABELRZE. BARERRD, EEROARE., FEOAEZE.
— ks, FiERES. EAAE. REA=%. WS HL. —ORE B
WREZe EATECE . RILFEL Y. BT E s, BBAE. H ST EMTE.
—BEE. EFEL. BRPE. BRERE, ANHE. HENZE, &R
DA, BR/NE. REWABER. FERE. PHOBES. A
BREF. NEMABER. RESAFEHED.

Huangbo Xiyun said to the assembly,

Inner and outer, body and mind—all must be discarded. Most people are
unwilling to empty their minds, fearing that they will fall into emptiness;
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little do they realize that their minds are empty from the start. The fool-
ish eliminate things but do not eliminate thought; the wise eliminate
thought but do not eliminate things. Bodhisattvas have minds like empty
space—they have renounced everything and have no attachments, even
to the merit they have made. However, there are three levels of renun-
ciation. Great renunciation is when inner and outer, body and mind have
all been cast aside and, like empty space, have no place for attachment;
after this, one follows the situation and responds to circumstances, with
both subject and object forgotten. Middling renunciation is when one
follows the Way, performs virtuous acts, and gives selflessly, with no
thought of gain. Small renunciation is when one does all sorts of good
deeds in the hope of gaining merit but relinquishes such attachments
upon hearing the dharma and realizing that all is empty.

Great renunciation is like having a flame in front of you: no longer is
there either delusion or enlightenment. Middling renunciation is like hav-
ing a flame at your side: there are times of light and times of darkness.
Small renunciation is like having a flame behind you: you cannot see the
pitfalls in front of you.!

1. From Huangbo’s Chuanxin fayao [Essentials of transmitting the mind). See also Blofeld
1958, pp. 48-49.

CASE46 EBEEARK  Bodhidbarma Didn’t Come to China

EBMNZDHEEN. REETREE. ERZE. BRAL. ARRBE.
B, BEERAKREL, ZHAEAX. SERZ,

Xuefeng Yicun called Xuansha Shibei of Fuzhou a true ascetic,! and, when-
ever he saw him, said, “You’re a reborn sage!? Why don’t you travel about
to study Zen?”

In response Xuansha said, “Bodhidharma didn’t come to China, the
Second Pawriarch didn’t go to India.”* Xuefeng accepted this answer.

1. “A true ascetic” translates SARE, which is a transliteration of the Sanskrit dbita, some-
one who has abandoned all attachments to food, shelter, and clothing and singlemindedly
pursues the Way.

2. “A reborn sage” B A, lit., “one who has come again,” refers to a reborn buddha,
bodhisattva, or great sage.

3. The comment refers to the fact that during his training Xuansha decided to leave his
native Fujian and study with masters in other parts of China. As he reached the pass that
connects the mountain-ringed province of Fujian with the rest of China, he stumbled and
hurt his toe. At that moment he was deeply enlightened, and exclaimed, “Bodhidharma
didn’t come to China, the Second Patriarch didn’t go to India!” He thereupon turned
around and returned to Fujian. See also Case 121.
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CasE 47 Y4  Danxia Burns a Buddha bnage

TR, EEREBIMFERE. BRBPEBRABERM A, REEAR
MER, AIRERAHE. MUBRE, ERRER. X5, ALES
. W=, BESH, FERNEEDREZ. RKEAEEWE,

Once, when Zen master Danxia Tianran was visiting the temple Huilin si
in the capital, it was so cold that he took a wooden buddha image from the
buddha hall, set it afire, and warmed himself by the blaze.

The priest happened to see this and scolded Danxia, saying, “How can
you burn our wooden buddha!”

Danxia stirred the coals with his staff and said, “I’m burning it to retrieve
the holy relics.”

The priest replied, “How could there be relics in a wooden buddha?”

“If there are no relics,” Danxia answered, “then please give me the two
attendant images to burn.”

The priest’s eyebrows fell out.?

1. “Holy relics” (Skt. szrira) refers to the relics of a buddha or sage that remain after
cremation, and are sometimes said to be indestructible, gem-like substances.

2. Someone’s eyebrows falling out is a traditional image for the consequences of falsely
preaching the dharma.

CasE 48 SEERfE— Asleep or Awake, at All Times Be One
BEBERH. BHRIE—.

In the Sarangama Sutra it is written, “Asleep or awake, at all times be
”1
one.

1. T 19:121a.

CAsE 49 #@amE=E Zhaozhou’s “Wu”!

M. JER. ATREHREHE N, K B3, —OREEFHIE.
BT BHENE. M=, BEFEREE. XA EH. BTEA HERE
Mz, B. B FAREHBAEERRIE. Nx. RMAmEat.

A monk asked Zhaozhou Congshen, “Does a dog have buddha-nature?”
Zhaozhou answered, “Wu!” [No!]
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The monk replied, “All sentient beings have buddha-nature. Why would
a dog not have it?” . .

Zhaozhou said, “Because it has karmic consciousness.”

Another monk asked, “Does a dog have buddha-nature?”

Zhaozhou answered, “You!” [Yes!}

The monk replied, “If it has, why then is it still stuffed into a bag of
skin?”

“Because even though it knows, it deliberately transgresses,” said Zhao-
zhou.

1. The first two sentences form Wumen guan 1, Main Case. The entire koan is found in
Record of Tranquility 18, Main Case.

2. “Karmic consciousness” translates ¥4 (Skt. karma vijiiana), the unawakened, de-
luded consciousness that arises through the workings of fundamental ignorance.

Case 50 EME Buddha Straight, Ancestors Crooked
WHE. AR LR,

The Buddha’s teaching was straight. Why do the ancestors sing such a
crooked tune?

Case 51 WF2M8 A Verse on Zhaozhou'’s “Dog”

MMNRRTRR T BB, EEPES, BN TFEMRE. BEFLREHE.
REBHAKRE. N\NERETESR.

Chouyan Liaoyun of Wuzhou wrote the following verse on the koan “Wu”:
Zhaozhou’s dog has no (wx) buddha-nature;!
Endless blue mountains are hidden in the ancient mirror.2
The barefoot Persian came to China,’
Eight-armed Nalakivara followed the true teaching.*

1. Another possible translation is, “Zhaozhou’s dog has the buddha-nature of wz.”

2. “The ancient mirror” represents the mind in a state of emptiness.

3. “The barefoot Persian” is another name for Bodhidharma.

4. See Nalakitvara in the Biographical Notes. The “true teaching” IE4 is generally seen
to represent the buddhadharma, although some Zen masters read the term more literally

as “true command,” and comment that the “command” was for Nalakivara to protect
Buddhism.
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CasE 52 Hhi&$EE  Zbongfeng’s “Wu”

FEAFHEE, BNERLEEET. B P \EE, KEZREEE,
Zhongfeng Mingben asked, “What was the reason that Zhaozhou said
‘Wu’?”

This is called “The eight-word question of Zhongfeng” or “The question
of why he said what he did.”

Case 53 RREF Dabui’s “Wu”

AR2H., BMNEFEES.

Dahui Zonggao said, “Just work diligently on Zhaozhou’s ‘Wu’.”

CasE 54 (8RR Before the Monk Asked About Buddha-Nature

TAD, BLERRBEHME, BMNREEREA,

A man of old said,! “Before the monk asked about buddha-nature, before
Zhaozhou answered ‘Wu!"—what about then?”

1. It is unknown who the “man of old” is.

CasE 55 o8B Penetrate It Thoroughly
L. EME.

An ancient worthy said,! “Penetrate it thoroughly!”?

1. Itis unknown who the “ancient worthy” is.
2. “It” refers to Zhaozhou Congshen'’s ‘Wu’.
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Case 56 LFiiE A Woman Comes Out of Samadhi'

EXHREHBEE, EHEBSBERER. HF LA OIRBE ARZEE.
XH Ak, Sk ABERY. TRASE. HEXHK. RERKEKZ,
SR=BRE, BBz, XHEZAZHE, BE—T. DEEXR. &R
AT AREL. HER, BETTXE AHEXAERRZ. THEN T+
TEMPE L. AEAEE. SR AE. AREREXLT. /EHEHE
. MEIEE. HELZAR. BE-T. R ARREEMIL.

Long ago Maiijuéri went to a gathering of buddhas just as they were return-
ing to their own domains. However, one woman remained sitting in samadhi
near the seat of Sakyamuni Buddha.

Maiijuéri asked Sakyamuni, “Why can a woman get near the Buddha’s
seat when I cannot?”

Sékyamuni replied, “Just wake the woman up, bring her out of samadhi,
and ask her yourself.”

Maijijusri circled the woman three times, snapped his fingers once, raised
her into the Brahma Heaven, and employed all of his supernatural powers,
but he was unable to bring her out of samadhi.

Sakyamuni then said, “Even a hundred thousand Maiijusris wouldn’t
be able to bring this woman out of samadhi. Down below, past as many
worlds as there are grains of sand in four billion two-hundred million
Ganges Rivers, there is a bodhisattva named Delusion who is able to bring
her out.”?

At that moment Delusion emerged from out of the ground and paid hom-
age to Sakyamuni. Then, as instructed by the Buddha, he went before the
woman and snapped his fingers once. At this the woman emerged from
samadhi.

1. Also Wumen guan 42, Main Case. For a related koan, see Case 95.

2. “Delusion” is a translation of “Wangming” B8, a name synonymous with #8 or
#A , “ignorance.” In contrast to Maiijuéri the bodhisattva of perfect enlightenment,
Delusion is a low-level bodhisattva.

CASE 57 KEF7EE  East Mountain Walks on the Water
BREEM. nagEmt SE. FE. flKkEfT.

A monk questioned Yunmen, “What is the place where all buddhas attain
complete liberation?”

Yunmen replied, “East Mountain walks on the water.”
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CasE 58 ¥:#EilE  Lotus Samadhi
EBEH, BAEE. BR+HH.

In the Lotus Sutra it is written, “Deeply entering samadhi, see the buddhas
of the ten directions.”!

1. Lotus Sutra, “Chapter on Peaceful Practices” (€274 ); T 9:39c¢.

CaAsE 59 KEER The Buddha of Great Universal Wisdom Excellence!

HRELH, KRBTk, +3I8ES. BEREMN. RERHE.

In the Lotus Sutra it is written, “The Buddha of Great Universal Wisdom
Excellence sat in the place of enlightenment for ten kalpas, but the buddha-
dharma did not manifest to him, and he could not attain the buddha-way.”?

1. A fuller version appears in Wumen guan 9, Main Case.

2. This passage is from the Lotus Sutra, “Chapter on the Phantom City” ({bigit&#s); T
9:26a; 160c. For the sake of background, it is of interest to note that in the Lotus Sutra
account, at the end of the ten kalpas the Buddha of Great Universal Wisdom Excellence
sat on a throne made for him by the gods of the Brahma Heaven and, after ten more
kalpas, attained Supreme Perfect Enlightenment. Following this he taught the dharma,
from one level to the next, until he reached the highest level, that of the Lotus Sutra. His
sixteen sons eventually all attained buddhahood; the ninth son became Amitayus Buddha,
and the sixteenth son became Sakyamuni Buddha.

CasE 60 ##gx#E Huanglong’s “Sutra Chanting”

BRI, BN, BEHESH. SR LS. KN TEX. BEET
—HEEE. MITEBRA. MERRKERME. BREERE.

When Huanglong Huinan was residing on Mount Huangbo, he would say
to monks who came for instruction, “Up in the bell tower, reciting sutras;
down by the meditation bench, raising vegetables.”!

The head monk Sheng gave a turning-phrase,? saying, “A fierce tiger sits
in the middle of the road.”

At this Huanglong retired, turning his position as master of the monas-
tery over to Sheng and going to live at the Jicui Hermitage.

1. The daily monastic routine of ritual practice, meditation, and manual labor.

2. “Head monk Sheng” is Huangbo Weisheng.
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CASE 61 [JBfEE Mazu’s “Salt and Sauce”

RAMEE, BEALA, BYRE. —H#EMEE, E—FELERE. &
FRBEHAMK, FW—B=. KEMM L2, BREEE, FihE L
ERR. HE&HEE AL EHEERE. iz, BEARLBRZ T4,
AELBER. MEDRZ.

After Mazu Daoyi received the dharma from Nanyue Huairang, he went
to Jiangxi and there spread the teachings of the Zen school.

One day Huairang said, “Daoyi is in Jiangxi teaching the dharma, but
there’s been no word from him.” He therefore said to one of the monks,
“Go to Mazu’s place, wait until he gives a lecture, then ask, ‘How is it?’
Remember what he says, then tell me when you come back.”

The monk did as instructed. When he asked, “How is it?”, Mazu re-
plied, “It’s been twenty years of making do,! but I’ve never lacked for salt
or sauce.”

Huairang praised this reply.

1.“Making do” is an attempt to translate #1%l, which means “temporary” or “tran-
sient.” Mujaku explains that the word #] means “barbarian” and ®L the turbulence that
followed their incursions, during which the Chinese would hurriedly leave their cities.
From this the compound # %L came to indicate something sudden, hurried, temporary,
and “for the interim.” Mazu uses the term to signify that his residence at the temple was
unplanned and ultimately temporary.

CASE 62 #HHK¥ESE  The Funiper Tree and the Bowls
MMM, RESLFESs. BRZRTE.

“Zhaozhou’s ‘Juniper Tree’” and “Deshan Carries His Bowls”'—are these
koans the same or are they different?

1. See Cases 9 and 23.

CasE 63 RNBE Myr. Zhang Drinks Wine
HTAG, RAREEANRE.
A man of old said,! “Mr. Zhang drinks wine, Mr. Li gets drunk.”

1. The “man of old” is Yunmen Wenyan.



PART 1 35

Case 64 & ILFE  Gushan’s “Revenge”

BILER, THELARSE. RERYRER. AEIEHEEE. HME
[ TEER

Gushan Shigui said, “For ten years at sea I have sought revenge; until I get
revenge I cannot rest.”!

Blossoming peony flowers, like bodhisattvas’ faces;
Scattered palm fronds, like demons’ heads.

1. Kajitani: “Revenge” here means “realization.”

CASE 65 —% A® To Lose a Human Birth
R, —kAE. EHFHE.

The Brahma Net Sutra says, “Lose your human birth once, and you won’t
regain it for ten thousand kalpas.”!

1. T 24: 1003a.

Cask 66 HILEEE  Shoushan’s “Sutra”

BILCSREAT., R, — UM B IR, MR IR, AR, JBER.
Bx. MEZHE., Mx. FER.

A monk asked Shoushan Shengnian, “The buddhas all issue from this sutra;

what sutra is it?”
The master said, “Speak softly! Speak softly!”!
“How am I to receive and maintain this?” the monk asked.
“Don’t ever defile it!” answered the master.

1. Mujaku: This implies that the other person has said something silly.

Case 67 BUYLITR  Xinghua's “Stay in the Center”

BT, RER. WA/\ERENM. M, THHEE. BEGF.
iz, ILfEME B EMEAE, R B —BERRN. M FHEREGE. KE
#x, RPEEE. MEFHEEER. BEHEMEC. ERRMERY
M. BRAABRGEETEE. BB THEN.
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A monk asked Xinghua Congjiang, “What should you do when problems
come at you from every direction?” )

The master said, “Stay in the center.”

The monk bowed.

The master then said, “Yesterday, as I was on my way to a vegetarian
dinner in the village, I was caught in a sudden storm with heavy rains and
violent winds, so I headed for an old shrine and found shelter.”

Ying’an Tanhua commented, “The assembly considered the matter and
said, ‘Taking shelter in an old mausoleum refers to the self that precedes
the Kalpa of Emptiness,’ or to the place where Xinghua attained peace of
mind and fully realized his original nature.” Little did they know that
Xinghua, his purse filled with one hundred thousand in cash, mounted a
crane and went down to Yangzhou.”?

1. The “Kalpa of Emptiness” Z23J is the kalpa that lies between the destruction of one
universe and the formation of the next.

2. The implication of “going down to Yangzhou” is not entirely clear. The city of
Yangzhou #JH had a well-known pleasure quarter. Morobashi, however, mentions an old
tale that may provide relevant background information. A group of men were discussing
their wishes. One man said that he would like to become governor of Yangzhou, another
that he would like to have plenty of money, and another that he would like to fly on the
back of a crane. Thereupon another man said, “So if someone slung a hundred thousand
in cash from his waist, got on a crane, and flew off to Yangzhou, then he’d fulfill all of
these wishes at once.” (5:319b—c)

Case 68 & WiK4E  Guishan’s “Water Buffalo”

HILHLEE ., RRE, ZEHEER. MIUTEER, E—EKIEE R
EBTEAT. =, BILEER, WREERERLE. X2Ki{EHE, B
KIS, XZBWWEER., B8, WEEEDNR. PUH@FEmE.

Guishan Lingyou addressed the assembly, saying, “When this old monk’s
one hundred years are finished, I’ll be reborn as a water buffalo at the
believer’s house by the foot of the mountain.! On the water buffalo’s lower
left flank will be written the five characters 118, ‘Monk So-and-so
of Mount Gui.’

“If you call ita monk from Mount Gui, it’s still a buffalo, and if you call
it a buffalo, it’s still a monk of Mount Gui. So tell me then, to get it right,
what should you call it?”

Yangshan Huiji stepped forward, bowed, and walked away.

1. Those who died with unpaid debts were said to be reborn as water buffaloes at the
creditor’s household. The characters of the dead person’s name would often appear on
the animal; the person’s descendants would then buy the animal, paying off the debt.
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CASE 69 HWREKH The Sail Has Yet to Be Hoisted

ERBEE, HURBENT, BR, MEBEAR. &, B8O, EB5E.
MR, RN, B, SNRBEFNMA, WS, SRS AR,
Ex. B0, B, BAERILHTK.

A monk asked Yantou Quanhuo, “How about when the old sail has yet to
be hoisted?”

Yantou replied, “Small fish swallow big fish.”

The monk said, “How about after it’s been hoisted?>”

Yantou said, “The donkey grazes in the back garden.”

Later Xutang asked Nanpo Jomyo, “How about when the old sail has yet
to be hoisted?”

Nanpo said, “Five Mount Sumerus in the eye of a gnat.”

Xutang continued, “How about after it’s been hoisted?”

Nanpo said, “The Yellow River flows north.”!

1. The Yellow River actually flows east.

Case 70 WIL=F Dongshan’s “Three Pounds of Hemp™!
EREEL, . L=, BR=7.

A monk asked Dongshan Shouchu, “What is buddha?”
Dongshan answered, “Three pounds of hemp.”

1. Also Wumen guan 18, Main Case; Blue Cliff Record 12, Main Case.

Case 71 FEXERME Nantang’s “Other Realms”
MEHREBE., AMREPT.

In his ten admonitions,' Nantang Yuanjing says, “Work actively for the
salvation of beings in other realms.”?

1. Nantang’s ten admonitions are: i) have faith that there is a separate teaching trans-
mitted outside the sutras; ii) attain a firm understanding of this separate transmission; iii)
know the unity of the “dharma-teaching of the sentient” A {&# % and the “dharma-
teaching of the nonsentient” #f§&i# ; iv) see into your self-nature vividly and clearly,
and be firm and steady in your step; v) possess the discerning dharma eye; vi) practice in
such a way that you leave no traces, being firm in your commitment to the dharma; vii)
achieve a balance of practice and understanding; viii) destroy false doctrines and promote
correct ones; ix) possess great ability; x) work actively in the different realms of existence.
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2. Kajitani: This refers to working for the salvation of, specifically, animals, with prece-
dents in statements like Guishan Lingyou’s “When my one hundred years are finished I
will be reborn as a water buffalo at the believer’s house by the foot of the mountain”
(Case 68) and Nanquan Puyuan’s “After understanding.... one should become a water buf-
falo at the believer’s house by the foot of the mountain” (Case 98).

Case 72 #EDHEEE  No Merit!

BEAM, RRRW. W, REFER. AODE. Bx. BIE.

When Bodhidharma met Emperor Wu of the Liang, the emperor asked, “I
have built temples and ordained monks. What merit have I gained from
this?”

Bodhidharma answered, “No merit.”

1. For a fuller version of this episode, see Blue Cliff Record 1, Commentary.

Case 73 FRH#H A Man in a Thousand-foot Well

PEZEREAT ., B, NAMEREMERE. MR, EAETRIED. RETH
A BIERTERE. B, 00 RS, SR AREESE.
R ML ERT . TRHESERE . ML BLULRE, mEmHaEHP A, B
=, B BRI, RETEHP. MILRRE, BXEE WL, mrHaHR A W
DALR. BR. MEH. U=, BTH, REEML. BB, RRE.
BRRFERE S, BILERA.

A monk asked Shishuang Xingkong, “What is the meaning of the Patri-
arch coming from the West?”

The master answered, “Let’s say there’s a man in a thousand-foot well;
if you can get him out without using any rope, I’ll answer you about the
meaning of the Patriarch’s coming from the West.”

The monk said, “But in Hunan now there’s a priest named Ya who freely
explains everything to people.”?

Thereupon Xingkong summoned Yangshan Huiji and said,’ “Drag this
corpse out of here.”

Later Huiji asked Danyuan Yingzhen, “How would you get the man out
of the well?”

Danyuan retorted, “Dolt! Blockhead! Who’s in a well!»” Huiji didn’t
understand, and later put the same question to Guishan Lingyou.
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Guishan called out, “Huiji!” When Huiji answered “Yes,” Guishan said,
“There, he’s out of the well!”
Later, when Huiji lived on Mount Yang, he would always tell this story

to the assembly, saying, “I grasped what it is at Danyuan’s place, I grasped
how it works at Guishan’s.”

1. See Blue Cliff Record 18, Commentary.
2. The monk is asking, “Other priests are willing to explain, so why aren’t you?”
3. At that time Yangshan Huiji was a novice under Xingkong, with the name Jizi F¥.

CasE 74 K#¥gTF Damei’s “Plum Pit”

EEL. RRREERMM. ABRKE, REGTHRE. Mz, @R
. BLm. AR BEFE. REETR. BLESE.

Layman Pang asked Damei, “I’ve long heard about the Great Plum.! Is the
fruit ripe yet?”
The master said, “What’s there to peck at?”
Layman Pang said, “I’ve chewed it to bits!”
The master held out his hand and said, “Then give me the pit.”
Layman Pang said nothing.

1. The name “Damei” K#§ means “big plum tree.”

Case 75 #BRKRT Fadeng Is Not Yet Finished!

B mRRD AREEBRIBEGRS. REFREAERTAR, HRE
TR, BEELE, MAERTRAR. BET=. AR T, REAR.

Qingliang Taiqi said to the assembly, “At first I intended to pass my time
secluded deep in the mountains, but, troubled by the unfinished koan of
Old Man Qingliang,” I emerged and am now completing it for you.”
At this a monk came forward and asked, “What is this unfinished koan?”
Taiqi struck the monk and said, “What the ancestors leave unfinished,
the descendants must deal with.”

1. “Fadeng” is the honorary title of Qingliang Taigi.

2. Old Man Qingliang ##R#& A refers to Fayan Wenyi, who was Taigi’s teacher.

2. This translation follows the ZGJT. Kajitani interprets 4l as “ancestral tomb,” a
metaphor for the buddhas’ and masters’ vow to save all beings, and reads the entire line
as, “If the ancestral tomb is left unfinished, misfortune befalls the descendants.”
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Case 76 FRMIHE Nanqguan’s Fried Dumplings

RUREGEAR, —HAREE, FEHLE. x, RS HEE LREEE.
H#r. MERGHA. MR, WEMEE EHHM, BRAEZEE. S0
1 1 FHE R 4

One day Nanquan Puyuan did not go to the dining hall. When he was
urged to do so by his attendant, Nanquan said, “Today I stopped in at the
house below and had some fried dumplings, so I’'m satisfied.”

“But you haven’t gone out all day,” replied the attendant.

“Then go ask the owner of the house below,” said Nanquan.

Just as he was leaving the gate, the attendant saw the owner of the house
below on his way home. The owner asked him to thank Nanquan for stop-
ping by to have some fried dumplings.

Case 77 4ERS$H{TF The Beardless Suozi Bone

LW, (B, WARAMMEREE. ME. BRETHEE.

A monk asked Shishuang Qingzhu, “The master’s most profound depth—
what is it like?”
The master replied, “The beardless suozi bone is shaking at both ends.”!

1. Kajitani: “Beardless” #&# means to be free of delusion (“beard” here symbolizes the
klesa); souzi $8F, which literally means “chain,” refers to the chain-like suozi bone $§F&
that is said to exist only in the body of a bodhisattva, and to remain after the bodhisattva
has been cremated.

CaseE 78 HENER The Six Non-Buddhbist Teachers

RERFOM, RMEEEEERE., 8=, BIEAME., B2, REHR.
WEIATEE, WIRREE, HENE. RAEE., dgns, B=5E, SR
PR, FARKY. KARRE, WwEME, HWRR. SHEM. 5
RMEH. BRr., RMARE, RZBAM. OSRE, £80E. &
YuliE, AAHEH. 2024 BEEE, MERFRABE. RREHR.
BREE, RABEER. FAREE, BEAEFMER, #AGHES. &/
B, HARWRMBE, EHEEERZA.
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A lecturer on the Vimalakirti Sutra questioned Dazhu Huihai, saying, “In the
sutra it is written:

If you take the six non-Buddhist teachers as your masters, renounce the
household life because of them, and follow them into the same erroneous
views; if those who make offerings to you receive no merit, and those
who make donations to you fall into the three evil realms;! if you slander
buddha, vilify the dharma, do not enter the sangha, and in the end fail to
attain the realm of emancipation—if this is the way you are, then you
may receive food.2

Meditation Master, I ask that you clarify the meaning of this passage for

me.”

Dazhu responded, “Those who, in delusion, follow the six senses are
called ‘the six teachers’; those who seek buddha outside the mind are called
‘non-Buddhist’. If you make offerings out of abundance, you receive no
merit; if you receive donations with some purpose in mind, you fall into
the three evil realms.

“If you slander buddha, then you seek nothing from buddha; if you
vilify the dharma, then you seek nothing from the dharma; if you do not
enter the sangha, then you seek nothing from the sangha; if in the end
you fail to attain the realm of emancipation, then wisdom and its function
are manifested right in front of you.

“If you understand the passage in this way, then you have attained the
feast of joy in the dharma and delight in samadhi.”

1. The three evil realms =& are those of the animals, pretas, and hell-dwellers.

2. Vimalakirti Sutra, “Disciples” chapter; T 14:540b-c. It should be noted that the
Vimalakirti Sutra passage as quoted in the koan is actually an abridged version of the
actual text:

Subhuti, if without seeing the Buddha or listening to his Law you are willing to take
those six heretical teachers, Purana Kashyapa, Maskarin Goshaliputra, Samjayin
Vairatiputra, Ajita Keshakambala, Kakuda Katyayana, and Nirgrantha Jnatiputra, as your
teachers, leave the household life because of them, and follow them in falling into the
same errors they fall into, then you will be worthy to receive food.

Subhuti, if you can subscribe to erroneous views and thus never reach the “other shore”
of enlightenment; if you can remain among the eight difficulties and never escape from
difficulty, and can make common cause with earthly desires and remove yourself from a
state of purity; if when you attain the samadhi of nondisputation you allow all living
beings to attain the same degree of concentration; if those who give you alms are not
destined to gain good fortune thereby, and those who make offerings to you fall into the
three evil paths of existence; if you are willing to join hands with the host of devils and
make the defilements your companion; if you can be no different from all these devils
and these dusts and defilements; if you can bear hatred toward all living beings, slander
the Buddhas, vilify the Law, not be counted among the assembly of monks, and in the
end never attain nirvana—if you can do all this, then you will be worthy to receive food.

(Watson 1997, pp. 42-43)
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CasE 79 EEFEILH Bajiao’s Staff’!

EEMY. RRE, BEART. REFELT. @RELT. BREHFIT
HF. BERER, #FEMTEART. Bl =8F. BEFES. R
#HT.

Bajiao Huiqing said to the assembly, “If you have a staff, I’ll give you a
staff; if you have no staff, I’ll take the staff away.”
Xutang Zhiyu commented, “Each one of you, throw this staff away.”
He then said, “Now tell me, are any of these three turning-phrases
better than the others?” He made a rap with the bottom of his whisk.

1. Also Wumen guan 44, Main Case.

Casg 80 ke The Buddha Never Preached

M, AR, XHRFARFEER. HEMx, FEO+HAFEHE, RE
B—F. METHEEE, TEHERT.

As the Buddha was about to enter Parinirvana, Maifijusri asked him to turn
the wheel of the dharma one more time. The Buddha admonished him,
saying, “For forty-nine years I have dwelt in the world, but I’ve yet to
preach a single word. You ask me to once again turn the wheel of the
dharma, but have I ever turned the wheel of the dharma?”!

1. See also Blue Cliff Record 28, Com.mlentary on the Verse.

Case 81 MEEWMM  Yuanwu’s “Gate of Misfortune”

EES A, B, W, e, ORHH,

A monk asked Yuanwu Keqin, “What is buddha?”
Yuanwu replied, “The mouth is the gate of misfortune.”

Case 82 RXMF Drop Deluded Thought
DNEESREN, LAHEM. EREEE,

Whenever Fenzhou Wuye was asked a question, he would simply say, “Drop
deluded thought!”
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Case 83 &AL EE Misusing the Mind

REBERERMN, LE2R, 2BADZSER L. 18E ) RERSEHO.
ROBEE RS O, BRHEERMEADL. TELEBREEAL., <
W>BRREHER L. BRERRHERAL, —BH—B—E—KREHA L.
<ERA-RERL> BRABEEADRSE, @M. —FALM, A4
ERH,

Ying’an Tanhua of Tiantong took the high seat and said, “Practicers of
Zen must be careful to avoid misusing the mind.

“To attain enlightenment and see self-nature—this is misusing the mind.

“To attain buddhahood and become a master—this is misusing the mind.

“To study the sutras and expound the teachings—this is misusing the
mind.

“To walk, to stand, to sit, to lie down—this is misusing the mind.

“To [eat gruel and] eat rice—this is misusing the mind.

“To shit and to piss—this is misusing the mind.

“To move, to be still, to go, to come—this is misusing the mind.

“[There’s one more misuse of the mind, but] I won’t explain it to you,
because ‘once a word enters a government office, nine oxen cannot pull it
out’.” !

1. Words in brackets are from the original text of the koan in the Compendium of the
Five Lamps A€ T .

Case 84 {MiuktF Yangshan’s Headrest

EEML, BHRREGLE LR, BRERE. IE—-AHRG. #EB.
MB/EAN EER. LUHEEET. SUEDE /RTHAKNELE,

A monk asked Yangshan Huiji, “Can the dharmakaya expound the
dharma?”!

“I’m not able to expound it,” replied Yangshan, “but there is someone
else who can.”

“And where is this person who can expound it?” asked the monk.

Yangshan pushed forward his headrest.

When Guishan Lingyou heard of this, he commented, “Yangshan wields
a keen blade!”

1. For “dharmakaya,” see Case 17, note 2.
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CasE 85 =& aE The Three “Buddhas” of Wuzu'

AHE. ZHER -2 LRHEG. KRECK. EREPE. T
i, HER. ZREAS. HIEA. SERTR. BRE. FHT. ®E,
BERE. HREHE.

One evening, as Wuzu Fayan’s three disciples Fojian Huiqin, Foyan Qing-
yuan, and Foguo Keqin were attending Wuzu at an inn, they and the master
talked so late that, when it came time to leave, the lamps were already out.
In the darkness Wuzu said, “Each of you, give me a turning-phrase.”

Fojian said, “A radiant phoenix dances in the sunset sky.”?

Foyan said, “An iron snake lies across the ancient road.”

Foguo said, “Watch where you step!™

Wuzu commented, “Only Foguo will destroy my teachings!”

1. The name of the koan derives from the fact that the three important disciples of
Whuzu Fayan appearing in this case all have names which contain the character fo #,
“buddha”: “Fojian” ###% (Buddha Mirror), “Foyan” #R (Buddha Eye), and “Foguo” # 5%
(Buddha Fruit; Foguo is another name for Yuanwu Keqin).

2. A common Zen metaphor for the phenomenal aspect of reality.

3. A common Zen metaphor for the absolute aspect of reality.

4. The expression used by Foguo, B}, is frequently written on boards and placed in
the entrance halls of Zen monasteries as a reminder always to maintain awareness.

Case 86 HBHEA Mazu's Moon Viewing

BXBEZMERE FRATRA KX, HH. EFERNMT, £8, EHF
&, L=, EFET. MRAMES. i, RARERE. 5 YR,
mEmn.

Once Baizhang Huaihai, Xitang Zhizang, and Nanquan Puyuan were
attending Mazu as they viewed the autumn moon. Mazu asked them what
they thought of the occasion.

Xitang said, “It’s ideal for a ceremony.”

Baizhang said, “It’s ideal for training.”

Nanquan shook his sleeves and walked away.!

Mazu said, “Zhizang has gained the teachings, Huaihai has gained the
practice, but only Puyuan has gone, alone, beyond all things.”?

1. “To shake one’s sleeves and leave” indicates scorn for a certain matter. See Cases
132, 191, and 217 for other examples.

2. Mazu’s rejoinder is partly a play on words involving the names of Xitang Zhizang ##
E'# and Baizhang Huaihai &3 ##. The first two lines of his comment can be read, “The
teachings enter the storehouse # (for & ); the practice returns to the sea ¥ (for ¥ ).”
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Case 87 R A The Buddhas Don’t Know It}

BRI AE, ZHERRAOE. BRAEHAE . SEESHEBRaE.
RE. RABN, BRET, B, BRAK. SEEHNE. R%5.
WFRERG.

A monk asked Nanquan Puyuan, “The buddhas of the past, present, and
future don’t know it;? cats and oxen do know it. Why is it that the buddhas
of the past, present, and future don’t know it?”

Nanquan said, “They still knew something before entering the Deer Park.”

“Why is it that cats and oxen do know it?”

“How could you possibly doubt that they would?” answered Nanquan.

1. Also Record of Tranquility 69, Main Case.

2. “Know it” is an attempt to translate 414, a phrase that some commentators interpret
as “to know what is” or “to know existence or being (Skt. #bava),” but that in Zen gener-
ally implies “to know enlightenment, buddha-nature, the original face.”

3. The Deer Park (Skt. Mrigadava) is where the Buddha, after his awakening under the
Bodhi Tree, gave his first sermon and gained his first disciples.

Case 88 ER¥EINME Linji’s “Solitary Peak™!

R 2R, — AEIETH L, B H 2K, — AE+FHE FERY,
ARELERT, MEER. NMEHEF, FAMEAKRL. BEH.

The master took the high seat in the hall and said, “One man is atop a
solitary peak with nowhere further to go. One man is at a busy crossroads,
distinguishing neither front nor back. Which one is ahead, which one is
behind?? Don’t do like Vimalakirti, don’t do like Fu Dashi.? Take good

care of yourselves.”

1. Also Record of Linji, Discourses 7.

2. Other translations: “One person is on top of a solitary peak and has no path by which
to leave. One person is at the busy crossroads and has neither front nor back. Which is
ahead, which is behind?” (Sasaki 1975, p. 5); “One person is sitting on top of a lonely
mountain peak, yet he has not removed himself from the world. One person is in the
middle of the city streets, yet he has no likes and dislikes. Now which one is ahead?
Which one is behind?” (Watson 1993a, p. 17).

Most interpretations of this passage contrast practice in the mountains with practice in
the marketplace; Yamada comments that the man on the peak and the man at the cross-
roads are one and the same, as dead to the self when preaching among the crowds as when
meditating in solitude (1976, p. 163).

3. The translation follows the usual interpretation in traditional Zen Buddhism: “Don’t
be silent like Vimalakirti, don’t try to explain things like Fu Dashi.” The line can also be
rendered, “Don’t take one to be Vimalakirti and the other to be Fu Dashi.” For back-
ground material on Vimalakirti and Fu, see their entries in the Biographical Notes.
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Case 89 BBREEM  Speech and Silence'

BRF M, KEM. BRSEY. WMETRE. "=z, BRELE=A4&.
BHWEEER.

Fengxue Yanzhao was asked by a monk, “Speech and silence partake of
both transcendence and functioning, so how can we proceed without trans-
gressing?”?

Fengxue answered, “I always remember Jiangnan in the third month,
partridges calling amidst all the flowers so fragrant.”?

1. Also Wumen guan 24, Main Case.

2. “Transcendence and functioning” translates Ef , a term first used by the fifth-
century Chinese monk Sengzhao. The word B (lit., “separate” or “removed”) indicates
the world of the noumenon, separate from all forms, names, and phenomena; #f (lit.,
“subtle” or “fine”) indicates the mysterious and infinitely subtle functioning of this abso-
lute truth in the world of phenomena. Thus Bf denotes the aspects of absolute, tran-
scendent reality and its manifestations in the realm of things. The questioner is thus
asking, “Express the ultimate through silence, and you’re limited to the noumenal.
Express it in words, and you’re limited to the phenomenal. So how can one function in
true freedom without erring on either side?” Yamada (1976, p. 200) comments that #
represents the return-to-the-source of zazen; #f represents activity in the world. Speech
offends against transcendence; silence offends against function. How then can we combine
both aspects? Sees also Shibayama’s detailed discussion (1974, pp. 176-77).

3. Fengxue’s reply quotes a line by the great Tang poet Du Fu #t# (712-770).

Case 90 fbhEke Yangshan’s Gavel'

Wi, SREWSE, RE_E. A —HEOHER. SHESZEHR
. DEBER. EAMTEREOEEE. HMERE.

In a dream Yangshan Huiji went to the place of Maitreya Bodhisattva and
was assigned the second seat. One of the venerable monks there struck a

gavel and said, “Today the person in the second seat will lecture on the
dharma.”

Yangshan rose, struck the gavel, and said, “The Mahayana teaching tran-
scends the four propositions and the one-hundred negations.? Listen care-

fully! Listen carefully!”’

1. Also Wumen guan 25, Main Case.

2. The four propositions and the one-hundred negations were formulated by the Bud-
dhist thinker Nagarjuna as an explanation of the doctrine of sunyata. The four proposi-
tions are “one, many, being, and nonbeing.” The one-hundred negations comprise the
sum total of the various ways in which these propositions may be negated.

3. “Listen carefully, listen carefully” translates # &%, which can be more literally
rendered as, “This is true, this is true!”
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Case 91 StAEWE The Sixth Patriarch’s Banner in the Wind!

ANEART, REBBRE. HF_[EH5HR. —H=. 8%, —HE. 45, &
HEREE., Hir. FERS. TEB5H. -H05. —HBHA.

The Sixth Patriarch saw a banner flapping in the wind. Two monks were
arguing, one saying that the banner was moving, the other that the wind
was moving. They argued back and forth and were unable to come to any
agreement.

The Sixth Patriarch said, “It isn’t the banner that moves, nor is it the
wind that moves. It’s your minds that move.” The two monks were aston-

ished.

1. Also Wumen guan 29, Main Case.

CASE 92 THAFKE¥Em  Comments on the Five Houses

AHEE. HER. ATREETHE. Bx, AYHE. WMEEMT. B,
FLERE. MMEERT. B, BEABR. M2EMHT. B, B
T, MMEERT. 8. KALK.

A monk asked Wuzu Fayan, “What about the Linji school?”
The master said, “Mortal offenders hear the thunder.”?
“What about the Yunmen school?”
The master said, “Scarlet banners flutter.”?
“What about the Caodong school?”
The master said, “Messages are sent but never reach the house.”
“What about the Guiyang school?”
The master said, “A broken monument across an old road.
“What about the Fayan school?”
The master said, “A night watchman breaks the curfew.”’

»4

1. “Mortal offenders” translates ¥, those people who have committed the five cardi-
nal sins of Buddhism: killing one’s father, killing one’s mother, killing an arhat, shedding
the blood of a buddha, and destroying the harmony of the sangha. Such offenders were
regarded in the early Buddhist tradition as incapable of ever attaining enlightenment;
according to the ZGJI, they were said to be struck dead by lightning and consigned

immediately to hell.
For Linji’s creative interpretation of the “mortal offenders,” see the “Discourses” 22

section of the Record of Linji.
2. ZGJI: Scarlet banners flutter in the distance, like cloud-dragons glimpsed in the mist.
3. ZGJI: Words and phrases point toward the truth but do not reach it. Room is left for
the essential matter.
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4. ZGJI: On an old, broken monument lying across a seldom-traveled road, the inscrip-
tion is faint and only the clear-eyed can read it. Mujaku: All are puzzled.

5. ZGJT: In order to apprehend those who are out after the curfew, it is necessary for
the watchman himself to break the curfew. As with Mujaku’s traditional interpretation,
“the watchman steals at night,” the implication is that, in order to transcend words and
letters, words and letters are used.

CasE 93 EEEHZE The Tips of the Plants

eTES. . RELHERZE. HAE. AAEEHRA. HRANE.
W e, Lx. BERK EEEEHTE. £H. AXEEE. = H
BAE R, BBMME. LkZ.

According to the Compendium of the Five Lamps, fascicle 3, Layman Pang
asked his daughter Lingzhao, “A man of old said, ‘Clear, clear, the tips of
the plants; clear, clear, the meaning of the ancestors.” How do you under-
stand this?”

“You shouldn’t talk of such things, old man thatyou are,” replied Lingzhao.

“Well, how do you understand it?” the layman persisted.

“Clear, clear, the tips of the plants; clear, clear, the meaning of the
ancestors,” she said.

At this the layman laughed.

CAsE 94 [EZEHA Know the Emptiness of All That Exists

FHEN. B RELER THRZ2E. BREHENR. HEREREF. &
EARR=Fb-2 R

When Prefect Yu Di came to inquire about Layman Pang’s illness, Pang
said to him, “I ask only that you know the emptiness of all that exists, and
be careful not to take as real all that does not exist. Life in the world is like
shadows and echoes.”!

1. The Recorded Sayings of Layman Pang has the following passage between the two epi-
sodes given in Kattosha Case 93 and Case 94. “The Layman was about to die. He spoke to
Lingzhao, saying: ‘See how high the sun is and report to me when it’s noon.’ Lingzhao
quickly reported, “The sun has already reached the zenith, and there’s an eclipse.” While
the Layman went to the door to look out, Lingzhao seated herself in her father’s chair
and, putting her palms together reverently, passed away. The Layman smiled and said:

‘My daughter has anticipated me.” He postponed [his going] for seven days.” (Sasaki,
Iriya, and Fraser 1971, p. 75)
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Case 95 KFEE Why the Woman Came Out of Samadhi

X, REH. XHRE Lo, REELTERS. iR, RuELS,
Bz, BHETHEN. REHEA. fix. HELH.

A monk asked Xutang, “Mafijuéri was the teacher of the Seven Buddhas.
Why was he unable to bring the woman out of samadhi?”!

The master answered, “It was because his household spirits obstructed
him.”?

The monk continued, “And why was Delusion, a low-level sravaka, able
to make her emerge?”

“A half-sheet of paper is just right for wrapping,

”3

replied the master.

1. See Case 56.

2. Mujaku: Household spirits 5 are ancestral spirits that generally work for the ben-
efit of their descendants, but occasionally their actions hurt the family fortunes. In the
present case, “household spirits” refers to Maiijusri’s wisdom, which put him so far above
the level of the disciple that he was unable to help her out of samadhi.

3. Mujaku: Just as small objects are more easily wrapped with small pieces of paper than
with large ones, so less mature students are often best helped by bodhisattvas near their
own level. (The character 18 [“sincerity”] in the original ¥484£#} is an obvious scribal
error for g [“a piece of paper”); the phrase has been translated accordingly.)

Case 96 R EHL  To See Form and Enlighten the Mind®

EM, LBR, FEEEHBEE REARAL. BE<F>H. BiEEE
HEREMS. MTFH. TREZEBE.

Yunmen took the high seat and said, “What is it ‘to hear sound and realize
the Way; to see form and enlighten the mind’?”

Raising his hand, Yunmen said, “Avalokite§vara Bodhisattva brings money
and buys a sesame rice-cake.” Lowering his hand, he said, “Actually, it’s a
dumpling.”

1. Also Record of Tranquility 82.

2. Yunmen is said to have regarded sesame rice-cakes as a great delicacy; dumplings
were a plain, everyday type of food.

Yunmen’s raised arm and lowered arm are usually interpreted to indicate, respectively,
the realm of the transcendent and the realm of the relative. The arm gesture is believed
to have its origin in the Avatarsaka Sutra story of Sudhana’s visit to Bhishmottara-
nirghosha, the eighth of the fifty-three teachers in the “Entry into the Realm of Reality”
chapter. Bhishmottaranirghosha raises his hand and touches Sudhana’s head, showing
him the infinite worlds of the buddhas, beyond all bounds of space and time. Bhish-
mottaranirghosha then lowers his hand, and Sudhana is once again in the everyday world,
standing in front of the bodhisattva.
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Case 97 Bligt & A Meeting on Another Mountain'

BB, PEMEEELE, RRR T, EYER, tAFRE —BH
FEHEHER. RPRT., HEMHE —S=H—0#Mk. 52060, BXXK
M. BB, MERRTWL. BAEHEH R, HEMT L, &PHE.
WELE. RRTETL., HEDEIIR. 2EE, BERSEH,. 9K
AR,

In a sutra it is written that Bhikku Meghasri dwelt on the summit of
Wondrous Mountain and never came down.? Sudhana went to meet him
but could not find him even after a week. One day, however, he encoun-
tered him on the peak of another mountain. After they met, the bhikku
explained that the three worlds are but a moment of thought, and spoke of
the myriad buddhas’ wisdom-light and of the dharma gate of universal
illumination.

Yuanwu Keqin commented, “If Meghaséri never came down from the
peak of Wondrous Mountain, how then could he have met Sudhana on
another mountain? You may say that he did leave the mountain, but it is
written in the sutra that he never descended from the summit of Won-

drous Mountain and was always there. So where exactly were Meghasri
and Sudhana?”

1. Also Blue Cliff Record 23, Commentary.

2. The sutra referred to is the Avatazisaka Sutra, where Bhikku Meghasri appears as the
first of the fifty-three teachers Sudhana calls upon in the “Entry into the Realm of
Reality” chapter.

Case 98 BIRKY Nanguan’s “Water Buffalo™

mMEREAn, BRRE, AFEA, mMERE. R=. (LETHEER, #—
BKtEHFER. M=, #HEfER. Re. BMR=EA A,

Zhaozhou Congshen asked Nanquan Puyuan, “A person who knows it2—
where should he go?”

Nanquan answered, “One should become a water buffalo at the believer’s
house by the foot of the mountain.”
“Thank you, teacher, for this instruction,” Zhaozhou said.

Nanquan said, “Last night at midnight the moon shined on the win-
dow.”

1. Also Record of Tranquility 69, Commentary.
2. See Case 87.
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CasE 99 2F9=4) Yunmen’s Three Statements'

EM=4, WELH, BETRK. FEEZRR.

The three statements of Yunmen:

It covers heaven and earth, as a lid fits a box.
It severs all flows.
It rides the waves and sails the swells.?

1. Also Blue Cliff Record 90, Commentary. The third statement, B &R, is also found
in Blue Cliff Record 8, Introduction.
2. There are various interpretations of the three statements. The most generally

accepted is that offered by the ZGD]J, which sees the statements as descriptive of the
workings of a true Zen master:

i) the master’s functioning perfectly fits that of the student;
ii) the master cuts off the thoughts and delusions of the student;

iii) the master matches his guidance to the capacities of the student and presses those
capacities to the limit. (77a)

Case 100 BEH® A Fragrant Wind Blows from the South

BUARREN, —OHBEERES, BRZEM. WARERLSE. M
H. Rk LT, RENRR, BF ABMMAREGL SE. REME,
HREER. BREAEMR. KRS TEEZX.

One day Dahui Zonggao of Mount Jing heard Yuanwu Kegin say from the
high seat,

A monk asked Yunmen, “What is the place from which all buddhas come?”
Yunmen replied, “East Mountain walks on the water.”!

But I would not have said that. If someone were to ask me, “What is
the place from which all buddhas come?” I would simply say,

A fragrant breeze blows from the south,

Giving rise in the palace to a refreshing coolness.?

At these words Dahui was greatly enlightened.

1. See Case 57, above.

2. Yuanwu is quoting lines from a famous poem by Liu Gongquan ¥iZ\# (778-865), a
Tang-dynasty official known as much for his excellent calligraphy as for his poetry. The
verses were Liu’s response to two lines presented by Emperor Wenzong 30% (809-840)
in a linked-verse contest: “People suffer from the burning heat, but I always love the
summer days.”
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Case 101 BB HE Baizhang’s New Paddy

EMEXERMM, —HRES. iﬁﬁﬁiﬁﬁBﬁT\ REBMHAE. HEH
BT, HAMHBAE. MYREARTE.

Baizhang Weizheng (Niepan) of Hongzhao said to the monks, “If you clear
a new rice paddy for me, I will explain to you the Great Principle.”

After clearing the new paddy, the monks returned and asked the master
to explain the Great Principle. The master held out his two hands.

Case 102 #EH %  The Avatamsaka Sutra’s Simile of the Mind
ERE. DMTEM, EEEAR. UMD ERREOE.

In the Avatamsaka Sutra it is written, “The mind is like an artist, cease-
lessly producing the five skandhas.! In all the world, there is nothing that
is not produced by the mind.”?

1. The five skandhas are the transitory “aggregates” that constitute all physical, mental,
and other elements in the phenomenal world. The five skandhas are: form (r@pa); sensa-
tion (vedana), perception (samjna); mental formations (samskara); and consciousness
(vijiigna).

2. T 9:465c.

Cask 103 #EpER K Yun’an Returns the Robe
BE. RWFEXZEE. ZBFTAELE. BTSMOMN MEE.

Regarding Yun’an Puyan’s returning the robe of his teacher Songyuan
Chongyue, [Beijian Jujian] wrote, “Old Man Puyan, true to Sakyamum s

prophecy on the Vulture Peak,' rejected the brocade robe like a pair of
worn-out sandals.”?

1. This refers to the Buddha’s prophecy that all beings will attain buddhahood.

2. Songyuan Chongyue, nearing the end of his life, attempted to transmit to his disciple
Yun’an the robe of Baiyun Shouduan. Yun’an refused, in a scene reminiscent of Linji’s
refusing of Baizhang’s backrest and armrest:

One day [Linji] took his leave of Huangbo. Huangbo asked, “Where are you going?” “If I
don’t go to Henan, I'll return to Hebei,” replied Linji. Huangbo hit at him. Linji seized
Huangbo and gave him a slap. Laughing heartily, Huangbo called to his attendant, “Bring
me the backrest and armrest that belonged to my late teacher Baizhang.” “Attendant,
bring me some fire!” cried Linji. “Be that as it may, just take them with you. In the
future you'll sit on the tongue of every man on earth,” said Huangbo. (Sasaki 1975, p. 56)
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CaskE 104 3BAB A Verse in Praise of the Sixth Patriarch

HEEN, BEAAR, BETREHH. A TESENER.

Yuanwu Keqin said in praise of the Sixth Patriarch, “I prostrate myself
before the true Old Buddha of Caoqj;' for eighty lives he reincarnated as a
wise friend and teacher.”?

1. Caoqi W was where the Sixth Patriarch resided.

2. For “wise friend and teacher,” see Case 13, note 1.

CasE 105 —FHE When Someone Is Ordained
—FHER. WEEX. BESELEMER.

When someone is ordained, nine generations of ancestors are reborn in
the heavenly realms. Why then did Maudgalyayana’s mother fall into hell?!

1. See also Maudgalyayana in the Biographical Notes. The case draws upon the story
that Maudgalyayana, with his “divine eye” (one of his supernatural powers), discerned
that his mother was suffering in the realm of the hungry ghosts. Wishing to alleviate her
suffering, he, together with the entire Buddhist community, made offerings to her.

This is traditionally regarded as the origin of the Ullambana celebration, the East Asian
“All Souls Day,” in which people make offerings to the Three Treasures (buddha, dharma,
and sangha) for the sake of their ancestors.

CasE 106

BMEF M., HBEE. SBREHBRHME, EREERKE. DE-BAR
B, RFEABEA.

BB  Yusnwu's Enlightenment Verse

In his enlightenment verse,' Yuanwu Keqin wrote:

The fragrance of the golden-duck censer fades within the brocade
curtains;

Amidst pipes and songs, I'm led home through meadows, drunk.

The deepest refinement of the youth

Is for the lover alone to know.

1. Enlightenment verses ## are traditionally written by Zen students to express the
gist of their realization.
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Case 107 &LsEEE  Fiashan’s State of Mind

fERgsR L, Rk lLgE. (b, BATREFER. REEHEBBRA. &
REXRER. ROTEHEEES,

A monk asked Jiashan, “What is Jiashan’s state of mind?”
Jiashan answered, “Monkeys clasping their young return beyond the
purple peaks; birds with flowers in their beaks alight before the blue grotto.”
Later Fayan Wenyi, upon attaining great enlightenment, commented,
“For twenty years I misunderstood this story about Jiashan’s state of mind.”

Case 108 RIEEE:E  Straw Sandals Wrapped in a Vestment'

BRZRFREE. NAREERE. . REREHE, Bx,. FEXEE
e, Fzm, R HE G .

A monk asked Wayfarer Touzi Fazong, “What is your style of practice?”
Fazong replied, “I wrap my straw sandals in my vestment.”?
“What does that mean?” asked the monk.
“I go down to Tongcheng in my bare feet,” answered Fazong.}

1. Also Blue Cliff Record 58, Commentary.

2. “Vestment” translates B (Skt. kaszya), a large, rectangular clerical garment used
primarily in East Asian Buddhism. Worn around the body and over the ordinary robe,
with the left shoulder covered and the right shoulder exposed, it corresponds to the original
Buddhist robe of India and has therefore come to symbolize monkhood and the dharma.
In East Asia it is generally worn only for ritual functions or during formal meditation.

3. Yamada: Fazong’s Zen is spontaneous, natural, and unaffected. Walking barefoot, he
relies on neither “the dharma” nor material things (1985, pp. 292-93).

Cask 109 s Lftisi  Fiashan Digs a Hole

Rz, BT EERL, REBFRMDE, AEMA. RAMES., =
THEERL, RFBERMTE, 2. W=, &, HEEKBIERE. WK
=, ERHEHE -V PFEHENEMEER U, 2EZT4E R
DUREE. D LEBITREMENTIP. ERTRER, LEEFTHR.
Byt HEREEEA.

Jiashan said, “I have lived on this mountain for twenty years but have never
spoken of the Central Matter of our school.”
A monk asked, “I heard that you claim never to have spoken of the
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Central Matter of our school in the twenty years you have been living on
this mountain. Is this true?”

Jiashan replied, “It is.”

Thereupon the monk pulled Jiashan off his seat. Jiashan retired.

The next day Jiashan ordered a pit to be dug, then told his attendant to
summon the monk who had raised the question the day before.

Jiashan said to him, “For the past twenty years, I have spoken nothing
but nonsense. Please beat me to death and bury me in this pit. If you can-
not do this, then beat yourself to death and be buried.”

The monk gathered his belongings and snuck away.

Case 110 $iB4 %8 Hear in the Morning, Die in the Evening
RXTH., SiHESEAR,

Confucius said, “Hear of the Way in the morning, die content in the
evening!”!

1. Analects 4.8.

Case 111 ¥HE#E Ordinary Mind Is the Way!

MR, RBEMNE, NmMEE. Re, FELOERE. Nn. BAUBREBMSE.
R, EAATE. N, FHBARE. R, EXRBARBRA. Mg
E8, FHIRERL. HFRERELE, MORERAMH. SHRENE
. MRS TKRIE.

Zhaozhou Congshen asked Nanquan Puyuan, “What is the Way?”

Nanquan said,“Ordinary mind is the Way.”

Zhaozhou asked,“Can we deliberately strive toward this?”

Nanquan said, “To strive toward it is to turn away.”

Zhaozhou said, “Without striving, how can we know the Way?”

Nanquan said, “The Way has nothing to do with knowing or not-
knowing. ‘Knowing’ is delusion, ‘not-knowing’ is apathy.? If you really
attain the Way-without-doubt, it is vast and boundless like open space.
How can you speak of affirmation and negation?”

At these words Zhaozhou was deeply enlightened.

1. Also Wumen guan 19, Main Case.
2. “Apathy” translates 82 , indicating a lack of content or function. Other possible
translations include “oblivion” and “blankness.”
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Case 112 ##%5&8  Calling for Help from the Tower

MM, —BERRRE. EHELETK RRADBEEM—MZR. H¥HE
. REREH LITR, —Z=NH, MEFTRRRMELS LT, ERH
AR, BZ2RE. BRFEE.

Zhaozhou Congshen, while still 2 monk in the assembly under Nanquan
Puyuan, was on the tower one day drawing some water. Seeing Nanquan
pass by, he grabbed a pillar, let one of his legs dangle down, and shouted,
“Save me! Save me!”

Nanquan hit the tower ladder and said, “One, two, three, four, five.”

Zhaozhou thereupon came down from the tower. Putting on his robes,
he went up to Nanquan’s quarters and said, “Thank you for helping me a
moment ago.”

Xutang, commenting in place of Nanquan, said, “This old monk blun-
dered.”!

1. The original Chinese expression for “blundered,” R¥ &, can be interpreted in a
variety of ways. Depending upon the context, the phrase can mean “unlucky,” “at a loss,”
“inconvenient,” or even, “the message did not get through.”

The present translation follows the view of Mujaku, who comments that in Xutang’s
view, Nanquan should not have said what he did. Mujaku sees the meaning of R#&{E as
similar to that of the expression fFEHEZ#EH: to think that one has succeeded, only to
find that one has failed (Blue Cliff Record 66, Verse). ZGJT interprets {3EHEREFEE as,
“To gain an advantage is to be trapped by advantage” (p. 352).

Case 113 8&:&%5E% A Dead Snake in the Road

RIUE, BESRIERTH. BEETRHE. BEER. BIRE. ROR,
BEEE L, ERRFE.

Jiashan said, “If you find a dead snake in the road, don’t kill it. Take it
home in a bottomless basket.”!
Xutang commented in a verse,

This board-carrier can’t be restrained.?
Though he may starve to death on Mount Shouyang,
He’s vowed never to eat the grain of Zhou.?

1. Mujaku: A metaphor for nothingness.

2. ZGJI: A “board-carrier” # 4R is a person carrying a board on his shoulder, so that
he’s able to see in only one direction. It can indicate someone incapable of more than a
single way of doing things, or someone of firm determination.

Mujaku: Jiashan views things only from the standpoint of nothingness and speaks irre-
sponsibly in those terms alone.
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3. The verse is an allusion to the brothers Boyi {45 and Shugi %%, who were princes
of the state of Guzhu 4T during the late Yin dynasty (ca. 1500-1000 BCE). When the
king died, he bequeathed his realm to Shuqi, the younger but more able of the two
brothers. Shuqi, however, would not accept the throne, as he refused to place himself
above his clder brother Boyi. Boyi, for his part, also turned down the succession as he
could not disobey the will of his father. Both brothers therefore left the kingdom. Later,
King Wu overthrew the last Yin emperor, an act of disloyalty that the brothers refused to
condone, even though the emperor had been an evil ruler. They retired to live in the
mountains as hermits, and finally starved to death on Mount Shouyang &3t rather than
eat the food of a dynasty that had come into power through force.

Mujaku: Jiashan, stuck in the realm of nothingness away from the world of things, will
end up starving himself to death.

Case 114 #BifT0  Ciming’s Practice

MBI AE, UBEHERTO, LEFRREN.

Ciming Chuyuan was totally free and unrestricted in spirit.' No one could
tell whether he was foolish or wise.?

1. Ciming [Shishuang Chuyuan] is remembered in Zen for his often unconventional
behavior; the present koan draws on this image of the great master.

The original for “totally free and unrestricted,” FH MR , literally means “the unob-
structed interpenetration of all things.” This is related to the Huayan Buddhist doctrine
of the four realms of the universe:

i) the realm of phenomena ¥ 5
ii) the realm of the absolute R
iii) the realm of phenomena and principle existing in unobstructed harmony HHMEELR

iv) the realm of all phenomena existing in unobstructed harmony FHEEEE LR (see also
Case 168)
2. The original of “a fool or a sage,” A, is more literally rendered “a common person
or a sage,” but in the context of the present koan the word A is closer in meaning to “an
eccentric.”

CastE 115 K#B=R Daitd’s Three Questions
KEBEMT, WAMEER—%. NS OAZ, GTERER.

National Teacher Daitd asked:

What is the single path to liberation?
What is nonduality of body and mind?
What is cause-and-effect?
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Case 116 #:E&R Vimalakirti, the Golden-Grain Tathigata

HEEE MM, HERRERSTEMER, REERDMKE TIE. fiH.
REMBEANR.

A monk asked Yunju Daojian, “In a past life, Vimalakirti was the Golden-
Grain Tathagata. Why then did he study the dharma as a disciple of
Sakyamuni?”

Daojian replied, “Because he had no notions of self to contest.”

Case 117 #1F %S, The Foreigner Has No Beard!
HEE. R"RE. ARYT. REER.

Huo’an Shiti asked the assembly,“Why does the foreigner have no beard?”?

1. Also Wumen guan 4, Main Case.

2. “The foreigner” is Bodhidharma, who was known for his curly red beard. Yamada
comments that Dongshan Liangjie, while a boy of seven studying at the local temple, was
asked to recite the Heart Sutra. Coming to the phrase “[there is] no eye, no ear, no nose,
no tongue, no thought,” he stopped and asked, “But I do have eyes, ears, nose, and tongue.
Why then does the sutra say that I don’t?” The priest, recognizing the boy’s ability, sent
him to Wuxie Lingmo for further study. (1976, pp. 37-38)

Case 118 AR  Mind Is Not Buddha'
MR, RRE, DAREH. BREHE,
Nanquan Puyuan said, “Mind is not buddha, wisdom is not the Way.”

1. Also Wumen guan 34, Main Case.

Case 119 BEHRIME  Qingshui, Poor and Alone'

FilifnE, REME. HHRNA. ZMER. U=, SRS, B,
=, BRER=Z2E. BTHERRE.

The monk Qingshui said to Caoshan, “Master, I am poor and alone. Please
help me.”
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Caoshan said, “Venerable Qingshui!”

“Yes?” Qingshui responded.

Caoshan said, “You have had three cups of the best wine of Qingyuan,?
and yet you claim not to have wet your lips.”

1. Also Wumen guan 10, Main Case.
2. An area in China famous for its fine wine.

3. Yamada comments that in Buddhism salvation is not, “Knock and it shall be opened,
seek and you shall find,” but the realization that “though you knock not, it is already
open; though you seek not, it is already found” (1976, p. 83).

CasE 120 #EEXE Vimalakirti’s Ten-Foot-Square Room*

B, MEDGEEH. FEER. BftElk. EATRERY. AR
WRABREA FATEBHEYA. RAXES, FZE_THTHERE. &
INERK, FAER., LESMEER, WEHEWR, FE, BEME.

Yuanwu Keqin said, “Vimalakirti, who in the ancient past was a buddha,?
possessed a family and helped Sikyamuni in his teaching. He had won-
drous eloquence, wondrous functioning, and wondrous powers. Inside his
ten-foot-square room he placed thirty-two thousand jeweled-lion thrones
and hosted an assembly of eighty thousand in perfect comfort.

Tell me, what does this mean? Can one attribute it to the wondrous
functioning of his supernatural powers? Don’t get the wrong idea!

1. Also Blue Cliff Record 84, Commentary. For background material on this case, see
Vimalakirti in the Biographical Notes.

2. In the ancient past, Vimalakirti had been the Golden-Grain Tathagata @33, See
Case 116.

Case 121 #¥4=4§ Foxing’s Three Turning-Phrases

PEPERRET, =HEEE. ML, TR, AEREAMM. EEARE
+. ZHAEER, XPREEHEEEE. TREZEAN MERERE.

Foxing (Gulin Qingmao) gave three turning-phrases:

If all sages practice the path to enlightenment together, why then did
Devadatta fall into hell?!

“Bodhidharma didn’t come to China, the Second Patriarch didn’t go to
India.” What of Xuansha Shibei’s stumbling and injuring his toe??

Those who have broken through the void—where can they rest?
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1. The question refers to the legend that Devadatta (Sakyamuni’s cousin who attem pted
to usurp the Buddha’s position as head of the sangha, caused schisms in the sangha, and
made several attempts on Sakyamuni’s life) fell into hell while still alive. See Devadatta in
the Biographical Notes.

2. The comment and question refer to the episode from Xuansha Shibei’s biography,
mentioned also in Case 46, in which Xuansha was leaving his native Fujian on pilgrimage
to visit masters in other parts of China. As he reached the top of the mountain pass at the
border of Fujian he stumbled and injured his toe, the pain of which precipitated a deep
enlightenment experience. Xuansha thereupon exclaimed, “Bodhidharma didn’t come to
China, the Second Patriarch didn’t go to India!” He then turned around and returned to
Fujian.

Cask 122 tteay)4  When the Buddha Was Born

HEMNET, —FHEX, —FH. LHEET. BBEESR,. XREXT,
WERBYE., EMhn, RERER, —BITHR. RATIRAG). BE
RKFRFE, BEHER, EMTHE. SIS OSBEN. ZRAARERMBE.

When the Buddha was born, he pointed to the sky with one hand and to
the earth with the other. He then walked seven steps in a circle, looked in
each of the four directions, and said, “Above the heavens and below, I alone
am the Honored One.”!

Yunmen said, “If at the time I’d seen that, I’d have killed him with a
blow of my staff and fed him to the dogs. What is essential is that the
world be at peace.”

Langye Huijue commented, “Yunmen, with body and mind, served
the infinite worlds. This is known as requiting the benevolence of the

Buddha.”?

1. These are the first two lines of the Buddha’s “birth verse,” which he recited, accord-
ing to legend, after his birth from his mother’s side at the Lumbini Grove. The full verse
reads:

Above the heavens and below,

I alone am the Honored One.

The triple world is full of suffering;

It is I who will relieve it.

The source appears to be not a sutra, but rather the Datang xiyou ji KFE#EIRE (Record
of the Western Regions) by Xuanzang %% (6007-664).

2. “Requiting the benevolence of the Buddha” is an expression from the Swraigama
Sutra: “At the Strangama assembly, Ananda praised the Buddha, saying, ‘With my whole
heart I will serve all beings throughout the universe.” This is called ‘requiting the
benevolence of the Buddha’” (T 19:119b).

It is worth noting that the expression “whole heart” & (lit., “deep mind”), found in
the Sirangama Sutra passage, is invariably changed to “body and mind” &.{» when quoted
in Zen texts.
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Case 123 BgR& K  Nanguan Loses the Fire

BEER. WELE. BTHERA. RE, BE=ZFRHE, K@Kk
HX.

A monk asked Nanquan Puyuan, “As you formally sit in your quarters,!
how do you guide people?”

Nanquan replied, “Last night at midnight I lost the ox; this morning as
dawn arrived I lost the fire.”?

1. This refers to the master sitting in his room receiving monks for sanzen instruction.
2. ZGJI: “Midnight” and “ox” are metaphors for darkness (equality); “dawn” and “fire”
are metaphors for light (duality).

CaskE 124 & Lb#&KX Guishan Picks Tea

B BIMUFHZER, BR. RARMETRE, FRTH. HXEXEHE. B
=, TRERAR. A=HE8. 0= IHREHE. FEHB. Bx. K
F=145.

One day Guishan Lingyou was picking tea with Yangshan Huiji. Guishan
said, “All day long I've heard your voice but haven’t seen your form.”!
Yangshan shook the tea bush. Guishan commented, “You know how it
works but you don’t know what it 75.”
“You know what it is but you don’t know how it works,” Yangshan

responded.
“I spare you thirty blows of my staff,” said Guishan.

1. The word B, translated here as “voice,” is interpreted by some masters to be the
sound of Yangshan’s tea-picking.

Case 125 EXKR& Baizhang’s “No Eating”
BHX®. —HFRE. —HFR.
Baizhang Huaihai said, “A day of no work—a day of no eating.”

1. Baizhang Huaihai was known for the importance he placed on physical work as part
of the Zen monastic life. For additional background information see Baizhang Huaihai in

the Biographical Notes.
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Case 126 E##il Nanyue’s “To Say It Is Like Something”

A, RFEEMEMMR, £EK. #n. BILRBEMER, 1=, BE
Ry2i. MENE, F TR, BU—HNRF. Az, BRERS.
An., BEEUTE. REURSE,

The Sixth Patriarch asked Nanyue Huairang where he had come from.
“From the place of National Teacher Songshan Huian,” answered
Huairang.
The Sixth Patriarch said, “And just who is that which has come?”
Only after eight years could Huairang respond. He said, “Words resemble
it, but they miss the mark.”
The master asked, “Then does it involve practice and realization?”
Huairang said, “It requires practice and realization, yet never has it been

defiled.”

Case 127 %¥if#® Luopu’s “Veneration”

B, RER., BETHEA T —EELEA. RE HTHMB
Hfd, BOEAEMAE. B, —FAZEHME0. BERBREAR,

A monk asked Luopu Yuan’an, “A single wayfarer free of thought is more
worthy of veneration than the myriad buddhas. What is the failing of the
buddhas, and what is the merit of the wayfarer?”

Luopu answered, “A white cloud blocks the mouth of the valley;! many
birds returning in the evening cannot find their nests.”

1. “White clouds blocking the mouth of the valley” is a traditional Zen image for
nonduality.

Case 128 2 —gh  Yunmen’s Tune

£M. B, WEEM—dh. MB. BAZ+H.

A monk asked Yunmen, “What’s your tune?”!
Yunmen answered, “The twenty-fifth day of the twelfth month.”?

1. That is, “What is your teaching?”
2. The end of the year.
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Case 129 @Mk Zbaozhou’s “Help! Fire!”

HMEIREE, BRERGEHAAGHM. MRBEERNEASR. AKX, BE
HEBEZR, EE. NE. BA%RES.

When Zhaozhou Congshen called upon Huangbo, Huangbo saw him
coming and shut the door.

Zhaozhou went to the dharma hall, where, torch in hand, he shouted,
“Help! Fire! Help! Fire!”

Huangbo came and grabbed him. “Speak! Speak!” he demanded.

Zhaozhou replied, “That’s drawing the bow after the thief has left!”

Case 130 EBSH  Huangbo’s Staff

REE HIEREHEATRE.
Huangbo gave Linji sixty blows with his staff.!

1. See Case 195.

Case 131 BT =3 Comparing Three Students of Linji

JEHE. SN —ERRRENE, H8H. BEZMAER=ER. ¥
BHZzZMFBELERER L. BXUBETMERN. BRUBHEMEE
B, mRLBATRKE. UM, BRUBEEMEE. —BmEEmR
23, RACCERETIH(EE, BEEFTREEE. YRR, BT
MPTERE. HESL. BRG)EERRBER. WME)BERERE
HWEZR, REMEWERER. #REEHE—. BREMHER. WEHLE,
BARTHEEBEER. BER. BBAERTH, BEEY. ERZEE,
HETAER, IHMZEFTREAE . MAFKRERBA. BIE—RE.
BR#rERZ. PTEABR.

In the “Zen Master Huiran of Sansheng Temple” chapter of the Treasury
of Bright Light, Juzhou Baotan says:

Baoshou Yanzhou, Sansheng Huiran, and Xinghua Cunjiang were in the
assembly under Linji, just as Baizhang Huaihai, Guizong Zhichang, and
Nanquan Puyuan were in the assembly under Mazu.

Baizhang resembled Mazu in forcefulness; Guizong resembled Mazu
in brilliance; and Nanquan resembled Mazu in breadth of mind. In the
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same way, Baoshou resembled Linji in sincerity, Sansheng resembled Linji
in keenness, and Xinghua resembled Linji in subtlety and depth.

The sincerity of Baoshou is seen in how he applied the staff to the clear
blue sky,! and in how he struck Rivet-and-Shears Hu.2 The keenness of
Sansheng is seen in his exchange with Yangshan Huiji,> and also in the
way he struck Xiangyan,* pushed over Deshan,® and extinguished Linji’s
true dharma eye.® The subtlety and depth of Xinghua is seen in his scat-
tering of pearls in the purple-curtained room,” and in the way he drew
lines in front of the monk’s face.® Though they each gained but a single
of the master’s qualities, still Linji’s Zen has lasted a hundred genera-
tions. If all his qualities were grasped, how could Linji’s Zen fail to flour-
ish for a thousand or ten-thousand generations?

What always troubles me is that if the stick and shout are not applied
to the present generation, Linji’s dharma will decline. Why should there
be anything that later generations cannot do if they but make the effort?
The problem is that their teachers have not yet fully penetrated Linji’s
dharma. It is like drinking water and knowing for oneself whether it is
cold or warm. Xinghua’s stick of incense °—this was gained through
hardship and effort. Therefore Linji’s dharma flourishes.

1. A monk asked, “When there’s not a cloud for ten thousand miles, what then?” Baoshou
answered, “The clear sky should taste the staff!” The monk said, “What offense has the
clear sky committed?” Baoshou struck him. (Corm pendium, “Baoshou”)

2. Rivet-and-Shears Hu (Hu Dingjiao) called upon Baoshou Yanzhao.* Baoshou said,
“I’ve long heard about Rivet-and-Shears Hu. Is that you?™ Yes,” Hu answered. Baoshou
asked, “Can you can drive a rivet into the void?” Hu replied, “Break it open, master, and
bring it here!” Baoshou struck him. Hu didn’t accept this. Baoshou said, “In the future, a
talkative monk will clarify this matter for you.” Hu later visited Zhaozhou and told him
of this conversation., Zhaozhou asked, “Why were you hit by Baoshou?” Hu said, “I don’t
know what my error was.” Zhaozhou said, “You couldn’t even deal with that one split
seam! How could you ask Baoshou to break open the void and bring it to you?” Hu was
silent. Zhaozhou then said, “Just rivet shut that split seam” At these words Hu had an
understanding. (Blue Cliff Record 48, Commentary)

a. Hu Dingjiao’s name, #1§74%, derived from the fact that he was a tinker (4T means
“nail” or “rivet,” & means “scissors” or “shears”).
b. Hu was well known in China as a poet before starting his Zen study.

3. Sansheng Huiran arrived at Yangshan Huiji’s place. Yangshan asked him, “What is
your name?” Sansheng answered, “Huiji.” Yangshan said, “Huiji is 72y name.” Sansheng
replied, “Then my name is Huiran.” Yangshan laughed heartily. (Comnpendium, “Sansheng”)

4. Sansheng went to Xianyan Zhixian’s place. Xiangyan asked, “Where did you come
from?” Sansheng answered, “From Linji.” Xiangyan said, “Did you bring Linji’s shout?”
Sansheng hit Xiangyan in the mouth with his sitting cloth. (Compendium, “Sansheng”)

5. Sansheng arrived at Deshan Xuanjian’s place and started to spread his sitting cloth
[to pay obeisance]. Deshan said, “Don’t spread your napkin—we haven’t even got left-
over soup and spoiled rice here.” Sansheng said, “Even if you did, there’d be no place to
put it.” Deshan struck him. Sansheng grabbed Deshan’s staff and pushed him onto the
meditation platform. Deshan laughed heartily. Sansheng gave a disappointed moan. (Com-
pendium, “Sansheng”)
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6. When Linji was about to die, he seated himself and said, “After I pass, do not allow
my true dharma eye to go out.” Sansheng came forward and said, “How could I let your true
dharma eye go out!” “Later on, when somebody asks you about it, what will you say?”
asked the master. Sansheng gave a shout. “Who would have thought that my true dharma
eye would go out upon reaching this blind ass!” said the master. Having spoken these
words, the master sat erect and manifested nirvana. (Record of Linji, “Pilgrimages”)

7. Xinghua addressed the assembly, “I hear shouts in the front corridor and shouts in
the back quarters.... If you could shout me into the void, even if I hadn’t a trace of breath
when I fell back down, I'd revive and say, “That’s still not enough!” Why? Because I have
yet to display true pearls for you inside the purple-curtained room. (Compendium,
“Xinghua”; “displaying true pearls for you inside the purple-curtained room” indicates
Xinghua’s revealing his deepest understanding of Zen in the senzen room.)

8. A fellow student of Xinghua Cunjiang came and entered the dharma hall. Xinghua
gave a shout. The monk too gave a shout, then advanced three strides, whereupon Xinghua
shouted again. The monk too shouted again, and after a moment came forward. Xinghua
held up his staff. The monk again shouted. “You see! This guy’s still playing host!”
remarked Xinghua. The monk hesitated. Xinghua struck him, drove him out of the dharma
hall, and returned to his quarters. Someone asked, “The monk who was just here—what
did he say to deserve the master’s anger?” Xinghua answered, “That monk had tech-
nique, he had essence, he had illumination, he had function. But when I drew a line in
front of him with my hand he couldn’t respond. How long can one keep from hitting a
blind oaf like that?” (See Case 192)

9. Following Linji’s death, Xinghua studied further under his fellow student Sansheng,
from whom, he said, he learned the meaning of Linji's “host” and “guest.” He then studied
under Dajue, another of Linji’s dharma successors. When he inquired about the dharma,
Dajue threatened him with a beating. At this Xinghua awoke to the deep meaning of the
severe beatings Linji had received at the hand of his teacher Huangbo. (See Case 195)

Xinghua later said that, had he stopped with Sansheng’s teaching, his understanding
would have been incomplete; under Dajue, he attained true realization. At the ceremony
in the dharma hall when Xinghua assumed the abbacy of a monastery, he held up a stick
of incense and said, “To merit this stick of incense, elder brother Sansheng concealed too
much; elder brother Dajue revealed too much. It is best, therefore, that I offer it to my
late teacher Linji.”

Cask 132 tt2a B The World-Honored One’s Lotus Eyes

B, BT, HELFEH ., BREAR. HE. ESMER. HHEEE,
BARMD. XERKRER., BERERE. SHEEDHMTE. RET
B, FEMBRHEE. SHEERBEREHNME. KB, 2%E
ghd.

Fengxue Yanzhao went to the hall and said, “The World-Honored One
looked upon the assembly with his blue-lotus eyes.”

Then he asked, “At that moment, what was the Buddha preaching? If
you say he was preaching by not preaching, you are burying the Old Sage.
So tell me, what was he preaching?”

At this, Shoushan Shengnian shook his sleeves and left.
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Fengxue threw down his staff and returned to his quarters. His attendant,
following after him, asked, “Why didn’t Shengnian answer you?”
“Because Shengnian understood,” replied Fengxue.?

1. “Blue-lotus eyes” #3#H are one of the thirty-two marks of a buddha. In Buddhism

the lotus is a symbol of the sacred and the beautiful. In the Zen school the term “blue-
lotus eyes” has come to mean eyes able to discern the true from the false.

2. For background material, see Shousban Shengnian in the Biographical Notes.

Cask 133 ##EHN  The Secret Transmission from West to East
R, REERM. ERERECE.

The true mind of the Great Sage of India was secretly transmitted from
west to east. What was it that was secretly transmitted?

Case 134 FLF—% Confucius’s “Changes”
BH—-BERE, BRERE, E-BEME.

With one change, Qi would attain to the level of Lu; with one change, Lu
would attain to the Tao. With one change, to what would the Tao attain?!

1. Based on Analects, “Yong Ye #ih ” [6:24]. Qi and Lu were ancient Chinese countries.

CasE 135 4% Earning a Living and Producing Things
HEE, RAEER, FREM. THEY.

In the Lotus Sutra it is written, “Earning a living and producing things—
these activities are all in accord with the true dharma.”

1. This paraphrases a line from “The Teacher of the Law” (3:£fizh##h) chapter of the
Lotus Sutra: “If good men or good women accept and uphold this sutra after the Thus
Come One has entered extinction, if they read it, recite it, explain and preach it, or tran-
scribe it, they will acquire twelve hundred mind benefits.... If they should expound some
text of the secular world or speak on matters of government or those relating to wealth

and livelihood, they will in all cases conform to the correct Law.” (T 9:50a; Watson
1993b, p. 263)



